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THU BIEN TAP

Ban cht but vui mung gi6i thiéu Hgp Tuyén Than Hoc Tin
Lanh Viét Nam 1 (Hgp tuyén) dén voi quy doc gid. Hgp tuyén
bao gdm nhitng bai viét hoc thuat thudc vé than hoc, than hoc
thuc hanh, gidi kinh, va lich st Hoi Thanh trong béi cdnh clia
ngudi Viét. V&i muc dich phuc vu Hoi Thanh, Hop tuyén dugc
thuc hién nhadm gop phan cling nhu ¢ xty cho viéc dam luan
vé nhiing tu tudng va phong trao thin hoc c6 dnh hudng trén
Hoi Thanh va x4 hoi clia nguoi Viét.

Hop tuyén dugc ra doi vi chung t6i tin rdng suy tu thin hoc
1 cin thiét cho mbi Co P6c nhin néi riéng, va Hoi Thanh noi
chung. M6t khi c6 dugc su suy tu than hoc, méi Co Péc nhan
s& co sy hiéu biét dung din vé gido ly, c6 kha ning lién hé phu
hop gitta 1€ that Kinh Thanh v6i nhitng trdi nghiém ca nhan,
va c6 su nhin thitc phin biét rd rang khi d6i chiéu nhiing dic
diém ctia Phiic Am v6i niém tin cla cac ton gido va chli nghia
khac. Ngoai ra, suy tu thin hoc cin phai déi dién véi sy thich
nghi trudc nhitng bién chuyén clia tdm thtic vin hoa va hoan
canh x4 hoi theo thoi dai.

Trong Hop tuyén ky ndy, vdi bai “Vai tro nit gisi trong Hoi
Thanh Tin Lanh Viét Nam: Mdt phan tich tU goéc nhin van
hoa va goc nhin t6 chuc,” tac gid Lé Ngoc Bich Ly s& trinh bay
nhitng méc lich s ndi bat ctia viéc cdi cach vai tro phu nit. Bai
cla tac gid D6 Thi Tudng Vi sé gidi nghia Sang Thé Ky 21:14-
21 theo goc nhin nit giéi, moét cach gidi kinh mdéi mé véi da
s6 Co Boc nhan Viét Nam du cach nay da dugc s dung trong
gidi hoc gid hon 50 nam qua. Tac gid Daniel C. Owen sé trinh
bay vé viéc ap dung Cuu Udc trong doi song Co Boc nhin qua
bai nghién cttu vé vin dé cho vay tién ldy 1di. Trong tinh than
lién tuc cai chanh khong ngiing, qua thu tin 1 Phi-e-ro, tac gia
Amos Yong kéu goi cac cdng dong ki€u ngu phai kién tao mot
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khong gian tinh thin va suy tu thin hoc riéng. Bai “Cong tac
bién dich va phé bién Kinh Thanh Viét ngit vao cudi thé ky 19”
clia tic gid Pang Ngoc Phuc rit hitu ich cho méi tin hitu trong
viéc nhin nhan cong kho ciia tién nhan trong cong tac chuyén
ngt Kinh Thanh sang tiéng Viét trudc khi Hoi Truyén Giao
Phiic Am Lién Hiép dén Viét Nam. Chung ta ta on Chtia vi tinh
chdt da dang ctia cac bai viét trong tap chi ky nay thé hién su
phong phu ctia suy tu thin hoc trong bdi cdnh clia ngudi Viét.

Ban cht but mong ring nhitng bai viét hoc thuat dugc xuit
ban s& tao co hoi cho cac gido su, chuyén gia, sinh vién thin
hoc, muc su va tin hitu cing suy tu va dam ludn vé nhitng vin
dé than hoc trong béi canh clia ngudi Viét. Ching tdi cling hy
vong, trong tuong lai, nhiéu hoc gia cling nhu nhitng vi c6 kha
ning chuyén moén trong cic nganh lién quan dén dén than
hoc sé cling dong long véi chung t6i gop phin trong cudc dam
luan nay.

Thay mdt ban chti but,
Trinh Van Khanh
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VAI TRO NU GIGI TRONG HOI THANH TIN LANH
VIET NAM: MOT PHAN TiCH TU GOC NHIN VAN
HOA VA GOC NHIN TO CHUC
Lé Ngoc Bich Ly
Gidng vién Khoa dao tao Tién si nganh X4y dung Hoa binh
bai hoc Payap, Thai Lan

TOM TAT

Hon 100 nédm ké tit khi dao Tin Lanh dugc truyén tdi Viét Nam bdi
cdc gido si ctia Hi Truyén Gido Phudc Am Lién Hiép (C&MA) Bdc
My, va Hoi Thanh Tin Lanh Viét Nam (HTTLVN) dugc thanh ldp
vao nam 1927, phu nit déng vai tro quan trong trong viéc xdy dung
gido héi, ddc biét trong giai doan khiung hodng cua Hoi Thanh.
Tuy nhién, sy dong gop ciing nhu khd ndng lanh dao ciia phu nit
trong Hoi Thanh vdn chua dugc nhin nhan dung mic. Bai viét nay
sé trinh bay tém tdt nhitng méc lich st chinh c6 lién quan dén cdi
cdach vai tro phu nit trong Héi Thanh Tin Lanh Viét Nam (HTTLVN)
va gidi thich van dé tit hai goc nhin van hod va té chic.

MO BAI

Phong trao binh ding gidi trong ton gido, dic biét la Co
Déc gido bung nd & Bic My vao nhitng thip nién sdu muoi clia
thé ki hai muoi. Hai thip nién tiép theo chiing kién sy thay d6i
dot pha ctia cac giao hoi Tin Lanh va Do Thai gido & khu vuc
nay trong viéc tiép nhan phu nit vao hang linh dao binh ding
v&inam gigi.! § Pong Nam A, phong trao binh ding gisi trong
Co Péc gido néi 1én & mat s6 nudc tu nhitng thap nién nim
muoi clia cung thé ki. Vi du nhu & Thai Lan, phong trao phu nit
trong Téng Hoi Tin Lanh cta Thai Lan (The Church of Christ

! Rita M. Gross, Feminism and Religion: An Introduction (Boston: Beacon
Press, 1996), 39-42.
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in Thailand) dugc thanh 14p vao ndm 1946, trdi qua nhiéu lan
céi t8 vé quyén phu nit, d3 chdp thuan phong chiic muc su cho
nif t¥ nhitng nim by muoi.> & Indonesia, noi c6 tdng s6 tin
hitu Tin Lanh cao nhat Péng Nam A, cAc Hoi Thanh Tin Lanh
bt ddu phong chitic cho phu ni t nhitng nim 1950. Phong
trao binh ding gidi trong gido hdi bit ddu nd r nhitng nim
1980. Cho dén nay, hdu hét cac té chiic Tin Lanh thudc té chic
Lién Hiép Gido Hoéi & Indonesia (Communion of Churches in
Indonesia) déu di phong chtc cho nit muc su.® Gido hdi Tin
Lanh truyén thong C&MA & Indonesia ciing di bat dau phong
chiic muc su cho phu nit vio ndm 1977 tai Bali.*

Nhin riéng vé Hoi Thanh Tin Lanh Viét Nam (HTTLVN),
phong trao ci cach vai tro phu nit trong gido hoi con rit chim
chap. Binh déng gii vin con 1a vAn dé rdt nhay cAm. Hiép Hoi
Tin Lanh ngudi Viét & Chau Au (The Vietnamese Protestant
Fellowship), sau 10 nim d4u tranh, d4 quyét dinh phong chuic
muc su cho phu nif vao nam 2012’ va dd phong chiic nhiing ni
muc su d4u tién vao ndm 2013. Riéng HTTLVN tai Bdc My van
chua cong nhéan chtic vu nay cho phu nfi. Hai cong dong Tin
Lanh nay dugc hinh thanh ti viéc di cu clia ngudi Viét ra nudc
ngoai sau bién cd chinh tri ndm 1975. Tai Viét Nam, HTTLVN
12 t8 chtic gido hoéi Tin Lanh 16n nhit va 1au doi nhit dugc
thanh lap ndm 1927, sau 16 ndm ké tr ngdy cac gido si thudc

2 Channaporn Jaisaodee, “Trinitarian Transforming Praxis: A Practical
Theological Approach for the Thai Church to Engage in Spiritual Formation
of Thai Christian Women and a New Way of Gender Practice” (PhD diss.,
Princeton University, 2013), 38—39.

% Le Ngoc Bich Ly, Struggles for Women-Inclusive Leadership in Toraja
Church in Indonesia and the Evangelical Church of Vietnam: Agency and
Structural Change (Geneva: Globethics.net, 2017), 17.

* Female Pastor Linda, Interview, 2016.

5 Nguyén B4 Bitu Dung, Con gdi Duc Chtia Trdi [God’s Daughters] (Ha Noi:
Nha Xudt Ban Ton Gido, 2013), 119.
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C&MA Béc My gieo hat gidng Tin Lanh d4u tién. Sau hon 100
ndm phat trién v6i hon mat triéu tin d6, cho dén nay, HTTLVN
van chua nhin nhan quyén binh d&ng vai trd nam ni trong
gido hoi. Chuic vu muc su van con 13 dic quyén clia nam gidi.
Doc theo chiéu dai lich s phat trién gido hoi, phu nit dong vai
tro quan trong trong viéc xay dung Hoi Thanh, dac biét trong
giai doan khing hodng cda gido héi. Lich s gido hoi cling
chting kién nhitng né lyc tich cuc ctia mot s6 ca nhan linh dao
nhdm céi cich vai tro phu nii trong gido hoi cho nhitng phu nit
c6 tAm tinh va tai ndng ndi bat. Tuy nhién, nhiing nd luc nay
con nhiéu han ché. Bai viét nay tip trung vao hai nguyén nhan
cd ban din dén nhitng han ché. Hai nguyén nhén chinh do la:
vin hod mang tinh gia trudng trong nam khinh ni, va t6 chtc
gido hoi mang tinh khép kin va gido quyén.

HE THONG GIA TRUONG LA Gi?

Hé thong gia trudng 1a hé thong x3 hoi ma trong d6 dan 6ng
ndm quyén luc dong thdi béc 1ot thdng tri phu nit.® Hé thdong
nay dan tdi sy doc quyén clia nam gigi vé vai tro va dia vi cao
trong van hod x3 hoi va kinh té. Su lam dung bic nhit ctia hé
théng nay chinh la dan 6ng méc nhién c6 dudc quyén luc trén
phu nit .7 Hé thong nay theo chiéu dai lich st d3 d4y phu nit ra
ngoai 1€ clia nhiéu t6 chic x4 hdi cd ban ciing nhu sy nghiép,
hodc chi cho phép ho tham gia v6i vai tro tht yéu nhu nhiing
coéng dan hang hai.® Trong ton gido, quyén luc nay dugc lam

¢ Sylvia Walby, Theorizing Patriarchy (Basil Blackwell, 1990), 20.

7 Gross, Feminism and Religion: An Introduction, 23-25.

8 Amany Lubis, “Gender Gap in Leadership Roles in the Educational and
Political Fields,” in Women in Indonesian Society: Access, Empowerment
and Opportunity, ed. M. Atho Mudzhar et al. (Yogyakarta: Sunan Kalijaga
Press, 43-61), 45.
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dung dé qui dinh gido li, than hoc, gia tri va vai trd phu nit theo
hudng co 1¢i cho dan 6ng nham gitt dan dng & vi tri thong tri.

@ Viét Nam, cudc ddu tranh chéng lai ché d6 phong kién
gia trudng bat ddu tu thoi chéng Phap, nhung chi gidi han
& tang 16p tri thic.? Thai ki chéng My (1954-1975), luat binh
déng gidi tién bo dugc thiét 1ap dudi chinh quyén Cong San
& phia Bic, nhung mé hinh phu nit truyén théng van tiép tuc
dugc khuyén khich.! Tu khi dit nudc thong nhat dén nay, Hoi
Lién Hiép Phu N Viét Nam 14 t6 chiic din d4u trong viéc bdo
vé va ddu tranh cho quyén binh ding gidi, chéng lai bao luc va
phan biét d6i v6i phu nit trong gia dinh, x3 hoi, va & cip linh
dao. Hién nay, quyén phu nii trong x4 hdi Viét Nam d3 dugc céi
thién dang ké trong nhiéu linh vyc.

NHUNG MOC LICH SU CHINH TRONG SU CAI CACH VAI
TRO NU GIOI TRONG HTTLVN

Qua trinh cdi cach vai trd phu nd trong HTTLVN c6 thé
nhin thiy qua hai khia canh: sy thay d6i quan diém vé vai trd
phu nit trong gido duc than hoc, va qui ché hién chuong cta
gido hoi. V€ phuong dién gido duc thin hoc, da co sy cdi cach
dang ké vai tro clia phu nit trong viéc ti€p can gido duc than
hoc, dic biét giai doan sau nim 1975. Muc dich gido duc thin
hoc cho nit gidi cling m& rong, ngoai muc dich hd trg nam
gidi trong chiic vy, con thém muc dich dap tng nhu ciu tam
tinh phuc vu Chua cach doc lap cia ngudi nit. V€ phuong dién
qui ché hién chuong cta gido hoi, su céi cich vai tro phu nit

® David Marr, “The 1920s Women’s Rights Debates in Vietnam,” The Journal
of Asian Studies 35, no. 3 (389 371AD): 372.

10" Alessandra Chiricosta, “Following the Trail of the Fairy-Bird: The Search
for a Uniquely Vietnamese Women’s Movement,” in Women’s Movements in
Asia: Feminisms and Transnational Activism, ed. Mina & Louise Edwards
(New York: Routledge, 2010), 134.
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trong gido hoi 14 mot qua trinh ning déng. Co nhitng nd luc
cai cach dugc dua ra, nhung sau d6 quan diém gia trudng bao
tht luén tim cach ddy lui nhitng budc tién. Nhin chung, dén
nay c6 nhitng cdi cach dang ké nhung hé théng mang dam
tinh gia trudng vAn tiép tuc dugc duy tri.

NHUNG CAI CACH VAI TRO PHU NU TRONG GIAO DUC
THAN HOC

Trong thoi ky trudc ndm 1975, gido duc than hoc cho phu
nit con nhiéu han ché, muc dich chd yéu 1a d€ hd trg nam
gidi trong chuc vu. O giai doan nay, Viét Nam déi mat véi hai
cudc chién tranh chéng Phap va chéng My. Dat nudc bi chia
cidt Nam Bic ndm 1954, va HTTLVN ciing bi chia cat thanh hai
t6 chtic gido hoi doc 1ap riéng 18 cho dén ngay hom nay. Trong
giai doan nay, cac gido si C&MA dong vai tro quyét dinh trong
viéc quy dinh cac vin dén lién quan dén gido duc thin hoc. Ho
thiét 14p mo hinh gido duc thin hoc theo mé hinh clia Vién
Dao Tao Gido SiNyack & New York, Hoa Ky, nhung vé khia canh
gidi tinh lai khac biét hoan toan. O trudng Nyack, ca nam va
nit, du d3 14p gia dinh hay con doc than, déu dugc tham gia
huédn luyén dé tr& thanh gido si, va dugc phai di truyén giao
& cac nudc thudc dia. Trong khi do, truong Kinh Thanh cda
HTTLVN do céc gido si thanh 14p ndm 1921 & Pa Ning (sau
do6 doi vao Nha Trang ndm 1960) chi tiép nhéin ni 1a vg cha
cac nam sinh vién. Muc dich dao tao cac nit sinh vién nay l1a dé
trang bi cho ho hé trg chdng trong chiic vu sau nay. Thim chi
viéc tham gia cia nhiing vi hon thé nay 1a diéu bat budc. Theo
qui dinh ctia trudng Kinh Thanh, nam sinh vién phai két hon
trudc khi budc qua ndm hoc tht hai dé vg ctia ho cé thé tham
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gia hoc tai trudng. Do d6, cac nam sinh vién doc thin déu phéi
khén truong lap gia dinh trudc ndm hoc nay."!

Theo Muc Su Tién Si Lé Hoang Phu, 16p nit gidi tai trudng
Kinh Thanh dugc m& vao ndm 1923 nhd su dén doc va huin
luyén ctia nit gido si Edith Frost. Noi dung chuong trinh dao
tao trong 2 nim nham trang bi cho ni¥ gidi chic vu nit chip sy
vavg muc su.'? Nhiéu tai liéu cho thiy nit doc than khong dugc
ti€p nhan vao Trudng Kinh Thanh maii cho dén khodng nim
1950. Du khi d6 cac nit déc than dugc nhan vao trudng, nhung
ho chi dugc hoc chuong trinh 2 ndm, thay vi 4 ndm nhu cac
nam sinh vién. Bang chiing cho thdy, 14nh dao gido hoi du chua
c6 ké hoach st dung nhiing sinh vién nit nhung van ki vong ho
c6 thé tim va két hon v6i nam sinh vién trong trudng dé co
thé dung kién thitc va thuc hién tdm tinh phuc vu Chua.’* Néu
khong tim dugc chong trong vién than hoc, sau khi tot nghiép,
ho chi l1am tin d6 binh thudng. Vi thé, nhitng ngudi nit doc
than khi budc vao trudng Kinh Thanh thudng bi mang tiéng
1a di hoc dé tim chéng. ™

Sau khi nugc Viét Nam théng nhit duéi sy lanh dao cta
Pang Cong San Viét Nam, Thanh Kinh Thin Hoc Vién Nha
Trang dugc mé thém mot khoa 1975-1976, va sau d6 bi chinh
quyén dong ctta. Cho dén ndm 2003, HTTLVN-Mién Nam (MN)
dugc phép mé lai Vién Thanh Kinh Than Hoc tai Thanh phé
H6 Chi Minh. Trong khoa hoc cudi cung tai Nha Trang, Muc su

' Tuyén tdp tiéu sit ngudi phuc vu Chuia [Collection of Autobiographies of
God’s Servants] (Nha Xudt Ban Phuong Bong, 2011), 18-19, 48, 237.

12 L& Hoang Phu, Lich s Ho6i Thanh Tin Lanh Viét Nam (1911-1965):
Ghi ddu 100 nam Tin Lanh trén ddt Viét (1911-2011) [The History of the
Evangelical Church of Vietnam (1911-1965): Marking 100th Anniversary of
Protestantism in Vietnam (1911-2011)] (Nha Xudt Ban Toén Gido, 2010), 115.
3 Tuyén tdp tiéu sit ngudi phuc vu Chuia [Collection of Autobiographies of
God’s Servants], 105-8.

4 Phéng vdn Gido Su AT, March 2,2014.
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Pham Xuin Thiéu 1a Hiéu Trudng va Gido su cta trudng. Ong
da c6 mot cai cach dang ké vé viéc tiép can gido duc than hoc
cho phu nit. Ong cho phép nit doc than dugc hoc tron chuong
trinh nhu cic nam sinh vién va dugc cip bing c nhan thin
hoc. Trudc d6 5 nam, mdt ni sinh vién di can ddm glti mot la
thu yéu cdu dugc hoc ddy da chuong trinh nhu nam gigi. La
thu dugc mot lanh dao c6 long ctia Vién photo ra 5 ban giii dén
lanh dao Téng Lién Hoi va cic dia hat. Ndm ndm sau, ni sinh
vién nay dugc Muc su Thiéu goi dén va dugc hoc nhu c6 diéu
c6 da udc nguyén.'s

Nam 2003, HTTLVN-MN dugc phép m& tuyén sinh chuong
trinh ¢ nhan than hoc tai TP HCM. Vi s6 lugng tuyén sinh c6
han nén vién vu tién cho nam gidi trong 3 khoa lién tuc. Dén
nidm 2009 tuyén sinh khod IV, 1in d4u tién vién m& ra cd hoi
hoc tap cho nit doc than. Két qua tét nghiép, sinh vién xuit sic
nh4t cia Khoda IV 1a mét nif sinh vién.'

Ngoai gido duc than hoc trong nudc, co hdi hoc tip thin
hoc ngoai nudc cling md ra cho phu nif ti nhitng nam 1990. Vi
du nhu Trudng Union University of California (UUC) do nhitng
Viét kiéu Tin Lanh tai My thanh l4p, d4 m& chuong trinh c@
nhan than hoc ham thu cho sinh vién & Viét Nam vao nim
1991. Nhitng ndm sau d6, UUC ciing giup sinh vién hoc thin
hoc & cac bac clt nhén, thac si va tién si tai Campuchia, M¥, va

!5 Phdng vdn NTD. N.T.B., April 11, 2016.

16 Pham Cudng, “Lé t6t nghiép Thanh Kinh Than Hoc Khéa 4 va ky niém 10
ndm tai 14p Vién Thanh Kinh Thin Hoc (Graduation Ceremony for Course
IV and the Tenth Anniversary of the Re-Establishment of the Theological
Institute),” Hoithanh.Com: Vietnamese Global Christian Network,
accessed May 5, 2014, http://hoithanh.com/Home/tin-tuc/4195-le-tot-
nghiep-thanh-kinh-than-hoc-khoa-4-va-ky-niem-10-nam-tai-lap-vien-
thanh-kinh-than-hoc.html#.UvOcbrRv50Y.
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Thai Lan."” Ngoai ra, nhiéu sinh vién Viét Nam, cd nam va nf,
con c6 co hdi tiép can gido duc thin hoc tai cic nudc khac nhu
Singapore, Nam Han, Hong Kong, Uc, Malaysia va Philippine.
DPén nay, doi nglt nam nit dugc tiép cin gido duc thin hoc &
cac cip bac cao ngdy cang gia ting. Mot s6 nam va nit doc than
tot nghiép thidn hoc nudc ngoai da dugc HTTLVN tiép nhan
dé phuc vu Hoéi Thanh cling nhu gidng day tai Trudng Kinh
Théanh & cd hai mién Nam va Bic. Mot s6 nif sinh vién doc than
toét nghiép trong nudc cling dugc phong chiic nit Truyén dao va
b6 nhiém lam viéc & cac Hoi Thanh dia phuong. Nhin chung,
vé phuong dién gido duc thin hoc, HTTLVN d3 c6 su cai cach
dang ké vé quyén va co hoi gido duc than hoc cho phu nit.

NHUNG CAI CACH VAI TRO PHU NU TRONG QUI CHE
HIEN CHUONG CUA GIAO HOI

Vé phuong dién qui ché hién chuong cia gido hodi, c6 mot
$6 nd luc nhdm cai cich vai tro phu nit trong HTTLVN trugc
va sau nam 1975. Pay 1a mot qua trinh ning dong vi moéi khi
nhitng budc cii cach dugc thuc thién thi quan diém gia trudng
ludn tim cach ddy lui budc tién. Cho dén nay vai tro phu ni co
mot s cai thién nhung vin chua bién d8i vé chit. Quan diém
gia trudng, trong nam khinh ni vin con ton tai.

Khi HTTLVN dugc thanh lap nidm 1927, va Hién Chuong
dAu tién ctia HTTLVN hiu hét do cac gido si C&MA soan théo
dugc ban hanh nam 1928, c6 3 chtic vu dugc cong nhan trong
o cau t8 chiic gido hoi: muc su, truyén dao, va chdp su. Phu
nit chi dugc phép giit chtic vu chdp su.' Trong cd cdu td chuic

7 Tu Thien Van Truong, “Vietnam: The Emergence of Protestant Churches
and Theological Education,” World Council of Churches, The Ecumenical
Review 64, no. 2 (July 2012): 95-96, doi:10.1111/j.1758-6623.2012.00152.x.

18 L& Hoang Phu, Lich st Hoi Thanh Tin Lanh Viét Nam (1911-1965):
Ghi ddu 100 nam Tin Lanh trén ddt Viét (1911-2011) [The History of the
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clia Hoi Truyén Gido Phtic Am Lién Hiép & Bic My c6 hai hé
thong chiic vu riéng biét: chtic vu gido si, va cac chic vu gido
phdm. Chuc vu gido si md& rong cho tit cd moi ngudi, khong
phéan biét gidi tinh va tinh trang hon nhan. Ho dugc dao tao &
Vién Nyack va dugc phai di lam giao si & cac nudc thudc dia.
Cong viéc ctia ho & cac nudc thudc dia cling khéng co6 su phin
biét vai trd6 nam nit. Ho ciing nhau gidng dao, day dé va huin
luyén dao tao lanh dao cho gido hdi dia phuong. Nhin theo
huéng tich cuc, hé thong nay tién bo vé binh déng gisi. Tuy
nhién, néu nhin theo phuong dién Tay-Pong, n6 c6 thé hamy
su phan biét cao thip gitta ngudi phuong Tay va ngudi Chau A.
Phu nit phuong T4y du bi phan biét 1a thdp kém hon nam gidi
trong cong dong ctia ho, nhung khi qua cac nudc thudc dia, ho
van c6 vi tri cao hon ca dan dng phuong Dong. Piéu nay dugc
vach trin trong cic nghién ciu ctia cac nha phé binh hiu thuc
dan (postcolonialism).! Thuc té cho thiy, vé mang chic vu
gido phdm, hoi C&MA c6 su phan biét gidi tinh rd rét. Phu nit
chi dugc quyén gitt chiic vu chip sy, con nhitng chiic vu mang
tinh thdm quyén nhu muc su va trudng l3o thi chi danh cho
nam gigi.?* Cac gido si C&MA di 4p dung quan diém vé gisi
nay cho t6 chttc HTTLVN.

Evangelical Church of Vietnam (1911-1965): Marking 100th Anniversary of
Protestantism in Vietnam (1911-2011)], 150-55.

% Laura E. Donaldson and Pui-lan Kwok, Postcolonialism, Feminism and
Religious Discourse (Routledge, 2002).

20 Nghénh dén vua trd lai: Tai liéu gidi thiéu vé lich sit va quan diém
ctia Hoi Truyén Gido Phudc Am Lién Hiép [Welcoming the King Back:
An Introduction to the History and Perspectives of the Christian and
Missionary Alliance] (Trung Tam Nghién Ctu Thin Hoc, Co Quan Dic
Vu Truyén Gido Hoi Truyén Gido Phudc Am Lién Hiép [The Center of
Theological Research, Specialized Office of C&MA], n.d.), 119-26, 152;
Tuyén tap tiéu st ngudi phuc vu Chua [Collection of Autobiographies of
God’s Servants], 30-41, 117-25, 306-12.
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Mot céi cAch dang ké vé vai tro nit gidi dugc dua ra tai Pai
Hoi Pong Téng Lién Ho6i (PHPTLH) tai Gia Dinh ndm 1955.
Lan d4u tién HTTLVN xem xét va phong chttc N Truyén Dao
(NTD) cho hai nit d6c than va b nhiém ho dén lam viéc tai
trudng tiéu hoc Nha Trang thudc ¢ nhi vién ctia Hoi Thanh.
Nhitng lanh dao c6 quyét dinh nay tham chi con c6 ké hoach
céi t6 hé thdéng gido phim, khong chi phong chtic NTD cho
nit ddc than ma con cho cd vg clia cac muc su, truyén dao. Tuy
nhién, hai nam sau tai PHDTLH, cac lanh dao di huy chuong
trinh nay va quyét dinh phu nit chi dugc quyén dai dién tham
du Hoi Déng Pia Hat, va Téng Lién nhu tin d6 binh thudng,
duy nhit trong linh vuc y té va gido duc.?!

Nim 1967-1968, mot 1an nita nd luc cdi cach vai trd phu nit
dugc dé ra trong HTTLVN-mién Nam. Thoi gian nay HTTLVN
da bi chia cit thanh hai Téng Hoi doc 1ap: HTTLVN-mién Bic
va HTTLVN-mién Nam. Mot vdn ban vé viéc cong nhan va b
nhiém NTD dugc soan thdo bdi 5 nam muc su, dua trén 2 phién
hop: DHPTLH lan thu 35 tai Pa Ning vio ngay 27-31/03/1967
va phién hop Ban Tri Su TLH tai Sai Gon vao ngay 9-12/01/1968.
Theo ndi dung vin ban nay, nit doc than t6t nghiép thin hoc
dugc phong chiic NTD chi dugc phuc vu trong cac van phong
muc vu cia HTTLVN ma khong dugc quyén quan nhiém Hoi
Thanh, va khéng dugc phép 1am cac thanh 1&. Néu ho két hon
v6i ngudi khong phai la muc su, truyén dao thi chitc vu NTD sé&
bi tudc bd. D8i véi vg clia muc su, truyén dao di cd chiing chi
hoc than hoc, hoic di phuc vu Chtia v6i chéng hon 10 ndm sé
dugc cong nhan 1A NTD. ThAm quyén duy nhat ma ho c6 dugc

2l Lé Hoang Phu, Lich st Héi Thanh Tin Lanh Viét Nam (1911-1965):
Ghi ddu 100 ndm Tin Lanh trén ddt Viét (1911-2011) [The History of the
Evangelical Church of Vietnam (1911-1965): Marking 100th Anniversary of
Protestantism in Vietnam (1911-2011)], 277.



Hop Tuyén Thdn Hoc Tin Lanh 1 19

12 dai dién tham dy PHPTLH.?2 Mic du, diy 1a mét nd luc cai
thién vai tro nit gidi trong gido hoi, nhung xét vé ndi dung van
chua c6 cai thién ndo dang ké. Vi thim quyén va pham vi hoat
dong ctia NTD van khong c6 gi khac so véi viéc khong co chic
danh nay. NTD chi lam viéc trong cac van phong, that ra, vi tri
nay khong cin c6 chic danh va gido duc thin hoc. Ngoai ra,
ho con bi budc phai & doc than khi lam viéc vin phong. Bay
1a mot qui dinh rat ki la. M3c du van ban nay dugc soan théo
nam 1968, chiic danh NTD van chua dugc chinh thitc cho dén
khi Hién Chuong mdi dugc ban hanh vao nam 2001.

Khi HTTLVN-mién Nam dugc nha nudc cong nhin tu cach
phap nhan vao ndm 2001, va hién chuong mdi clia gido hoi
dugc ban hanh, chiic danh NTD dugc cong nhan cho nit sinh
vién doc than tot nghiép thin hoc, nhung khong c6 qui dinh
cu thé vé€ quyén va nghia vu ctia NTD.2 Nhiing cb gai tré vira
tot nghiép & Vién Thanh Kinh Thin Hoc (VTKTH) tai Thanh
pho Ho Chi Minh bi yéu cdu phai ki cam két doc than trudc
khi dugc phong chtic NTD. Biéu nay lam mot s6 ¢ biic xuc roi
nudc mit va hoang mang.

Vao ngay 15/07/2003, mét ban soan thdo qui ché NTD dugc
thanh 14p, gdm 4 nam muc su va 3 nit. Quan diém gia truéng
tiép tuc dugc khdng dinh qua viéc qui dinh sy tén tai va pham
vi quyén han ctia chtic vu NTD phu thudc vao tinh trang hon
nhan va ngudi nam. Néu NTD két hon voi ngusi khong phéi
muc su truyén dao trong HTTLVN, chtic vu s& bi phé. Néu két
hén véi déi tugng muc su truyén dao trong HTTLVN, NTD
sé& phu thudc chiic vu ciia chong va chdm dut chiic NTD khi

22 «Qui ché bd dung cac nit hoc sinh va nit sinh vién [Regulations on the
Recognition and Assingment of Female Students],” Ngugi Chdn Bdy 15
(2004): 48—49.

23 Héi Thanh Tin Lanh Viét Nam (Mién Nam), Hién Chuong [Constitution
2001]. (Nha Xudt Ban Tén Gido, 2002), 36.
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chéng nghi huu. Tuy nhién, so v&i ban thio qui ché NTD nim
1968, ban soan thdo 2003 c6 mot sb cai thién vé pham vi hoat
dong cia NTD. NTD doc than c6 quyén gidng luu dong, thim
chi qudn nhiém hdi thanh, ban thanh 1€, trit 1€ Bap Tem, hon
phoi va chtic phudc, trit phi ngusi do co tai nang va dugc TLH
phan coéng. D8i véi vg muc su, muc su nhiém chuc, truyén dao
trong chiic vu, d4 cé chiing chi thian hoc it nhit mdt nim,
va di cung chong phuc vu hon 10 ndm thi dugc phong chiic
NTD, nhung phai duéi quyén linh dao clia chong va thoi han
chtic vu ctia chéng. Quyén duy nhét ho c6 1a dugc tham gia
cac budi hop Ban Tri Su Hoi Thanh, ciing thio ludn vin dé clia
Hoi Thanh, nhung khong dugc biéu quyét. NTD dugc quyén
tham gia chinh thuc tai PHPTLH.?* M6t trong nhitng thanh
vién clia ban soan thdo qui ché NTD nidm 2003 cho biét, bdn
thdo qui ché nay cho dén nay vin chua c6 co hoi dugc trinh ra
trudc PHPTLH. Nhitng tiéng néi it oi d6i v&i quyén phu nit tai
PHDTLH c6 khuynh huéng bi phot 16.

Trong danh ba ciia HTTLVN-MN ndm 2016 c6 38 NTD,
trong s6 do c6 5 ngudi dang quan nhiém hoi thanh dia phuong,.
HAau hét nhitng nif quin nhiém nay déu i nhitng ngudi c6 cong
gdy dung va xay dung hoi thanh cta ho ti 30 dén 40 nidm, qua
nhiing giai doan kho khin khiing hodng cta gido hoi sau nam
1975. D4y c6 thé xem 1a mot budc cii thién dang ké vai tro phu
nit doc thin t nd luc, sy cOng hién, va sy hi sinh clia nhitng
ngudi nit nay. Trong giai doan hién nay, HTTLVN-mién Nam
tao co hoi cho vg cac muc su, truyén dao gidng day luu dong tai
céc budi béi linh hop mat danh riéng cho phu nit hoic cac ban
nganh. Bén canh nhiing budc cai cach nay, nhiéu Hoi Thanh
trong hé théng HTTLVN-mién Nam van con phan biét phu nit
trong nghi 1€ Tiéc Thanh. Trong nghién ctu cla tac gia tai Tp.

24 «Ban dy thdo quy ché Nit Truyén Pao [The Draft of Regulations on Female
Preacher],” Ngudi Chdn Bdy (Luu hanh noi bg), (01/ 2004).
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HCM va cac tinh Béng Bang Song Cliu Long, nit chip sy khong
dugc phép giup phan phat banh va chén. Viéc loai phu nit ra
trong viéc tham gia phan phat Tiéc Thanh tham chi dugc ghi
trong van ban chinh thiic Gido Nghi cia HTTLVN nam 2008.%
Tuy nhién, sy phan biét nay lai khong ton tai trong cac Hoi
Thanh ngudi Hoa tai Viét Nam.

Tom lai, xét vé€ hai phuong dién gido duc thin hoc va hién
chuong qui ché ctia HTTLVN, quyén va vai trd phu nif trong
gido hoi dugc ting budc cai thién, dic biét trong viéc ti€p can
gido duc than hoc. Phu nit dugc chinh thiic budc vao hang ngii
gido phdm ké ti nim 2001 vé&i chitc danh N Truyén Dao. Tuy
nhién, nhitng qui dinh hién tai vAn con mang ning quan diém
gia trudng va phan biét phu nft, qua viéc yéu ciu nit phdi doc
than, dat chiic vu phu nit 1é thudc vao nam gidi, va loai trit phu
ni trong viéc tham gia cach ddy du trong nghi 1€ Tiéc Thanh
& nhiéu hoi thinh dia phuong. Ngudi viét tin ring con nhiéu
linh vuc khac thé hién su bit binh ddng nam nit, va khong
dugc dé cap trong bai viét nay.

SU GIOT HAN CUA VAI TRO PHU NU TRONG HTTLVN TU
TRUYEN THONG VAN HOA

Su gidi han quyén va vai trd phu nit trong HTTLVN, nhu
da dé cap & phan trén, trudc hét xudt phat tu su dnh hudng
cla truyén théng van hoa trong nam khinh nit & Viét Nam.
Truyén thong nay du nhap vao Viét Nam qua nghin ndm dé
hoé bdi Trung Hoa. Bit du tir thé ki XIX, nguyén tic dao duc
Khéng gido trong quyén Gia Huidn Ca dugc quing ba rong rai
& Viét Nam. Noi dung day phu nit phdi gill trinh tiét trudc
khi két hon va tuyét doi chung thuy du chong con séng hay da

%5 Gido nghi Hoi Thanh Tin Lanh Viét Nam (Mién Nam) [Religious
Ceremonies of the Evangelical Church of Vietnam - South] (Hoi Thanh Tin
Lanh Viét Nam-Mién Nam, 2008), 37.
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chét. Tw khi sinh dén khi chét, ngudi phu nit phéi phuc ba loai
nam quyén (Ba Phuc Tung): phuc tung cha trudc khi két hon,
phuc tiing chong sau khi két hon va phuc tung con trai sau khi
chéng chét. Ngoai ra, phu nit phai hoan thién bin than qua
B6n Phim Hanh: cong (su khéo 1é0), dung (ngoai hinh), ngén
(161 noéi), hanh (hanh vi). Thudng cong viéc clia ngudi nit la
ndi trg, may va, thiéu thua chtt khéng phai hoc chit viét lach.?¢
Riéng trong HTTLVN, theo nghién ctu thuc té cla tc gia,
quan diém trong nam kinh nit ctia Khéng gido cling di siu vao
tu tudng va quan diém clia nhi€u nam nit lanh dao trong gido
hoéi. Mot nit muc su va hoc gid ngudi Viét tai Ptic dd nhan xét
vé su &nh hudng clia vin hoa Nho gido 1én gido hdi Tin Lanh &
Viét Nam nhu sau:
Vi dnh hudng ti nén gido duc xudt phat tit Nho gido
nén ngudi Viét co cdi nhin vé ngudi nit thdt khdt
khe, hep hoi, léch lac va ddy thanh kién. Nguoi nit
dudc cho la tgo vdt yéu kém, phu thudc vao ngudi
nam. Bén phan, trach nhiém danh cho ngudi nit qua
nhiéu, con quyén lgi thi gin nhu khong dugc dé cap
dén, hodc chi la tugng trung. Phdi ching, d6 la nhitng
cong dan hang... nhi? Khéng dugc xép ngang hang vdi
nguoi nam?
biéu dang buoén trong nhiéu ldnh vuc clia nhitng
ngudi ddt niém tin ndi Thién Chua dudi nén tang ciia
Kinh Thanh tai Viét Nam, lai c6 nhiéu nhdn dinh vé
vai trd ngudi nit khdc vdi xd héi bén ngoai. Vai tro ciia
ngudi nit trong héi thanh Chita con rdt han hep trong
khuén khé ctia truyén thong gido hoi.¥

26 Chiricosta, “Following the Trail of the Fairy-Bird: The Search for a
Uniquely Vietnamese Women’s Movement,” 126-27; Marr, “The 1920s
Women’s Rights Debates in Vietnam,” 372.

27 Nguyén B4 Bitu Dung, Con gdi Puic Chtia Trdi [God’s Daughters], 11, 15.
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Qua phdng vin v&i mdt s6 nam nit linh dao trong HTTLVN
- mién Nam, cai nhin nay dugc xac nhan, phin 16n khéng phan
biét gidi tinh, tudi tac va trinh dé. K&t qua nghién cttu cho thay
st han ché quyén phu nit 1anh dao dén t hai li do. Tht nhit,
mot s6 ngudi dugc phdng vin cho ring ngudi nam bim sinh
c6 kha ning lanh dao tot hon ngudi nii. Thi hai, mot s6 khac,
nhit 12 trong gidi 1anh dao co tudi, tin ring phu nit ludn dudi
quyén va phu thudc vao linh dao clia nam. Thé cho nén, néu
phu nit c6 chdng thi khong thé 1inh dao hoi thanh vi sé dusi
quyén linh dao cta chéng. C6 thé ndi quan diém trong nam
khinh nit d4 di siu vao 16i suy nghi va trd thanh mdt su that
hién nhién d6i véi mot bd phan lanh dao va tin hitu.?® Diéu nay
da tao nén rao can cho su ti€p nhin va st dung tai ning phu
nit & nhitng vi tri mai.

NAN PE TU HE THONG TO CHUC GIAO HOI MANG TiNH
KHEP KiN VA GIAO QUYEN

Ngoai nguyén nhan t van hoa trong nam khinh nt, hé
théng t6 chitc gido hdi mang tinh khép kin va gido quyén ciing
1a mot nguyén nhin cd ban lam han ché viéc cai cach vai tro
phu nit trong HTTLVN. Mot trong nhiing yéu t6 chung cta
cac gido hoi Tin Lanh c6 phong trdo binh ding gisi phat trién
14 sy c¢8i m& hgp tic véi cic t6 chic Tin Lanh mang tinh cai
tién trén thé gidi va trong nudc. Vi dy, & Indonesia, mot trong
nhitng noi c6 phong trao binh ding gidi trong cdng déng Tin
Lanh manh nhét & Pong Nam A, nghién ctu cla tac gia cho
thdy cic hoi thanh nay két ndi véi cac t6 chitc Tin Lanh quéc
té nhu World Council of Churches va Christian Conference of
Asia tit nhitng ndm 1950. Cac hoi thanh dia phuong ciing lién

28 Le Ngoc Bich Ly, Struggles for Women-Inclusive Leadership in Toraja
Church in Indonesia and the Evangelical Church of Vietnam: Agency and
Structural Change, 127-36.
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két lai va thanh lap t6 chiic Lién Hiép Gido Héi & Indonesia
(Communion of Churches in Indonesia) vao nam 1950. Chinh
su tham gia hgp tac ndy da thuc ddy cac gido hoi Tin Lanh bao
thti & Indonesia cai t6 vai tro phu nit.?” Su hop tac nay van chua
xudt hién trong b6i cdnh HTTLVN.

TU khi thanh 14p dén nay, HTTLVN van con la mot hé
théng khép kin, chua cé sy hgp tac véi cac t8 chuc Tin Lanh
mang tinh ci tién trén thé gidi. Su tu cb lap nay, mdt phin
do bdi canh chinh tri ciia Viét Nam, mét phan do st dung cac
quan diém thin hoc k€ thua tu cac gido si C&MA mot cach
thu dong, thiéu sy tham khdo va tuong tac nghiém tic voi sy
phat trién than hoc Tin Lanh trén binh dién khu vuc va quéc
té, da khién HTTLVN xem viéc truyén gido va cdi dao ngudi
khac 1a s& mang duy nhdt va 13 muc dich séng clia ngudi Co
DPéc.®® Than hoc nay cling mang quan diém bai bac cac niém
tin va ton gido khac tai Viét Nam.* Vi vay, di€u nay tao nén
rao cadn cho HTTLVN tham gia vao cac t§ chtic Tin Lanh quéc
té cai tién vi cac t6 chuc nay ti€p nhan quan diém binh ding
va ddi thoai ton gi4o 1a st ménh va phuong phap dé xay dung
x4 hoi hai hoa va hoa binh. Bén canh li do than hoc, béi cdnh
chinh tri cda Viét Nam tao rao cdn cho HTTLVN hgp tac véi
céc t6 chtic nudc ngoai vi dao Tin Lanh dén v&i Viét Nam qua
ché d6 thuc dan xam lugc. Vi li do nay, moi su hgp tic véi bén
ngoai c6 thé din t&i nghi ngd tit bAc cAm quyén vé muc dich

2 Ibid., 147-51.

30 Tu Thien Van Truong, “Ménh Trdi: Toward a Vietnamese Theology of
Mission” (PhD diss., Graduate Theological Union, 2009), 75-76; L. Shelton
Woods, Vietnam: A Global Studies Handbook (California: ABC-CLIO,
2002), 155-56.

31 Nguyén Xuin Hung, “Tim hiéu hhitng hé qua cta viéc truyén gido Tin
Lanh déi véivan hod, truyén thong va tin ngudng Viét Nam [Understanding
Consequences of Protestant Mission to Vietnamese Tradition, Culture and
Religions],” Nguoi Chdn Bdy, (06/2000): 54.
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chinh tri. Su thiéu hgp tac gitta HTTLVN va cac t6 chiic Tin
Lanh tién bo quéc té han ché co hoi gido hoi dugc tiép xuc voi
cac gia tri tién bo vé quyén con ngudi, trong d6 c6 quyén binh
déng giGi. Diéu nay lam gidm dong luc dé gido hoi cai té he
théng t8 chc.

Ngoai viéc c6 1ap v6i cac t6 chiic Tin Lanh quéc t&, HTTLVN
cling chua hgp tac véi cac t6 chic Tin Lanh trong nudc. Theo
thong ké cta Hoi Lién Hitu Co Boc Viét Nam nam 2016-2017,
c6 87 t6 chiic Tin Lanh & Viét Nam va c6 it nhat 16 t6 chiic da
phong chiic N Muc Su. Mot s6 t6 chic Tin Lanh nhd di co
su lién hiép hgp tac v6i nhau nhu Hiép Hoi Thong Cong Tin
Lanh Viét Nam, va Lién Hitu Théng Céng Tin Lanh Viét Nam.*?
Su thiéu hgp tac nay xuit phat t 1i do lich st vé sy khéng 6n
dinh cia cic HTTL vé t6 chiic, phong chiic va lanh dao do 4nh
hudng cia boi cdnh chinh tri va chinh sach tén gido & Viét
Nam.® V&i hé thong khép kin tach biét voi thé gisi bén ngoai
va bén trong nudc, HTTLVN bi han ché co hoi dé trao déi, hoc
héi va c6 thém dong luc d€ cai td hé théng trong do cé vai tro
phu nit.

Ngoai tinh chit khép kin, tinh gido quyén cta linh dao
HTTLVN ciing 1a yéu t6 cd ban lam han ché viéc cai té vai tro
phu nft trong gido hoi. Tinh gido quyén thé hién & sy tap trung
quyén luc vao gidi lanh dao tén gido va mot s6 linh dao co
phong cach doc tai. Su doc tai co 4 dic diém: (1) tudn thi cach
cling nhic nhiing gia tri truyén théng, nguyén tic clia té chuc

32 Nién giam Muc Su Qudn Nhiém va Héi Thdanh 2016-2017 (USA: Vietnam
World Christian Fellowship, n.d.).

3 «phat trién Hoi Thanh trong giai doan hién tai [Developing the Church
at the Present],” Ngudi Chdn Bdy, S6ng Tan Hién, 10 (2000): 45; Le Ngoc
Bich Ly, Struggles for Women-Inclusive Leadership in Toraja Church in
Indonesia and the Evangelical Church of Vietnam: Agency and Structural
Change, 155-56.
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gido hdi, (2) doi hdi cdp duési phai vang phuc quyén luc linh
dao cach tuyét déi, khong dugc chit vin phé binh (3) khuynh
huéng tim 16i ctia cdp dudi dé khién trach va tring phat khi ho
vi pham nhitng gia tri truyén théng hay nguyén tic t6 chuc, va
(4) thé hién quyén lyc va sy nghiém khic, cht trong trat ty méi
quan hé: ménh lénh-vang phuc, cip trén-cip dudi, manh-yéu,
quan tdm dén sy khuéch dai quyén lyc va sy nghiém khac.’
Tinh gido quyén va doc tai [Am han ché viéc cdi t6 gido hoi va
vai tro phu ni vi khong thé tao nén mot méi trudng dan chi
binh d&ng cho sy tu phé binh va tiéng néi mang tinh cach tan
tr cdp dudi va trong cdng dong gido hoi. Thuc té cho thiy, viéc
tuan thi tuyét déi gia tri truyén théng va té chiic 12 quan diém
dugc nhdn manh trong HTTLVN. Mot s6 c4 nhan linh dao
trong giao hoi bi diit phép thong cong hoac bi loai trif cling vi
nguyén tic nay. Phong vin cla tac gid v6i madt s6 nit 1inh dao
trong gi4do hdi ciing khdng dinh, phong cach lanh dao nay &
mot s6 vi sé tao nén tam li sg sét va nin ling, cho du ho co6 bat
binh v6i viéc do6i xt phin biét cia hé thong déi véi phu nit.®
V6i phong cach lanh dao nhu vay thi tiéng ndi clia phu nit sé
cang gip nhiéu kho khin dé€ dugc 1ling nghe.

KET LUAN

Tom lai, bai viét da tém tit cdc méc lich s ndi bat trong
viéc cai cach vai tro phu nit trong HTTLVN thé hién trong linh
vuc gido duc thin hoc va hién chuong diéu 1é gido hoi. Nhin

34 R. Nevitt Sanford et al., “The Measurement of Implicit Antidemocratic
Trends,” in The Authoritarian Personality, Studies in Prejudice Series,
Volume 1 (Harper & Brothers, American Jewish Committee, 1950), 228,
http:/lwww.ajcarchives.org/AJC_DATA/Files/AP10.pdf.

% Le Ngoc Bich Ly, Struggles for Women-Inclusive Leadership in Toraja
Church in Indonesia and the Evangelical Church of Vietnam: Agency and
Structural Change, 161-69.
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chung, gido hoi da co su cai cach dang ké quyén tiép can gido
duc than hoc ctia phu nit. Tuy nhién, vé phuong dién té chic va
lanh dao van chua c6 sy thay déi dang ké. Phu nit dugc chinh
thitc tiép nhan vao hang gido phdm qua chitc vu N Truyén
Pao, va mot vai dugc quan nhiém Hoi Thanh, nhung luat gido
hoi vin dit phu nit & vi tri thit yéu va lé thudc vao nam gidi.
Ngoai ra, ho con bi rang budc bdi luit déc thin va khong dugc
phong chtic. Trong khi nhitng diéu luat nay khéng ap dung cho
nam gidi. Piéu nay gép phin tao nén cai nhin phan biét va xem
nhe phu nit khi ho budc vao vai tro lanh dao. Trong khi do, lich
st HTTLVN d4 chiing kién kha nang lanh dao xudt sic cia mot
s6 phu nif trong giai doan khing hodng clia gido hoi sau chién
tranh nhu Ba MS. Diép Thi Do, Ba MS. Nguyén Son Ha, NTD
To6 Ngan, NTD Tran Thi Liéu, va nhiéu cA nhan khac. Su that 1a
nhitng dong gop to 1dn nay it khi dugc nhac dén trong gido hoi.

Bai viét tap trung vao phan tich vin hoa va dic diém td
chtic nhu hai yéu t6 co ban han ché viéc céi cach vai tro phu
nll trong HTTLVN. Vidn hoa trong nam kinh n@ do 4nh hudng
ctia Khéng gido tt Trung Hoa d3 4n sau vao cach suy nghi clia
mot bd phan lanh dao va tin hitu trong gido hoi. Piéu nay tao
nén thai dé khong chip nhan, hodc xem phu nit 1a thd yéu
trong vai tro lanh dao. Nguoc lai, van hoa nay ciing tao ra cai
nhin ty danh gia thip gia tri va kha ning cta ban thin & mot
s6 phu nit. Bén canh d9, t8 chiic gido hdi mang tinh khép kin
va gido quyén vSi phong cach lanh dao doc tai cia mot s6 lanh
dao 1am han ché co hoi cho tiéng noi phé binh cach tan, ké ca
tiéng noi ctia phu nit dugc lang nghe. Trong khi sy phin biét
phu nit bi cdng dong thé gidi va x4 hoi Viét Nam 1én an va ddu
tranh x04 bd, thé nhung né vin con ton tai trong hé théng gido
hoi. Pay 1a mot nan dé can dugc quan tAm trong dinh hudng
phat trién hoi thanh trong tuong lai.
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KE LAI CHUYEN BA NGUOT TRONG
SANG THE KY 21:14-22 THEO GOC NHIN CUA
NU GIOT: TINH PA CHIEU TRONG GIAI KINH

D6 Thi Tudng Vi
Giadng vién thinh gidng
Union University International, Westminster, California

TOM TAT

Gidi kinh tit nhiéu quan diém thdn hoc khdc nhau la
hudng nghién ctu Kinh Thanh van con mdi déi véi nhiéu Hoi
Thanh Tin Lanh Viét Nam hién nay. Trong d6, doc va hiéu
Kinh Thanh dudi géc nhin ctia nit gidi lai cang it dugc biét dén
hon. Mdc ddu hudng gidi kinh nay chua hoan toan dugc dinh
hinh, va con dang trong qud trinh hoan thién trong béi canh
thdn hoc Viét Nam, né mang dén lan gié mdi trong viéc hiéu
Kinh Thanh mét cdch sinh déng, gdn giii mang bdn sdc vdn
héa ban dia, va c6 quyén ndng thay déi dén ngudi nghe, ddc
biét la phu nit Tin Lanh. Phuong phdp nay tim kiém nhitng
l& that bi chén kin, sit dung cdc phuong phdap nghién ciiu boi
canh lich st, va gidi kinh dudi goc nhin cua nit gidi. Trong
bai nay téi sé dé cap dén ba phdn. Phdn thit nhdt ké lai cau
chuyén ba ngudi Ap-ra-ham, Sa-ra va A-ga trong Sang Thé
Ky 21:14-21 dudi géc nhin nit gidi. Phdn hai la so sanh cdch
doc va dién gidi Kinh Thdnh ciia t6i - moét phu nit, vdi mot s6
tac gid la nam gidi. Phdn cudi cung la nhiing y nghia ctia viéc
doc va hiéu Kinh Thanh clia cdng déng Tin Lanh Viét Nam
dé dugc phong phti, da dang, va b6 ich hon. Nguyén vong clia
téi la van dong cho nhitng thay déi tich cuc vé tinh da dang
trong cdach doc hiéu Kinh Thanh ciing nhu udc ao sdu xa hon
la cho vai tro ciia ngudi nit trong linh dao Hoi Thanh Tin
Lanh Viét Nam.
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1. PAT VAN PE

Trong Kinh Thanh, song song v6i nhitng cau chuyén ciia
161 hita, phudc hanh, gidi cttu 1a nhitng ciu chuyén buén, dau
thuong, thim chi giy kinh hai. Trong s6 nhiing cau chuyén do,
c6 nhiéu cau chuyén vé phu nit. Theo Phyllis Trible, nhitng cau
chuyén vé su phan bdi, cudng hiép, hanh hinh, hodc bi phanh
thay ctia nhiing ngudi nlt vo6 danh 1a nhitng cau chuyén ma
chiing ta muén quén di, nhung lai cdn dugc nhic dén. Nhiing
ciu chuyén 4y khac hoa quyén luc, chién thing va tan bao cla
nam gidi, song song 1a ndi kinh hoang, sy cAm ling, v6 vong,
cudng biic va hiy diét phu ni. ! Trong pham vi bai viét nay,
t6i muén dé cap dén cau chuyén khong kém phan bi kich. Ay
14 cau chuyén vé ngudi thi ba - ngudi bén 1€ dugc chép trong
Sang Thé Ky 21:14-21. Chic hén ai trong chung ta cling d4 nghe
rdt nhiéu lan, nhung diéu tdi quan tam do6 13, ching ta nhé gi
va hiéu nhu thé nao vé cau chuyén nay?

DPé€ hiéu cac nhan vat, va ndi dung mdt cau chuyén nio
d6é mot cach toan dién, that khong dé dang, bdi vi diéu quan
trong 1a chung ta nghe ai ké, va ho ké dudi goc nhin ho 1 ai,
quan diém thé nao, ho séng & dau, thdi gian lich st nao hoic
muc dich ké 1 gi. Cau chuyén vé méi quan hé tay ba Ap-ra-
ham, Sa-ra va A-ga ciing viy. Thong thudng, mdt s6 nha gii
kinh nam gidi chi tap trung khai thac vé sy chuin bi ra doi
clia Y-sac la ddia con ctia 161 hita va sy ban phudc ma Buic Chua
Trdi danh cho Ap-ra-ham, hon 1a dé cap dén A-ga. Néu co néi
dén, A-ga thudng xudt hién la mdt ngudi ngoai cudc, ké khong
mong dogi, d6 pha dam trong hanh trinh kinh nghiém 11 hita
clia Btic Chuia Trdi danh cho Ap-ra-ham. A-ga don thudn chi
la phan thém thit, phin du thua trong ciu chuyén vé phudc

! Phyllis Trible, Texts of Terror: Literary-Feminist Readings of Biblical
Narratives (Philadelphia: Fortress Press, 1984), 65.
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hanh clia gia dinh Ap-ra-ham va Sa-ra trong viéc sinh Y-sac.?
Khi tai doc lai cau chuyén nay, va nghiém tuc hiéu né theo
cdch nhin ctia mot phu nit, téi kham pha ra nhiéu diéu méi mé
va thu vi. T6i thuong cdm “nhin vat phu” va muén khoc cho
c6 4y. Toi dau voi cai dau clia ngudi ni bi rudng bé; t6i cim
gian nguoi dan ong vo trach nhiém; va toi han hoan vi dugc
gap buc Chua Trdi riéng tu nhu cach ma A-ga di gip. Biéu nay
thuc su m&i mé doi véi toi.

Vay thi, diéu gi d3 ngin cin ching ta doc hiéu Kinh Thanh
theo kinh nghiém riéng clia ban than? Phai ching la vi chung
ta dd quen doc va nghe gidi nghia Kinh Thanh ti nhitng nguén
chinh théng 14 nhitng 161 day ctia cic gido phu va muc su, hau
nhu 1a nam gidi. Chtng ta dugc nhic nh& vé thim quyén cla
Kinh Thanh, va thuc té cho thdy, Kinh Thanh c6 thim quyén
tuy thudc vao cach dién dich nao c6 thim quyén. Con ngudi
muén thé hién thim quyén qua viéc dinh huéng gidi nghia
Kinh Thanh hon 1a th&m quyén t chinh Kinh Thanh. Renita J.
Weems cho rdng, ngudi ta cdm thdy bi de doa b&i su khac biét,
da chiéu trong viéc hiéu Kinh Thanh bdi vi nhitng ngusi yém
thé dang c6 gianh 14y quyén dé hiéu Kinh Thanh cho chinh
ho.? Phai ching day la mét trong nhiing ly do ngudi Tin Lanh
muén gin gitt trit ty, thAm quyén ma tién nhan di truyén lai
dugc thé hién trong ca viéc ti chéi khich 1& phu nit hiéu Kinh
Thanh theo cach ctia ho?

Chung ta cung di qua cac diém chinh sau day dé hiéu rd
hon nhitng quan diém ma t6i muén dé cip trong bai viét nay.
Trudc hét, t6i mudn ké lai cdu chuyén kinh dién vé ba ngudi
trong Kinh Thanh: Ap-ra-ham, Sa-ra va A-ga dudi géc nhin

% Richard H. Hiers, Women’s Rights and the Bible: Implications for Christian
Ethics and Social Policy (Oregon: Wipf and Stock Publishers, 2012), ix.

3 Renita]. Weems, Do you see what I see: Diversity in interpretation, Church
and Society 82,28-43.
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ctia 1 ngudi nif; so sinh cach doc va dién gidi Kinh Thanh ctia
t01 v&i cach dién gidi cia mot s6 tac gid 1a nam gidi; nhitng dnh
hudng tich cuc clia goc nhin nay, déng thdi goi y vé viéc doc va
gidi nghia Kinh Thanh ctia cdng déng Tin Lanh Viét Nam dugc
phong phu, da chiéu, va bé ich hon.

2. KE LAI CAU CHUYEN SANG THE KY 21:14-22 - TAI PINH
DANH A-GA

Cau chuyén vé ba ngudi Ap-ra-ham, Sa-ra va A-ga giéng
nhu mot v& nhac kich tdm ly x4 hdi nhiéu ky song dong, chat
chtfa nhiing diéu ling man, 4m muu, thu ghét, phan bdi, va
cé bi kich. Py con la mét ciu chuyén chita dung nhiéu gia
tri thin hoc, nhin vin siu sic ding dé chung ta mot 14n nita
xem xét lai. Sang Thé Ky chuong 21:14-21 la mot trong nhiing
phan doan kich tinh nhit. That ra, t6i khong thé hoan toan
hiéu dugc nhitng diéu ma phu nit c§ dai phéi tri qua, & thoi
ma tudi tho trung binah it hon 35, kinh té bi 1é thudc, cht yéu
song 1a dé sinh con, lam viéc nha cling nhu chin nuéi trong
trot, va sé 1a thdm hoa néu ching may bi bénh hoac khong thé
mang thai, ho chi 12 tai sdn cla cha, chéng va con trai. Trong
thoi ky c6 dai, gia tri va vai tro x3 hdi clia ngudi nit dugc danh
giad dua trén gia cdnh cla cd 4y: danh tiéng clia ngudi chong,
va quan trong hon 1a ¢6 bao nhiéu ngudi con, tit nhién chi
tinh s6 con trai.* Hém nay, cau chuyén nay dugc ké lai dudi
goc nhin cla t6i - mét phu ni Viét nam da c6 chong, cé con,
va dang c6 gang st dung cac phuong phap nghién citu lich st
Kinh Thanh, gidi kinh dé trinh bay.

D6 1a mdt budi s6m mua he, khi moi ngudi con dang say
ngl, Ap-ra-ham thtic day, goi A-ga va Ich-ma-én ra khéi 1éu,
dui vao tay ho vai ci banh va it nudc, roi bio ho nhanh chéng

4 Renita J. Weems, Just a Sister Away: A Womanist Vision of Women’s
Relationships in the Bible (San Diego: LuraMedia, 1988), 2.
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rdi di. Néu chung ta 14 A-ga, ching ta sé cAm thiy thé nao?
Séc, tén thuong, ngac nhién tot d6 vi khong biét chuyén gi
dang x4y ra. Sé dau dén nhén ra diéu lo ling bdy lau git da trd
thanh hién thuc. At hdn ching ta chic sé chit vin v&i Ap-ra-
ham rang: “Cé chuyén gi vay?”, “Sau tit cd moi sy, toi di lam
gi sai v6i 6ng ?” Ap-ra-ham vén 1 ngudi nhu mi, c6 thé s& trd
16i:“Khéng, em khong lam gi sai cd, nhung em va con phdi
di!” “Vi sao, c6 cach nao 6ng cho me con em & lai, lam sao me
con em c6 thé séng sot ngoai hoang mac kia. Néu 6ng ko xem
em la mot ngudi vg, thi cling nghi dén dda con clia ching ta,
lam on, xin hdy lam on!” Ban ning lam me, tit nhién A-ga
s& khong thé dé con minh chét trong sa mac. Thé nhung tat
cé nhitng gi c6 nhan lai tif Ap-ra-ham cé thé chi 1a mét chut
thuong hai va cai lic dau. Tim chung ta h&n sé v& tan vi tén
thuong quéa 16n, nhuc nh3 é ché vi bi rudng bd, nhitng cdm xuc
x40 tron ctia niém kiéu hanh con sot lai cia mot ¢6 gai no 1é
xinh dep dugc & trong léu ctia dng chi phut chéc bi sup d6,
nghen ngao va vd oa. Khi mét ngudi nlit mang thai con cia mot
téc trudng cla Y-so-ra-én, hodc mot 6ng chi dugc kinh trong,
thi danh phén ciia con doi né 1& sé dugc cAn nhic. TU mot nd
1é khong c6 kha ning tu vé, bang viéc c6 con voi dng chi, A-ga
sé& dugc 6ng chli bio vé. Co6 thé viéc thai nghén di danh thuc
trong c6 4y chut tu trong, chut tuong lai, va chut hy vong d6i
doi, hodc sé co tinh yéu clia 6ng chi bang viéc sinh con. Vang,
thai nghén dnh hudng dén phu nit nhiéu hon thé.> C6 1& chinh
nhan thitc m&i mé nay di khién A-ga gip vin dé vdi Sa-ra,
nhung t6i té hon, nhitng o tudng d6 nhanh chéng bi sup dé
hoan toan khi c6 d6i mit v&i Ap-ra-ham - ngudi von di c6 thé
ban an hué. V&i chut si dién cudi cuing, c6 din fch-ma-én chay
vao dong vang.

S Ibid., 5.
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T6i mudn dirng lai mét chut dé héi doc gia, quy vi dang
thdy gi va nghe nhitng 4m thanh gi phat ra tif cdu chuyén nay?
Quy vi nghe thdy bay gia stc, gia cAm thic gidc vao budi s6m
mai, tiéng Ap-ra-ham goi A-ga ra khoi léu, tiéng cam ram clia
con tré bi danh thuc sém. Tiéng khoc nic clia A-ga, tiéng khoc
Oa clia con tré. Quy vi c6 thiy &nh mat cla Sa-ra, thiy sy lung
tung bat lyc ctia Ap-ra-ham, thdy sy cim gian trong day mét
A-ga? Chi mdt lat nita thoi, chung ta sé€ thiy thém mot canh
khac trong sa mac, ndi A-ga va Ich-ma-én quin quai trong d6i
khat va dau khd, va may thay, ddy ciing chinh 1a luc cudc doi
ho thay ddi.

Chung ta quay trd lai mot chut véi than phdn cla A-ga.
Theo truyén thuyét ca ngudi Do Thai va A Rép, A-ga la con
gai clia Pha-ra-6n, vua x Ai Cap.® Truyén thuyét Do Thai cho
rdng Pha-ra-6n d4 cho phép con gai minh theo hiu ha Sa-ra
khi hai vg chong ho bi budc phai ri khéi Ai Cap. Tuy nhién,
trong nha clia Ap-ra-ham, c6 1a nd 1& v6i danh phan 1a ngusi
hiu clia Sa-ra. C6 khong c6 mot dic quyén dic 1gi ndo trong
gia dinh va tai sin cta Ap-ra-ham. Cudc doi c6 1a 1am theo y
clia Sa-ra. Ap-ra-ham va Sa-ra d3 st dung cd rdt hiéu qua, ké ca
ti cung clia co. Va dén khi ho ca thay ho khong cin da bé con
A-ga nita, ho gai mét vd mudn dudi cé ra khdi nha.

Bi chéi bd bdi mot ngudi ting doi hoi than thé minh luc
cin, ngudi ting dau 4p tay goi, A-ga va con minh ding trudc
budc dudng cung. Phia trudc 1a chét chdc, con dang sau la sy
héit hai. Moi tht trd nén tan khdc, kiét qué, ho 1é 1ét nhiing
budc chin vdé phuong trén dong vang, trén cat nong va 13 di
vi doi, vi khat. Chuyén gi dén at sé dén vi do 1a con dudng duy
nhit danh cho ho. Ho khong con c6 su lua chon khac. A-ga
khoc. Co kéu la, c6 hét trong tuyét vong. Chinh luc tan v& nay,

¢ Herbert Lockyer, All the Women in the Bible (Michigan: Zondervan, 1967),
63
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tiéng khoc cia c6 thiu dén tai Bic Chua Trdi. Lan dau tién
trong Sang Thé Ky, “thién si” (mal’akh - angelos) xut hién,
va Ngai hién ra véi A-ga. Thuc té 1a ngudi ké chuyén da khong
dé A-ga lén tiéng trong sudt cau chuyén ndy. Khi co cit tiéng
ndi, day 1a than khoc voi Plic Chua Trdi. Néi dau va dta con
ctia ¢ 8y da khong bi bo roi. Blc Chua Troi thiy, Ngai nghe,
Ngai goi, va A-ga thua chuyén v6i Chua. A-ga da kinh nghiém
moi tuong giao dic biét véi Buc Chta Trdi dén ndi co thot lén
trong vui suéng, ngot ngao, rang Chua l1a “El-roi”-Ngai thdy t6i
(Sang Thé Ky 16:13). P6 1a méi lién hé rdt mau nhiém ma theo
quan diém thoi cd dai, chi c6 nhitng ngudi thd phugng tuong
giao mat thiét voi Pang T6i Cao mdi goi danh xung clia Pic
Chua Tréi mot cach ca nhan nhu vay. C6 14 t6 mau duc tin dau
tién trong Kinh Thanh budc vao méi tuong giao mat thiét voi
Duic Chua Trdi, nhan ldy su chi din va su ban phudc ctia Ngai.
Co6 nhan 14y 16i hita cho hau tu: con c6 sé& khong chét kho trong
sa mac nhung t no sé ra moét dan 16n, dugc hudng mot mién
d4t méi, nhu 161 hita ma Ap-ra-ham d3 tiing nhan t Pic Chua
Trdi. Cudc doi clia ¢d nhitng tudng bi bd di gi day bdng chéc
dugc thay déi, dugc phuc héi nhitng gia tri - thim chi con cao
hon nhiéu so v&i danh phén trudc day cta co. Co6 dugc nang
lén, dugc khoac 1én minh danh tinh méi, va nhan linh an dién
riéng ma khong ai tudc mat dugc. A-ga la ngudi ddu tién trong
nhitng ngudi nam va ngudi nit gdp gd Buc Chua Troi trong
doéng véng, nhu Moi-se tai nii Ho-rép (Xudt 3:1), hay E-li-sé (I
Cac vua 19:4-18), nhu tién tri E-sai nhan dugc st diép tit Puc
Chua Troi (E-sai 21:1). A-ga con c6 mdi lién hé v&i Thugng DE,
goi tén Plic Chua Trdi trong moi tuong giao mat thiét . Diéu
ma Sa-ra va Ap-ra-ham chua ting dugc kinh nghiém.

Cudc doi A-ga trudc va sau gap Chua da thay déi hoan toan;
ti mot ngudi khong tu lam chtt cudc doi bdng chéc trd thanh
t6 miu clia mot din tdc; ti nan nhan cia sy cay ding, bao
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hanh gia dinh, bi lam dung, bi khai thac tinh than 14n thé xéc,
vo gia cu, me don than, bi chéi bd va bé tat, trd nén ngudi dugc
hudng tu do, dugc phin co nghiép 1a dat, va cé dugc hau tu bdi
161 hita cia Ptic Chua Trdi. S6 phan vén bi che 14p nay dugc xac
nhén va cong b6 bdi 16i cia Bic Chtia Troi. Khi ngudi dan éng
clia c6 khong thé cho c6 danh phén; Btic Chua Trdi cho ¢6 hon
cé diéu c6 mong dgi, ciu xin. Khi ngudi dan ong cia ¢ lam
dung va diy cé vao con dudng chét, Btc Chua Trdi phuc héi
cd va ban cho c6 su sdng. Dy la mot trong nhiing “cau chuyén
kinh hdi” (text of terror) trong Kinh Thanh, nhung qua do,
dudi géc nhin thau hiéu, thuong cdm, va chia sé, n6 thainh mot
cau chuyén ctia hy vong, ctia i hita. Mot cau chuyén mang
tinh gidi phéng tinh thén, 12 dong luc cho nhitng bién chuyén
khi nan nhan trd thanh anh hung.

Chung ta, chic hdn c6 lic ndo d6 trong cudc doi, trong
cdng dong dic tin, trong vin héa Viét Nam, trong mdi trudng
Co déc cling ting trai nghiém 1a “ngudi ngoadi cudc”, “ngudi
th ba”, ngudi ngoai quéc, ngudi khong duge mong doi, ngudi
bi tr chéi, ngudi ca biét, v.v. Cau chuyén vé cd A-ga hdm nay
nhic chung ta vé hy vong, vé nhiing bién chuyén tét dep,
nhitng chita lanh hon trong tuong lai. Ching ta dugc bdo
chiing vé diéu do6 trong moi lién hé mat thiét voi Biic Chua
Trdi, c6 dugc nhiing kinh nghiém m&i mé thay déi thé gisi
quan, khai phong tdm nhin va nhan dugc sy mic khai moi
mé trong chtic vu. Bac biét voi tu cach la mot ngudi ni, toi tin
rang, khi 1& that trong Kinh Thanh dugc hiéu qua chinh kinh
nghiém ctia phu nit, chiing t6i s& nhin 14y danh phin méi,
dam bay tb quan diém, dam budc t&i va 1én tiéng sau nhiing
cam nin va vang phuc mu quang. Qua trinh bién chuyén nay
at sé dau dén nhu trd da sinh con, nhung sau d6 sé 1a sy séng
va niém hy vong. T6i cdu nguyén va chiic phudc cac ngudi nit
rang, cic chi em sé 14 t§ miu cla nhitng dan 16n, 14 ngudi nit
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tién phong dem ich lgi va thinh vugng cho gia dinh, hoi thanh
Tin Lanh, va cdng déng ma ching ta dang song.

3. S0 SANH POC VA HIEU KINH THANH DUOT GOC NHIN
NU GIOI VOI NAM GIOT

DPoc hiéu Kinh Thanh Sang Thé Ky 21:14-22 theo truyén
théng 1a doc dudi goc nhin ctia nam gidi v8i quan diém nam
gidi 14 trung tam, tap trung xoay quanh cudc doi clia Ap-ra-
ham. Xem Ap-ra-ham 1a nhan vat chinh v can trong cAc méi
xung dot gia dinh. Cau chuyén nay dugc nhic qua loa nhu mét
chuyén ghen tudng clia phu nit tdm thudng, va Ap-ra-ham con
bén lo nhiing viéc dai su nén khong dugc dé cip trong bi kich
nay. Chung ta, cd nhiing ngudi nam va ngudi nit quen véi goc
nhin vay muon ti mét s6 nha giai kinh nam gidi cho ring
day 1a chuyén cta hai ngudi dan ba, mot bién khic nhd trong
cau chuyén 10i hita ctia btic Chua Trdi va ngudi dugc chon la
Ap-ra-ham. A-ga va Sa-ra 1a nhiing vai dién phu dugc st dung
cho ké hoach 16n ma Puc Chua Trdi sdp bay t6 cho nam chinh
Ap-ra-ham. Thuc té, day khong phai 1a mot bién c6 khong can
thiét, thira thai trong cau chuyén cudc doi clia Ap-ra-ham.
Ngudc lai bién ¢ nay nén 1 bai hoc vé trach nhiém, su hén
nhat, bt tin, vé cAm, bao luc va ap buc clia Ap-ra-ham.

DPoc gid, ngudi Tin Lanh hiu nhu chua bao gid nghe mot
161 qué trach nao danh cho Ap-ra-ham trong cau chuyén nay;
ma chi thudng nghe ca nggi vé sy vang phuc clia 6ng. Tuong
tu nhu cach doi dién cac vin dé nay sinh trong cudc song, dic
biét chuyén ba ngudi, thudng phan 18i sé thudc vé phu nit: vi
c6 khong lo cham soc gia dinh, vi ¢6 trd nén xau xi, vv. Cd vin
hoa Viét Nam dé cao vai tro clia nam gidi va truyén thong than
hoc phu quyén gidi quyét khiing hodng bang vai tro thugng
phong, b6 phu nit lai ddng sau trong im ling, & ché, t6i 16, va
tdm thudng. Cau chuyén vé Ap-ra-ham, Sa-ra va A-ga & ngay



38 Ké Lai Chuyén Ba Ngudi

trong Kinh Thanh, nhung thim quyén lai nim & chd ngudi
gidi kinh muén chung ta nghe diéu gi. Liéu chiing ta c6 thé bd
qua hodc lam ngo trudc nhitng bi kich, tén thuong trong cau
chuyén nay? Cau chuyén nay 13 sy day dé vé sy dang khinh bi
clia ngudi thi ba hay 1a bai hoc vé sy kiéu ngao, quy chup, bat
tin, ap dat va su cong binh ctia Btic Chta Troi?

Dudi goc nhin clia mot s6 tic giad nam gidi, nhan vat A-ga
dugc ti€p tuc bi cac “than but” khai thac than phan né 1¢, cAm
ling, ngoai cudc, dang bi rii bd trong ké hoach doi doi ctia Buc
Chua Tréi danh cho tuyén dan; hon 1a dé cip dén sy gip gd
riéng tu ca nhan ctia A-ga v6i Buc Chua Trdi, cling nhu 161 hita
cao quy ma Ngai danh riéng cho A-ga. Poc va hiéu ciu chuyén
duédi goc nhin nit gidi, cau chuyén phan anh thuc té ngudi nit
bi lam dung ti tinh cdm 14n thé x4c, bi 4p bltc va giam cdm
thudc linh, nhung quan diém lai dugc dit ra bi nhitng thé
luc chinh théng. Phu nit khong dugc hiéu va nhan 18y su khich
1, bai hoc mé&i mé, ndng luc va su khai phong tif trong 161 clia
buc Chaa Troi qua nhitng ngudi ni ¢6 hoan cdnh nhu minh.

4.Y NGHIA CUA VIEC POC HIEU KINH THANH DUOGT
GOC NHIN NU GIOT BPOI VOI CONG PONG NGUOT TIN
LANH VIET NAM

Doc hiéu Kinh Thanh bing kinh nghiém ca nhan, phu hop
v6iboi cdnh Hoi Thanh va van hoa, 1a mét hudng di dang dugc
khich 1& va phé bién trong cong déng co d6c Viét Nam. Chung
ta nén thita nhin sy khac biét trong viéc hiéu Kinh Thanh da
chiéu va khai phong stic bat, thim quyén cta Kinh Thanh tu
chinh s diép sé diy dt hon 1 st dung Kinh Thanh nhu mot
cong cu dé cling c6 thim quyén.

Phu nit Tin Lanh ti bé d3 dugc day dé vé su vang phuc, yén
ling, khong dugc gidng day, phai “trum d4u”, va st mang cao



Hop Tuyén Thdn Hoc Tin Lanh 1 39

cé la giup chong va sinh con. Phu nit Tin Lanh bi quén day ring
ho cling c6 thé truc tiép gip g&, tuong giao, va nhan ldy loi
htta va su ban phudc ti Bic Chua Trdi Toan Ndang. Phu nit Tin
Lanh cling quén dugc nhéc ring cudc doi ho c6 muc dich song,
c6 khdi tugng va st mang phai hoan thanh. Ptic Chtia Troi co
ké hoach cho cudc doi ho, du ho c6 phai hoan thanh trong tu
thé tay xach nach mang, tay bong tay bé, tay rita chén, tay lau
nha, tay lam viéc, tay khich 1é chong. T6i vi du nhu viéc diing
day ngay hom nay, co 1€ diéu nay sé hoan toan dé chiu va binh
thudng néu dién gia 1a mdt nam gidi. Viéc mot phu nit 16n 1én
trong Hoi Thanh Tin Lanh CMA, khong dugc khuyén khich vé
hoc thuat, lai gip nhiéu trd ngai vé con cai, thdi gian chim séc
gia dinh, giup d& chéng, muu sinh va thiéu udc mo; hoic gid
1 t6i khong mudn 14y chong, khong sinh con, chia sé vé nhiing
diéu minh nghién clty, trin trd 14 diéu khong hoan toan dé
chiu va binh thudng. Chung t6i bi phu thudc vao dinh danh
dugc ap dat hon 1a chinh ching téi cdm thdy gia tri cda minh.
Nhitng ngudi nit nhu ching t6i mat rdt nhiéu co hdi, ngay cd
cd hoi dugc néi vé phu nit.

Cau chuyén vé A-ga la mot trong nhitng dodn vin kinh hii
(text of terror), trong d6 phu ni la nhitng nguoi khong danh
phén, v6 cung yém thé, bi cudng biic, bi lam dung, boc 16t, bi
ddy dén nhiing bi kich hodc nhitng 4n mang ddy am anh. Cau
chuyén nay kéu goi chiung ta idn nin vé€ nhiing thd o phét 1§
v6i nhitng cdu chuyén vé phu ni va dnh hudng dén t6i phu ni,
thai thuc chung ta hoa hgp va lam lanh nhitng thuong tén von
bi chén gidu, va thay déi bing cich lidng nghe va dé cap dén
phu nit nhiéu hon nita.

La hinh miu ctia mot phu nit bi cudng bic, A-ga di hoa
long cling rit nhiéu chi em nit gidi, ddc biét 14 nhitng ngudi nit
bi ruéng bd. Co 1a mdt ngudi hdu gai bi lam dung, ngudi phu
nit da mau bi cudng buic bdi giai cdp cAm quyén, 12 ngudi me
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don thén, la nguoi cu ngu khong danh tinh, la nguoi thi ba,
14 mot c6 gai xa gia dinh, 14 ngudi chay trén lac bi bat bg, 1a
phu nit mang thai c6 doc, ngudi vg bi choéi bd, ngudi me nudi
con nhd sau ly hon, ngudi phu nit v6 gia cu, ngudi me tré tay
xach nach mang v6i banh va nudc, ngudi nit cho muén danh
phan d€ hiu ha ngudi khac. Du vay, A-ga da trd thanh mot
nhén vét then chot trong Kinh Thanh khi dugc dién kién buc
Chta Troi, la ngudi nit ddu tién dugc nhin 14y 161 hita vé dong
d6i cia minh. A-ga, ngudi con ctia x{ Ai C4p 1a hinh miu dang
ao udc cla tit cd phu nit Do Thai gido va Tin Lanh.” Xuyén
sudt cau chuyén, tiéng A-ga chua bao gi¢ dugc nghe dén, thé
nhung tiéng d4u tién lai 14 tiéng A-ga goi tén Buc Chuta Troi.
Ptic Chua Trdi khong chi 1ap giao uéc ctia Ngdi v8i Ap-ra-ham,
Moi-se, v.v ma Ngai con lap giao udc ctia Ngai vdi A-ga - mot
ngudi phu nit tdim thudng nhu tit cd chung ta - nhitng ngudi
nam, ngudi nit binh thudng trong xa hoi hom nay.

Viéc xung nhin Diic Chua Trdi 1a Pidng dang thiy va dang
nghe nhitng viéc dang dién ra, dic biét 1a trong nhitng hoan
cédnh khén cliing, that su 14 mot ngudn khich 1é rat 16n cho tat
cd chung ta. Trong nhiing hoan cdnh nhit dinh, nhu nhiing
nguoi me bi lam dung, bi bé roi thi viéc tuyén xung dic tin
rang Chua vin ling nghe 14 diéu c6 stic 4nh hudng 16n trong
viéc nuoi dudng con minh. Ngai khong dang lam ngo trudc
trudc nhitng rdi ren clia thdi cudc, clia biic tranh chung thé
gidi, clia boi canh Tin Lanh Viét Nam, hay ctia chinh c4 nhan
ching ta. Viéc nhan lay st diép va truyén lai cho con chau
chtng ta thit sy mang y nghi rit l6n trong viéc ti€p noi su
mang, va truyén nhiét huyét cho thé hé mai sau.

7 Phyllis Trible, Texts of Terror, 28.
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5. KET LUAN

Cau chuyén vé cudc doi A-ga bd ngd sau 16i htta. Lich st
Héi gi4o cho ring A-ga la t§ miu cta ho, ngudi khai sinh cho
giéng nudc thanh Zamzam va thanh dia Mecca. Nh& ba ma
Ich-ma-én va ngudi A-rap dugc thira ké di sdn quy bau dé. Do
Thai gido thi cho ring A-ga ci & trong déng vang va chiu dung
nhiéu kho khin hon la nhitng hao quang. A-ga chi dugc nhic
dén nhu mot ngudi dugc hudng sy ban phudc ciia bic Chua
Trdi, va diéu quan trong la Chtia cia Ap-ra-ham 1a Pang nghe
moi uu sdu. Co Pdc gido thita hudng nhitng quan diém clia
Do Thai gido va bd qua vai trd A-ga, va néu nhic dén ciing chi
1a mt “tai nan” trong ké hoach doi doi danh cho Ap-ra-ham.
Phyllis Trible chi ra ring A-ga bi luu day ma khong dugc phan
khang, nhan sy mac khai ma khong dugc giai cltu, & trong
dong ving ma khong cé giao udc, lang thang ma khong c6 dit
htta, 161 chic phtic chua dugc tron, luu vong ma khong cé ngay
vé. Thuc té cudc doi clia A-ga con mang nhiéu thach thitc hon
1a nhitng ni€ém han hoan trong Kinh Thanh ctia Co Péc gido
va Do Thai giao.?

Chuyén ba ngudi thudng 14 chuyén thing thua séng con
cla hai ngudi dan ba. Nhung véi toi, ca Sa-ra va A-ga déu la
nan nhan cla nhau, va ctia ché d6 phu quyén dit ning vai tro
clia con trai cling nhu clia cac cau chuyén lién quan dén 16i hita
vé dda con ké tu.? Phu nit chi tim thiy danh phéin ciia minh
trong mdi tuong giao va nhan biét Dtc Chua Troi, chd khong
phai & dta con ma ho sinh ra, khong phu thu¢c vao danh phan
ctia chdng, cling nhu sy dinh kién, sip dit ctia x4 hoi 14n gido

8 Charlotte Gordon, The Woman Who Named God: Abraham’s Dilemma
and the Birth of Three Faiths (New York: Little-Brown and Company, 2009),
240.

® Letty M. Russell, ed., Feminist Interpretation of the Bible (Louisville:
Westminster John Knox Press, 1985), 77.
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hdi. Phdi ching di dén luc cong dong Tin Lanh Viét Nam co
nhitng bién chuyén sdu xa vé viéc cong nhan vai tro ctia nit giéi
trong cac linh vu cling nhu lanh dao Hoi Thanh? Liéu nhitng
cau héi nhu “C6 nén cho phu nit phu giup ban tiéc thanh? Co
nén phong chic muc su cho phu ni?” c6 cin dugc ching ta
nhin nhén thiu déo, cong tAm? Vi sao phu ni trong cong dong
Co PAc Vit Nam van con bi xem 13 mot “ddi tugng” (object)
dé chi thé (subject) nam gidi cAn nhic, suy xét, bat ké nhiing
“cai chanh” vé vai tro clia phu nit trong hang ngii linh dao tén
gido va xa hoi trén toan thé gidi? Phai ching chung ta dang can
va chd doi mot cudc “cdi chanh” bat dau tt chinh méi ngudi
chung ta?

Kinh nghiém cda phu nt d3 va dang dugc trung din dé
thach thuc nhiing quan niém truyén théng vé sy mic khai va
gido ly cia Hoi Thanh Tin Lanh Viét Nam. Kinh nghiém &y
14 sy giao thoa clia truyén théng vin hoa, cta tri thiic Kinh
Thanh, clia cdu chuyén ca nhan trong cic méi tuong quan
phtc tap va da dang. Kinh nghiém nay la noi ca nhiing suy
tudng va cdm xuc tiép xtc v6i Kinh Thanh, mat tinh than sdn
sang thay déi nhitng dinh kién.!° Chtng t6i lya chon phat huy
nhiing gia tri nhin vin t vin héa Viét Nam, tit chdi nhiing
khudén miu gidng day tréi budc ching t6i trong sy im ling,
doéng thai c6 gdng hiéu va ké lai cu chuyén cudc doi minh tv
nhiing cdu chuyén trong Kinh Thanh. Kinh nghiém ma phu nit
tim thdy minh trong Kinh Thanh hodc c6 thé gidi thich nhiing
1& that vin con 4n gidu chinh 13 dong luc dé ching t6i 6m 4p,
dudng nudi L&i Chua trong long, gieo ra va truyén lai cho hau
tu mai sau.

10 Elisabeth Schussler Fiorenza, ed., Feminist Biblical Studies in the
Twentieth Century: Scholarship and Movement (Atlanta: Society of Biblical
Literature, 2014).
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Toi that su cAm thiy cdm kich, va biét on nhiing chuong
trinh hoi thdo clia Vién Than Hoc Tinh Lanh Viét Nam da danh
mot phan quan trong dé chiing t6i - nhitng ngudi nit - dugc
noi vé chinh minh trong béi canh it c¢&i m& clia cdng dong Tin
Lanh Viét Nam, vé sy khich 1é suy ludn Kinh Thanh da chiéu. La
nhiing ngudi cong tic trong linh vuc gido duc thin hoc, chung
ta hdu nhu céng nhan tdm quan trong clia gido duc trong viéc
thay d6i con ngudi. Sé khong c6 cudc cdi chdnh nao néu chinh
ban than chung ta khong chiu thay déi va m& long cho nhiing
diéu mai mé, tich cuc. Cai chinh bat dau t chinh chung ta, ti
nhiing bai day, nhiing suy tudng ma chung ta chia sé, chéac chac
s& mang lai nhitng thay déi lén. Téi hy vong va s& gop phan chia
sé nhiéu hon vé nhiing phu ni trong Kinh Thanh, ing ho nang
cao vai trd ni gidi trong cac cong tic clia trudng thin hoc, clia
Hoéi Thanh Tin Lanh Viét Nam. Trudng Pai Hoc Nt Ewha - Han
Qudc, 1a noi t6i da hoc chuong trinh cao hoc vé Co Péc Gido
Duc, c6 biéu ng{t 1a “where change begins”- noi su thay déi bét
dau. Chinh s& mang gido duc nay di khoi ggi ching téi nhiing
udc ao va quyét tAm thay ddi tdm nhin clia chinh minh, va van
dong cho nhitng bién chuyén cho x4 hoi. Chung téi thach thuc
nhiing khuén mau kim him vai tro clia ni gidi, va chiing toi
tin ring, bang gido duc binh déng, nit gisi s& gop phan lam cho
cudc song tot dep hon. Sé khong con 1a cudc chién gitta nam
gidi - nit gidi, gilta cht thé va d6i tugng, gitta dugc - mit, thing
- thua; chung t6i mudn dugc cling cdng tac trong st mang
phuc vu ma Buc Chua Trdi giao pho.

T mot cau chuyén nhd, téi khich 1é cling nhu thach thic
toan thé chung ta vé cach doc va hiéu Kinh Thanh da chiéu, dic
biét dudi goc nhin phu nit. Téi udc ao sé c6 nhiéu bai gidng hon
vé phu nit, vé nhitng ngudi nit cAm ling, vo6 danh trong Kinh
Thanh ma chung ta cin cho ho 1én tiéng dé hudng dén nhiéu
cudc doi cdm lang bén dudi toa gidng. Toi udc ao sé cod nhiéu
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hon cac ba, cac co, cac bé gai dugc ti€p can Kinh Thanh va
nhan 14y L&i Chtia mot cach s6ng dongva day ning quyén trén
doi song ho. Tdi udc ao sé co nhiéu nghién ctu, nhiéu chuyén
gia cung gop phan vao cdng tac ing dung nhitng mat tich cuc
clia than hoc nit gidi cho cong dong Tin Lanh Viét Nam. Va t6i
tin nhitng thay d6i d6 bat d4u t chinh chiing ta, mot khi goc
nhin ctia chiing ta da dang, phong phu va ich lgi hon.
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VAN PE CHO VAY TIEN LAY LAT:
TRUONG HOP PIEN HINH CUA VIEC AP DUNG CU'U UGC
TRONG POT SONG CO POC NHAN

Daniel C. Owens
Giang vién
Trudng Thanh Kinh Than Hoc Ha Noi

TOM TAT

Nhiéu ngudi Viét thudng cho vay tién vdi nhiéu ly do. Thi
Thién 15:5 mé td ngudi cong binh la ngudi khong cho vay tién
ldy lai. Liéu Co déc nhan ngay nay cé dudc phép cho vay tién
ldy ldi? Bai nghién ctiu nay sé st dung vdn dé cho vay tién ldy
lai dé€ lam vi du dién hinh cho viéc dp dung Cuu Udc trong ddi
séng ctia Cd déc nhan. D€ gidi quyét van dé nay, bai nghién
citu sé gidi nghia nhiing diéu rdn cdm viéc cho vay tién ldy léi
nhu mot vi du vé ludt 1é ctia Biic Gia-vé dugc ap dung cho dan
Y-so-ra-én, va ciing la nguyén tic chung ap dung cho cdc tin
hitu & moi thoi dai.

GIOI THIEU
Thi Thién 15 m& dau bang cau hoi:
Lay Btic Gié-hé-va, ai sé dugc ngu trong dén tam
Ngai?
Ai sé dugc G trén nui thanh Ngai?*
Cau héi & day mudn lam sang t6 dinh nghia vé ngudi cong
binh - ngudi dugc phép & trong sy hién dién cia Pic Chua
Trdi, sé 1a ngudi nhu thé nao. D€ trd 161 cho cau hoi trén, tif cau

! Néu khong ghi chu ban dich khac, 16i Kinh Thanh trong bai viét nay dugc
trich din t Ban Truyén Théng Hiéu Dinh.
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2 cau dén 5 dua ra 11 diéu mo td ngudi cong binh, va két thic
béng viéc dé cip dén cach st dung tién bac clia ngudi cong
binh & ciu 5, nhu sau:

Ngudi khéng cho vay ldy ldi,

Chédng nhan héi 16 dé€ hai ngudi vé téi.

Cau nay dva trén nhitng ménh lénh trong cac sach Ngi
Kinh (d4c biét 1a sach Lé-vi Ky 25:37; Xudt Ai Cap Ky 22:25;
Lé-vi Ky 25:35-38; Phuc Truyén Luat Lé Ky 23:19-20) nhung
khong gidi han trong mot trudng hgp nao. Co 1an khi to6i day
Thi Thién 15 cho mdt nhém muc su & Viét Nam, c6 muc su
thic mac: “Néu vay, chung ta c6 dugc phép ldy lai khi cho vay
tién khong?” Van dé€ nay it khi dugc cac hoc gid phuong Tay dé
cap dén.? Cac tin hitu phuong T4y thudng khong vay tién 14n
nhau vi ho chi vay tién clia ngin hang. Do vay, cic Hoi Thanh
& phuong Tay khong chu trong ban dén van dé nay. Trong khi
do, ngudi Viét thudng xuyén cho vay tién 14n nhau véi nhiéu
muc dich khac nhau. Téi nghe ké ring vin dé nay di gy tranh
cdi tai mot Hoi Thanh Viét Nam & Phap chi vi c6 mot tin hitu
thudng xuyén cho vay tién 14y 13i. V4n dé dugc dit ra & day la:
Khi mét tin htu cho tin hitu khac vay tién, ho c6 dugc phép
14y 13i hay khong?

GIAI NGHIA VA AP DUNG CUU UGC NHU THE NAO CHO
THOT PAI NGAY NAY?

Cau hoéi nay dy 1én mot van dé 16n hon: Co déc nhan cod
can lam theo luat phap clia M6i-se khong? Néu co, thi ho phai

% Tuy nhién, gin day c6 mot bai phan tich Phuc 23:19-20 t4p trung vao vdn
dé nay (Klaus Issler, “Lending and Interest in the OT: Examining Three
Interpretations to Explain the Deuteronomy 23:19-20 Distinction in Light
of the Historical Usury Debate”, Journal of the Evangelical Theological
Society 59 [2016]: 761-89).
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ap dung nhu thé nao?® Tin hitu phuong Tay hdu nhu bd qua vin
dé nay vi ho khong cho ngudi trong gia dinh va Hoi Thanh vay
tién. Thé nhung, day lai 1a vAn dé ma cac tin hitu & Viét Nam
thudng gip phai. Hon 40 nim trudc, mot hoc gid vé Cyu Udc
& An P nhan xét ring hoan canh séng ciia tin hitu & Chau
A rit giong v6i hoan canh séng trong Kinh Thanh Cyu Ugc.*
Vi nhan xét do6 rit dung nén ching ta cin tim hiéu Cyu Ubc
nhdm tim ra sy huéng din dic biét phu hgp véi hoan cinh
song cta chiing ta trong thdi dai ngay nay. Ngoai ra, theo kinh
nghiém cla tdi, ngudi Viét thuong chu trong dén nhiing van
dé thuc té. Trong khi cac hoc gia phuong Tay quan tdm dén cac
van dé tritu tugng, cac tin hitu va muc su & Viét Nam lai muén
biét cach ap dung Kinh Thanh vao dei séng thuc té hon.

Bai nghién cttu ndy nham muc dich trd 151 cau héi vé viéc
cho vay tién 18y 14i nhu 1a mét trudng hgp dién hinh trong viéc
ap dung Cuu Uéc. Bé 4p dung Cyu Udc, ching ta can phéi luu
v hai diéu. Tht nhat, ching ta khong thé don gidn ap dung
Cuu Udc nhu cach ching ta 4p dung TAn U@c. Than hoc Kinh
Thanh gii thich toan bd Kinh Thanh déng nhit v&i Phiic Am
clia Chutia Gié-xu va cac st d6. Vi vay, chung ta cin gii nghia
Cuu Udc sao cho déng nhit v6i Phiic Am d6. Tht hai, ching
ta cin hiéu rd vai tro clia dan Y-so-ra-én trong chuong trinh
ctia Btic Chua Trdi. Christopher Wright cling c6 cing muc dich
nhu vay: “Lam thé ndo dé chung ta c6 thé budc tv viéc tim
hiéu vé x4 hoi va niém tin clia dan Y-so-ra-én sang viéc ap

% Pay l1a vdn dé vo cung phtc tap. Nhiéu ngudi phan déi viéc ap dung Cuu
Udc, nhit la nhitng ngudi theo thuyét phan ky. Cé thé ho khoéng chip nhin
Cuu Udc ap dung cho Co ddc nhan. Tai khong c6 v dinh thuyét phuc ho.
Toi chi mong giup nhitng ngudi tin ring toan bo Kinh Thanh déu hitu ich,
nhung ho lai khong biét lam thé nao dé 4p dung Cuu Udc.

* Saphir F. Athyal, “Toward an Asian Christian Theology”, trong What
are Asian Christians Thinking: A Theological Sourcebook, ed. Douglas J.
Elwood (Quezon City, Philippines: New Day, 1976), 71.
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dung vao thé gidi clia chung ta ma khong cé su ngidn cach?”
R rang chung ta khong thé tai 1ap x4 hdi Y-s6-ra-én cb vi nén
van hoa chung ta khac v6i nén van hoa clia ho. Hon nita, Chta
Gié-xu d3 lam tron luat phap trén thap gia, vi thé c6 mdt s6
phan cta luat phéap (vi du nhu vé viéc &n cac thic dn tinh sach
va khong tinh sach, hay 1a cic cia 18) ching ta khong nhit
thiét phai ap dung giéng y nhu ngudi Y-so-ra-én ngay xua.
DAu vay, chung ta cling khong dugc thd o véi Cuu Udc, vi Chua
Gié-xu khong dén “dé€ bai bd luat phap hay 16i tién tri” (Ma-
thi-o 5:17). Ngoai ra, 2 Ti-m6-thé 3:16-17 con khing dinh: “C4
Kinh Thanh déu dugc Buic Chuia Trdi cdm thuc, cé ich cho su
day dé, khién trach, sta tri va hudn luyén trong su cong chinh.”
Vay lam thé nao dé 4p dung Cuu U&c nhu 1a Loi Chua cho doi
song ching ta?

Wright cho ring din Y-so-ra-én 1a mé hinh, 1a kiéu mau dé
chung ta c6 thé tim hiéu nguyén tic ma Chua bay té cho ho, va
t nguyén tac do, ching ta sé ap dung vao boi cdnh hién tai.®
Theo Xudt Ai Cap Ky 19:6, Y-so-ra-én dugc Chua chon dé [am
“mot vuong quéc thiy té 1€ va mot dan tdc thanh cho Ta.” Cac
thay té 1€ la ngudi trung gian gitta Puic Chtia Trdi va con ngudi.
Ciing vay, dan Y-so-ra-én la dan toc trung gian giita Ptic Chua
Trdi va toan thé nhan loai. Ho dugc goi lam dan thanh dé qua
ho chuing ta biét Ngai 14 ai.

Xem nguoi Y-so-ra-én la mo6 hinh khong c6 nghia ching
ta bat chudc ting chi tiét nhitng viéc Chtia yéu ciu ho. Vi du
nhu L& Vugt Qua (Xuit Ai Cap ky chuongl2) 1a mé hinh Chua
Gié-xu da st dung dé thiét 1ap Lé Tiéc Thanh (Ma-thi-o 26:17-
19; Mac 14:12-16; Lu-ca 22:7-13). L& Tiéc Thanh s dung rugu
vang va banh mi clia L& Vugt Qua nhung thém y nghia lién

5 Christopher J. H. Wright, Old Testament Ethics for the People of God
(Downers Grove, IL: InterVarsity, 2004), 63.
¢ N.t.
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quan dén thip gia. Chua Gié-xu st dung nhitng nghi 1& Puc

Chua Troi thiét 1ap cho dan Y-so-ra-én dé tudng nhé dén su

gidi cttu ra khoi Ai Cap, dé qua d6 Hoi Thanh tudng nhé dén

su gidi ctu khdi tdi 16i qua hinh dnh thip gid. Wright tom tat

khai niém nay nhu vay:
Qua viéc tim hiéu cdch ho gidi quyét nhitng nan dé
cing nhu nhitng van dé chung ctia con ngudi dit la
trén ly thuyét hay trong thuc té ngay trong boi canh
vdn héa va lich sit ctia ho, chiing ta cé thé déi phé
(néu khéng phdi la luén ludn gidi quyét) vdi nhiing
thdch thiic dao dic ma chung ta gdp phdi trong
truong hop ciia minh.’

Cu thé bao gébm cac budc nhu sau: (1) tim hiéu nguyén tic
ctia m6 hinh (vi du: mé hinh nay bay té diéu gi vé thudc tinh
ctia Bic Chtia Trdi va y mudn cta Ngai), va (2) ap dung mot
cach phu hop véi x4 héi ngay nay.®

Van dé cu thé chiung ta tim hiéu & day la van dé cho vay
tién ldy li. Khi Btic Chua Trdi cdm ngudi Y-so-ra-én lay lai,
muc dich ctia Ngai 14 gi? Va chiung ta nén 4p dung nhu thé nao?

Téi xin tém tit quan diém cla bai nghién cltu nay trong
hai khai niém chinh:

1. Muc dich ctia Bttc Chta Trdi khi Ngai cdm cho vay tién 14y
14i 14 dé dan sy ctia Chua phdi noi theo sy thuong x6t va
cong bing ctia Chua trong méi quan hé kinh té, nhat 1a dé
b4o vé& quyén s& hitu dit hita clia ngudi nghéo trong din
Y-so-ra-én.

" N.t., 69.

8 N.t.,, 70. Y ctia Wright 1a x hoi ctia dan Y-so-ra-rén c§ thi khac véi x3 hoi
cta chung ta ngay nay. Chung ta ap dung nguyén tic mot cach phu hgp co
nghia la phdi ap dung mét cach khac véi cach ho ap dung ngay xua.



Hop Tuyén Thdn Hoc Tin Lanh 1 51

2. Chua Gié-xu va cic st d6 cling day mon d6 noi theo thudc
tinh ctia Btic Chua Troi. Chinh vi 1€ d6, chung ta phdi ap
dung nhitng ménh 1énh nay mot cach phu hgp véi béi cdnh
ctia chung ta, huéng dén sy thuong x6t va cong bing ctia
Chta trong doi song cta chung ta.

VAN BE CHO VAY TIEN LAY LAI TRONG CUU UGC

C6 thé no6i Cuu Udc ludn ludn 1én an viéc cho vay tién ldy
1di. Tuy nhién, khi doc k¥ cac phan doan lién quan trong cac
sach Ngii Kinh, chting ta c6 thé nhan ra nhitng ménh lénh cim
cho vay tién 14y 14i chi gidi han trong mot vai trudng hop, va
muc dich 13 dé€ bay t6 4n dién ctia Ptic Chua Trdi. Ngii Kinh
khong dé cip dén viéc tuyét d6i cAm cho vay tién lay lii va
cling khong dé cap dén tit ca cic tinh huéng c6 thé xy ra.’
Ngoai ra, cAic ménh 1énh nay nhin manh dén sy nhan ti clia
bitic Chua Trdi. Qua do cho thdy viéc bay td sy nhan tu cla
Duic Chua Troi 1a tiéu chi quan trong nhdt, khéng phai la quan
diém dao duc dugc ap dung rap khudn.

Nhitng ménh lénh trong cac sach Ngii Kinh

Nén tidng dao dic trong Cuu Udc dugc dé cap trong cac
sach Ngii Kinh, dic biét 1a nhitng phan luat phap. Vi vay, trudc
khi c6 thé gidi dap cau héi trong Thi Thién 15, chung ta cin
tim hiéu cac cau lién quan dén luat phap.

Thé nhung, trudc khi di vao chi tiét, chung ta cAn nhan
biét muc dich ctia luat phap 1a gi. That ra, ti “ludt phap” c6 thé
khéng mang nghia chinh xac. Trong nguyén vin tiéng Hé-bo-

® Janzen cho ring luat phap khong nhim muc dich néi dén tit cd cac
tinh hudng cé thé xdy ra (Waldemar Janzen, Old Testament Ethics: A
Paradigmatic Approach [Louisville, KY: Westminster John Knox, 1994],
87tt.). Hinh nhu luat phap cho mét s6 tinh hudng cu thé dé hudng din
ngudi Y-so-ra-én séng theo y mudn ctia Chua.
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10 14 t6-ra (Pinn). Tu ndy dugc dich sang tiéng Hy Lap trong
ban LXX la nomos (vopog), cé nghia “luat phap.” Vi 1é do, Tan
UGc goi t6-ra 1a nomos, nghia 1a luat phap. Bay lau nay, chung
ta c nghi lam theo ludap phap la cach ngudi Do Thai lam
theo y Buc Chua Trdi. Tuy nhién, tif t6-rd mang y nghia “giao
huén.” T6-ra 1 gido hudn vé€ cich thic din Y-so-ra-én c6 thé
song thanh khiét theo giao udc ma Chua thiét 1ap véi ho tai
Si-nai. Pay la sich hudng din ciia giao udc, la mdi quan hé dic
biét clia ho dé ho dap ting v6i 4n dién cla Puc Chua Troi da
gidi cttu ho ra khdi Ai Cap (Xuit 19:4). Ho dap Gng bang cach
vang phuc Chua (Xudt 19:5a) va nhd d6 nhan dugc phudc Chta
ban. Phudc d6 chinh 14 viéc ho tr& thanh tuyén dan ctia Puc
Gia-vé! (Xuit 19:5b) va “trd thanh mot vuong qudc thay té 1€
va mot dan toéc thanh” (Xuat 19:6). Tom lai, nhd an dién clia
Chua, dan Y-so-ra-én dugc gidi cttu dé séng vang phuc Puc
Gia-vé va tr® thanh tuyén dan dé lan truyén phudc hanh clia
Ngai dén véi cac dan tdc khac (cling xem Sang 12:1-3; Thi 67).

Dua trén nén tdng do, chting ta c6 thé nghién cttu cac phan
doan trong cac sich Ngit Kinh dé cip dén vin dé cho vay tién
l4y 14i. Py chinh la kim chi nam huéng din cach ngudi Y-so-
ra-én song theo giao udc.

Xudt Ai Cap Ky 22:25-27

Xult 20:22-23:33 cho biét Moi-se nhan ldy sy gido huin
vé mdi quan hé voi Buc Gia-vé, hay con dugc goi 1a “sach giao
udc” (Xudt 24:7). Nhitng ciu Kinh vin nay chu trong vao doi
sOng ctia cong dong giao udc (tlc la din Y-so-ra-én). Trong do
c6 hai diéu vé viéc cho vay tién nhu dugc chép & Xuit 22:25-27:

19 Trong bai nay t6i dung tén “Duc Gia-vé” thay cho “Duc Gié-ho-va” vi
“Puc Gia-vé” la cac thic phién 4m tén cta Buc Chua Trdi trong tiéng Hé-
bo-ro, 1a *min.
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2Néu con cho bdt ct ai trong dan Ta, la nhitng nguoi
ngheéo khé & giita con, mugn tién thi dung déi xtt vdi
ho nhu chit ng, va ciing diing bt ho chiu loi. 2Néu
con giit do choang ciia nguoi lan cdn minh lam vdt
thé chdp thi phdi trd cho ho trudc khi mdt trdi ldn;
vi d6 la tdm ddp duy nhdt ciia ho, la chiéc do khodc
che than; ldy di ngudi dy ldy gi ma ngu? Néu no kéu
van vdi Ta, thi Ta sé ldng nghe, vi Ta la Pdng nhan
tor.

Theo nhu cu 25, ngudi cho vay khong dugc lay 13i (“dung
bét ho chiu 161”), va & ciu 26, ho khong dugc gilt 1ai 4o choang
lam vat thé chidp qua dém. RS rang trong tdm cla gido hudn
nay 1a su thuong xot ngudi nghéo. Chiing ta nhin biét diéu do
qua mot s6 chi tiét sau.

Tht nhit, diéu kién thé hién nhitng gidi han cla 1i gido
huén nay. Ho khong dugc ldy 141 ti ngudi nghéo (R n-n p) la
ngudi “thudc dan Ta (X N"pn?)” va “§ gilta con (Yn:7)” (c. 25).'2
Ho khong dugc gitt lai ao choang cia “ngudi lan can” lam vat
thé chdp (c. 26). O day noi dén cach cu xd véi ngudi Y-so-ra-én
dang trong tinh trang nghéo kho. Cau nay khong hé néi dén
nhiing trudng hgp théng thudng khi ngudi ta mudn vay tién
délam in.

Tht hai, dong co clia gido hudn vé viéc thé chip cling ing
ho quan diém gido hudn nhdm muc dich bio vé ngudi nghéo.
Theo cdu 27, ho khong dugc gitt lai 4o choang vi d6 1a “t4m dap
duy nhét” clla ngudi nay; néu khong c6 4o choang thi ngudi do

"' Nhitng chit in nghiéng la do t6i muén nhdn manh

12 Cassuto ghi nhén tac gid choi chit & day v6i pn2 va ynT, (Umberto Cassuto,
A Commentary on the Book of Exodus, trans. Israel Abrahams, 1** English
ed. [Jerusalem: Magnes, 1967], 292). Tuy nhién, vi cd chit nun va chit mem
13 Am luét, nén v cling 12 mot tu tac gid dung dé choi chit. Nhu vay, tac gid
két hop cd ba cach néi vé déi tugng trong cung moét nhom.
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s& khong ngt dugc vi thdi tiét lanh. Néu ngudi vay kéu cau DPuc
Chua Troi, thi Ngai s& hanh dong (c6 18 dé doan phat ngudi
ap buc ngudi ngheo). Va cau 27 cling gidi thich dong co cin
ban chinh 14 thudc tinh ctia Dlic Gia-vé, “vi Ta la Pdng nhan
tw.”!® Ngai la Pang bién hd cho ngudi nghéo vi Ngai la nhan tu.
Trong dan Y-so-ra-én da c6 ngudi nghéo (so v&i Phuc 15:1-18).
Do 1a hién tugng binh thudng trong xd hoi xua va nay. Cac chi
ng thudng yéu ciu ngudi vay ng phai trd ng, du ho nghéo hay
khong. Nhung gido hudn ndy mé td mot cong dong song theo
su thuong xo6t clia Chtia va quan tdm dén ngudi nghéo. Giao
hufn nay 1a “cdu truc cla an dién” (“structure of grace”) dé
gitp d& cho ngudi gip kho khin vé kinh té.4

Lé-vi Ky 25:35-38
Gi4o hudn tht hai lién quan dén cho vay tién lay l3i dugc

chép trong Lé-vi Ky 25:35-38. Sach Lé-vi Ky huéng din dan sy
s6ng thanh khiét theo tiéu chuin thanh khiét clia Duic Gia-ve,
vi Ngai 1a Pdng Thanh Khiét (Lé-vi 11:44, 45; 19:1). Lé-vi Ky 17—
26 thudng dugc goi 1a Bo Luat vé Su Thanh Khiét” (Holiness
Code). Co d6c nhan thudng biét Lé-vi Ky 19:18: “..hdy yéu
thuong ngudi 1an cAn nhu chinh minh” vi ciu nay nhiéu lin
dugc trich din trong TAn Udc (Mat 19:19; 22:39; Mac 12:31; Lu-
ca 10:27; R6 13:9; Gal 5:14; Gia-co 2:8). Lé-vi Ky 25:35-38 cling
nhdn manh tinh than tuong ty:

$Néu ngudi anh em ciia cdac con lam vao canh nghéo

kho, khéng thé tu nudi séng minh, thi cdc con phdi

giup dé nguoi dy, nhu la ngoai kiéu hay nguoi tam

13 Durham cho ring 18i phan clia Diic Gia-vé & day tom tét tdt cd cac diéu
luat lién quan dén ngudi yéu dudi, khong c6 kha nang tu vé (John I. Durham,
Exodus, WBC 3 [Waco, TX: Word, 1987], 329).

4 J.W. Rogerson, Theory and Practice in Old Testament Ethics (London: T&T
Clark, 2004), 129-30.
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trtr, dé ngudi dy vdn cé thé séng chung vdi cac con.
%Khoéng dugc ldy lai hay truc lgi ngudi dy, nhung
phdi kinh sg Piic Chuia Trdi dé anh em ciia cdc con co
thé séng bén cdc con. ’Khéng dudc cho ngudi dy vay
tién dé lay ldi, ciing dung ban luong thuc cho ngudi
dy dé kiém 10i. *Ta la Gié-h6-va Puc Chua Trdi cdc
con, Pdng da dem cdc con ra khéi Ai Cdp, dé ban cho
cdc con ddt Ca-na-an va lam Bic Chua Troi clia cdc
con.’s

Ldi day & day khong khac nhiéu so v6i Xudt 22: ho khong
dugc 14y 13i (c. 36). Lé-vi ky m& rdng pham vi nhitng vat c6 thé
vay, bao gdm ca tién va thuc phim (c. 37). Di€u luit nay nhim
muc dich bdo vé ngudi nghéo theo sy nhan tu cia Biic Gia-vé.
Chung ta biét diéu d6 qua mot vai chi tiét trong ban van.

Thu nhét, diéu kién cling giong nhu Xudt 22:23: ngudi vay
tién 12 ngudi Y-so-ra-én “lam vao cdnh nghéo kho” (c. 35). D€
dap ting nhu ciu ctia nhitng ngudi nghéo kho, Diic Gia-vé yéu
ciu ngudi Y-so-ra-én ho trg ho, du ho la ngudi “ngoai kiéu hay
ngudi tam tra” (c. 35).1¢ Ngdy nay chung ta c6 thé nghi dén

!5 Nhitng chit in nghiéng 14 do t6i muén nhdn manh.

16 BTTHD dich “du 12 ngoai kiéu hay ngudi tam tra,” cé6 thé mé rong luat
nay dé bao gdm ca ngudi ngoai quéc dén tam tra. Tuy nhién, cung véi nhiéu
cac sach gidi nghia (Gordon J. Wenham, The Book of Leviticus, NICOT
[Grand Rapids, MI: Eerdmans, 1979], 321; R. K. Harrison, Leviticus, TOTC
3 [Downers Grove, IL: InterVarsity, 1980], 229; Baruch A. Levine, Leviticus
[Philadelphia: Jewish Publication Society, 1989], 178; Jacob Milgrom,
Leviticus 23-27, AB 3B [New York: Doubleday, 2001], 300), téi d€ nghi chung
ta dich ménh dé 11 n1pn: 21 31 10w 2 nhu thé nay: “Cac con phai gitp d&
ngudi 4y nhu la ngoai kiéu hay ngudi tam tra.” Ly do la vi dong tir n.n1pn.
c6 hai d6i tugng & day, bao gobm “ngudi dy” co gidi t va dai t (ai) va hai
danh tir (31 10iw32). Tiéng Hé-bo-ro phan biét rd gitia d6i tugng dau tién
(theo gidi t) va doi tugng thi hai. Trudng hop nay doéi tugng thu hai mo
td cach thuc déi x v6i d6i tugng thit hai. Xem thém Bruce K. Waltke va
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nhiing ngudi ti nan: ho dén tr xa vi mét Iy do ndo d6 ho khong
thé séng & dit clia ho. Vi vay ho khong c6 dit dé trong lua, va
ho khdng c6 ngudi than ho trg.

Th hai, ddng co trong gido huin nay gém c6 ba diéu: (1)
Muc dich 13 dé giup cac anh em trong Y-so-ra-én “dé ngudi dy
van c6 thé séng chung v&i cic con” (c. 35 & c. 37). (2) Qua viéc
bao vé ngudi ngheéo, ngudi Y-so-ra-én bay t6 long kinh sg Chua
(c. 36). (3) Bong co chinh & day la sy nhén tu cta Buc Gia-ve.
Theo cau 38, Dtic Gia-vé di cltu dan Y-so-ra-én dé Ngai [am
Duic Chtia Trdi clia ho. Viéc Chua gidi cttu dan sy 1a tim guong
dé dan su noi theo trong méi quan hé gitta ho véi nhau.” Ngai
muén ho gitp d& 1An nhau. Chta cho ho dit Ca-na-an dé s6ng
binh an trong su hién dién ctia Ngai.

Chua chon dan Y-so-ra-én cu ngu trong xd. X& nay la mot
yéu t8 chung ta cin hiéu rd vi day chinh 1a sy khac biét khién
chung ta khac v6i dan Y-so-ra-én ngay xua. Lé-vi ky 25 khong
nhiing néi dén viéc cho vay tién 14y 13i ma con néi nhiéu dén
vdn dé dat dai. Trong Lé-vi ky 25, Buc Gia-vé thiét lap giao
udc dé bao vé ngudi Y-so-ra-én bj bat trong hoan canh nghéo
khé.!® Cac diéu luat vé dit dai nhdm muc dich d6. Chuong
nay bat dau véi ngdy Sa-bat, tic 1A méi 1an dén nim thu by
ngudi Y-so-ra-én khong trong lta trong sudt nim do6 (cau 1-7).
Mbi ngudi s6ng nhd viéc lua ty moc 1én. Sau d6 14 nim Han
Hi, x4y ra méi 50 ndm (c. 8-12). Trong nidm thu 50 do, ngudi

Michael P. O’Connor, An Introduction to Biblical Hebrew Syntax (Winona
Lake, IN: Eisenbrauns, 1990), §10.2.3. Ban dich tiéng Viét tuong ty bao gém
Bén Dich 2011, B4n Phd Thong, Kinh Thanh Hién Dai, va Bdn Dich Méi.

7 Harrison, Leviticus, 227.

18 Khai tugng ctia Phuc Truyén 28 1a dan Y-so-ra-én vang phuc giao udc va
vui huéng phudc hanh ctia Chua dén mic 14 ho cho cac nudc vay tién. Tuy
nhién, néu din Y-so-ra-én khong gill giao udc, thi ho s& gap kho khian dén
muc la ho phdi vay tién clia ngudi ngoai quéc.
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Y-so-ra-én ciing khong dugc trong ltia. Ngoai ra, trong nim
han hi nhling ngudi Y-so-ra-én bi ban lam no6 1é sé dugc tu
do, va quyén s& hitu dit sé dugc trd lai ngudi thira ké dat do
(xem c. 10). Vi vay, cling c6 luat lién quan dén diéu chinh gia
ban dit, tuy theo bao nhiéu nim ngudi mua co6 thé trong lua
(c. 13-17). Cong thiic nay cling a4p dung cho ngudi chudc lai dat
trudc Nam hén hi (c. 25-28),” nhung tai sdn clia ngudi Lé-vi
thi c6 nhiing luat 1€ riéng (c. 29-34). Nén tang cho luit nay la
cau 23-24:

BPdt khong dugc ban dut vi ddt dai thudc vé Ta, con

cac con G vdi Ta chi nhu ngogi kiéu va ngudi tam cu.

*Trong khdp xt ma cdc con sé nhan lam san nghiép,

héy cho ngudi ta quyén chudc lai ddt dai.*®

bit thudc vé Buc Gia-vé, khong phai ngudi Y-so-ra-én. Ho

chi 14 ngudi quan ly, cho nén ho phdi lam theo yéu ciu cta
Cht minh. D6 1a béi cadnh cda diéu luit cAm cho vay tién ldy
14i. Ngudi nghéo ban dit d€ mua lta, va Chiia mudn bao vé ho
khoi bi bat vi nghéo nén khong trd ng dugc.

Phuc Truyén 23:19-20
Phuc Truyén 23:19-20 ciing 13p lai nhitng diéu luat trong
Xudt 22 va Lé-vi 25. Tuy nhién, & day thém mot chi tiét phan
biét gilta ngudi Y-so-ra-én va ngudi ngoai quoc:
YKhéng dugc cho anh em minh vay dé ldy lai, dit la tién
bac, luong thuc hay la bdt cvt thi gi sinh ldi. °Anh em
dugc phép ldy ldi ngudi nudc ngoai nhung khong dugc

19 Viéc ngudi Y-so-ra-én quén ly ddt &nh hudng méi quan hé tai chinh clia
ho. Ngoai viéc trd lai dit trong Nam hén hi, Nim Sa-bat bao goém viéc x6a ng
(Phuc 15:1-11). Tuy nhién, chi c6 mdt 14n Kinh Thanh ghi nhin ngudi Y-so-
ra-én da ap dung luat nay (Né-hé-mi 10:31; nguyén van: ciu 32).

20 Nhitng chit in nghiéng la do t6i muén nhidn manh.
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ldy lai anh em minh. Nhu vdy, Giéhéva Puc Chua Trdi
sé ban phudc cho anh em trong moi cong viéc anh em sé
lam trong xtt ma anh em sdp vao nhdn lam sén nghiép.?!
Giéng nhu Lé-vi Ky 25, cau 19 & day dé cap dén cac vat dugc
cho vay, bao gém tién bac va luong thuc nhung thém “bit ct
gi sinh 14i.” Tuy nhién, ciu 20 cho phép ngudi Y-so-ra-én lay
141 tr “ngudi nudc ngoai” (cling xem Phuc 15:3). Tuy nhién, d6i
v6i “anh em minh,” ho bi cAm 14y 14i.22 Phuc Truyén khong qui
dinh ngudi anh em minh 13 nghéo hay khong nhu trong Xudt
Ai Cap Ky 22 and Lé-vi Ky 25. Cau 20 xac dinh dong co: khong
14y 14i s& giup ngudi cho vay tién vui hudng phudc hanh buc
Gia-vé sé ban cho trong xf, 1a sdn nghiép ctia ho theo giao udc.
Phuc Truyén 23 lip lai nhiing khai niém chinh cia hai phan
doan trudc. Tuy nhién, ciu nay khong d€ cap dén tinh trang
clia ngudi vay tién. Vi vy, mot s6 hoc gid cho rang phan doan
nay md rong diéu kién dé bao gém ngudi vay tién khong chi
1a ngudi nghéo ma 1a 4p dung cho tit cAd moi ngudi trong dan
Y-so-ra-én.? Con hoc gid khac cho ring di€u luit nady nhim
muc dich bdo vé ngudi nghéo, khéng phai quan ly viéc lam
in nhu cic nha kinh doanh.* Liéu day c6 phai 1a quan diém
dung?

2! Nhiing chif in nghiéng 1a do t6i muén nhin manh.

22 Clement ctia Alexandria cho ring anh em trong Chua Gié-xu giong nhu
anh em trong din Y-so-ra-én vi vay tin hitu khong dugc phép lay lai tu
tin hitu khac (David W. Jones, Reforming the Morality of Usury: A Study
of the Differences that Separated the Protestant Reformers [Lanham, MD:
University Press of America, 2004], 25-26). Ngoai nhiing ly luan triét hoc,
Thomas Aquinas dua vao Phuc 23:19 dé cho ring viéc 14y 1di tuong duong véi
viéc dn cdp (Aquinas, ST 1-2.100.11).

23 Pay la quan diém ctia R. Alan Cole, Exodus, TOTC 2 (Downers Grove, IL:
InterVarsity, 1973), 175.

24 pay 1a quan diém clia Peter C. Craigie, The Book of Deuteronomy, NICOT
(Grand Rapids, MI: Eerdmans, 1976), 302.
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Edward Neufeld viét vé chl d€ nay vao nim 1955. Ong tom
lai quan diém ctia da s6 hoc gié hién dai cho ring do nén kinh
té clia Y-so-ra-én ngady xua chua phat trién nén ngudi ta chi
cho mét ngudi vay tién khi ngudi dy bi nghéo khd, chit khong
phdi cho vay d€ lam 4n.?® Ong Neufeld phan d6i quan diém d6
vi 6ng tin ring chung ta khong thé gid dinh ring ngudi Y-so-
ra-én chi cho vay tién dé giup ngudi nghéo.?® Ong dic biét dé
cap dén Phuc Truyén 23 dé néi ring Phuc Truyén khong gidi
han d6i tugng cho ngudi nghéo nhu Xuit 22 va Lé-vi 26.%7

Theo t6i, Phuc Truyén 23 khong nhdm muc dich m& rong
luat nay.?® Cac chi tiét khac cling tuong tu véi hai phan doan
trudc.?’? Vi vay, téi nghi Moéi-se thiy khéng cin thiét phéi lap
lai chi tiét d6. O day 6ng tap trung vao viéc phan biét gitta anh
em va nguoi nudc ngoai. S& di ho dugc phép cho ngudi ngoai
qudc vay tién 13 vi ngudi ngoai quoc khong cé sdn nghiép theo
dong doi thira ké theo qui dinh ctia Buc Gia-vé. Trong cac sach
Ngi Kinh ciing d€ cap dén viéc yéu ciu phai yéu thuong ngudi
nudc ngoai nhu ngudi Y-so-ra-én (Lé 19:34; cling xem Phuc
10:18-19).

Ngii Kinh cdm viéc cho vay tién 14y 14i t& ngudi Y-so-ra-
én ma di l[aAm vao tinh trang nghéo khd dé bao vé cong dong
ngudi Y-so-ra-én song chung binh an, gitp gin git dit san
nghiép, va noi theo sy nhan tf ctia Btc Gia-vé.

Nhiing phan doan con lai ctia Cuu Udc

25 Edward E. Neufeld, “The Prohibitions against Loans at Interest in Ancient
Hebrew Laws”, Hebrew Union College Annual 26 (1955): 359—-60.

26 N.t., 367-71.

77 N.t., 358.

28 Ciing xem Issler, “Lending and Interest in the OT”, 771-80.

2 Christopher J. H. Wright, Deuteronomy, NIBCOT (Peabody, MA:
Hendrickson, 1996), 251.
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Phan con lai cia Cuu Udc noi gi vé vin dé nay? Vi dd nghién
ctu chi tiét trong céc sich Ngii Kinh, t6i sé lust qua nhiing
phan doan khéac. Muc dich ctia chiing ta la nim dugc tinh thin
clia ngudi Y-so-ra-én khi ho nhan diéu luat.

Thi Thién 15:5a khong giéi han d6i tugng khi cAm viéc cho
vay 14y 14i: “Ngudi khong cho vay 14y 13i.” Vi vay, vao thdi trung
c6, Thomas Aquinas dua trén Thi Thién 15:5 va E-xé-chi-én
18:8 d€ cho ring viéc cdm ldy 13i khong lién quan dén tinh
trang clia ngudi vay tién.*® Tuy nhién, rd rang ciu ndy nham
muc dich bdo vé ngudi nghéo.®! Co6 hai ly do ing hd quan diém
nay. Tha nhit, Thi 15:5 gin nhu trich din Lé-vi 25:37.32 Mic
du Pa-vit khong dé€ cap dén ngudi nghéo, nhung bdi canh ctia
“ciu nén tang” clia ong trong Lé-vi 25:35-38 bao goém diéu
kién ngudi nhin tién 1a ngudi nghéo. Viéc Pa-vit khéng cho
biét chi tiét ciing khéng quan trong vi van tho trong Kinh
Thanh thudng ngin gon. Tac gid khong c6 y dinh gidi thich
day du chi tiét nhu trong Ngt Kinh. Pa-vit chi can nhéc dén,
va nhitng ai biét T6-ra cling c6 thé nhan ra. Thit hai, ménh dé
lién quan dén 14y 13i nAm trong c4u truc song song vi ciu 5b:
“Chang nhan héi 16 dé hai ngudi vo t61.” S& di c6 hai diéu &
déy la vi cd hai déu lién quan dén vin dé kinh t€.33 Ai 14 ngudi
vo toi néu khong phdi 1a ngudi nghéo? Ngudi giau cé thé héi
16, dti v toi hay c6 toi. Tuy nhién, ngudi nghéo khong co diéu
kién héi 16 cho nén chi c6 ngudi nghéo bi lam hai khi ngudi

30 Thomas Aquinas, ST 2-2.78.1.

3! John Goldingay, Psalms: Psalms 1-41, vol 1, BCOT (Grand Rapids: Baker
Academic, 2006), 223; David L. Baker, Tight Fists or Open Hands?: Wealth
and Poverty in Old Testament Law (Grand Rapids: Eerdmans, 2009), 265.
32 Frank-Lothar Hossfeld va Erich Zenger, Die Psalmen I: Psalm 1-50, Neue
Echter Bibel (Wiirzburg: Echter, 1993), 107.

%3 Thi 15:5 chép 2091 Y&-1] 23w, Con Lé 25:37 chép: R N72:087, 58"nN7 71 21w,
Xem thém: Daniel C. Owens, Portraits of the Righteous in the Psalms: An
Exploration of the Ethics of Book I (Eugene, OR: Pickwick, 2013), 52.
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ta héi 16 & toa an. Pa-vit két hgp hai diéu ndy dé nhdn manh
ngudi cdng binh phai ludn cu xt ding theo giao udc, dé bao vé
quyén ctia ngudi nghéo.

E-xé-chi-én 18:1-32 12 mot bai tranh ludn gitta ngudi Do
Thai bi luu day va Buc Gia-vé. Ngudi Do Thai trong cudc luu
day quan niém ring ho chiu khé vi tdi 16i ctia cha 6ng clia
ho (c. 2). Tuy nhién, Puc Gia-vé sta lai quan diém ctia ho va
ndi rang: “Ndy, moi linh hon déu thudc vé Ta; linh hon caa
cha cling nhu linh hoén cta con déu thudc vé Ta; linh hon nao
pham t6i thi sé chét” (c. 4). V&1 nguyén tic nay lam nén ting,
buc Gia-vé mo td ngudi cong chinh (bat dau & c. 5), tuc la
ngudi sé dugc séng (c. 9). Tu cau 5-9 dé€ cip dén nhiéu vin dé
tuong tu voi Thi Thién 15. Trong do6 c6 cau 7-8 tap trung vao
van dé kinh té. Ngudi cong chinh:

khéng ap biic ai nhung trd ciia cdm lgi cho ké mdc
ng; khong trom cudp vdt gi cua ai nhung ban banh
cho ké d6i va mdc do cho ké trdn trudng; *khong cho
vay ldy ldi, khong tdng tién ldi; rut tay lai khéng lam
diéu gian dc, phdn x¥ cong minh giita ngudi ndy vdi
ngudi khdc... (E-xé-chi-én 18:7-8)%

T4t cd diéu nay lién quan dén mdi quan hé xa hdi, cht
yéu vé tai chinh. & day Puc Gia-vé bay té y Ngai khéng mudn
ngudi Y-so-ra-én ap buc 14n nhau hodc 14 trdém cudp (c. 7).
Ngugc lai, ho tra lai vat thé chdp (c. 7; d6i chiéu Xudt 22:26-
26; E-xé 33:14-15), khong cho vay tién 14y 14i hoic ting l4i (c.
8). Va ho “ban banh cho ké doi va mic 4o cho ké trdn trudng
(c. 7). Vi tdt cd nhiing di€u nay lién quan dén sy cong bang
vé mit kinh té, c6 1& tac gid mudn nhitng diéu nay dugc doc
chung v6i nhau. Mot ngudi séng dugc nhu vay sé dugc goi 1a
ngudi cong chinh vi d4 lam theo cach cia buc Gia-vé 12 Bang

34 Nhitng chit in nghiéng 1a do t6i muén nhan manh.
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Thuong X6t. Cau 5-9 m6 t4 hinh dnh thé hé th nhdt, 1a hinh
anh clia ngudi céng chinh. Tuy nhién, cau 10-13 mo td hinh
anh thé hé tht hai (1 con trai clia ngudi cong chinh trong c.
5-9), la hinh dnh clia ngudi gian ac. Trong cau 12 mo ta ngudi
gian ac: “ap buc ké nghéo nan thiéu thén, trom cudp vat gi clia
ai, khong trd lai clia cdm cho ngudi méc ng, ngudng vong cac
thin tugng va pham diéu kinh t&dm.” Trong cau nay, d6i tugng
bi ap buic la “ké nghéo nan thiéu thén” (v 18 271), cung thuat
ngiti dugc dung trong Xudt 22:25 (y.1°) va Phuc 15:4 (X 2°11). Hinh
anh thé hé thi ba (14 chau ctia ngudi cong chinh trong c. 5-9),
la ngudi cong chinh (c. 14-18). Cau 18 xac dinh d6i tugng bi ap
bic 12 “anh em minh” (8&n) va “déng bao minh” (pn"). Ciing
vay, E-xé-chi-én 22:12 1én 4n nhiing 1anh dao ctia Y-so-ra-én:
“Noi nguoi, ngudi ta nhan héi 16 dé 1am dé mau, nguoi da 14y
14i va tdng tién 14i, nguoi ap biic ngudi 1an can dé truc loi va da
quén Ta, Chua Giéhova phan vay.” Nhu vay, E-xé-chi-én ciing
theo tinh thin cta Ngii Kinh, tim cach bdo vé ngudi nghéo
biang cach khong cho vay tién 14y l4i tit nh@ing ngudi Y-so-ra-
én dang 1am vao canh khén cung.

Chim Ngbn 28:8 dua ra mot quan diém mdi hon mot chut.
C6 ngudi tin rang ngudi tl té 1 ngudi 14y tién clia minh ting
cho nguoi khac va khéng vui hudng su giau c6 clia minh. Tuy
nhién, Cham Ngo6n nay cho la:

Ké nao nhd cho vay ndng ldi ma ciia cdi minh
tdng thém,

La chdt chita ctia dy cho ngudi cé long thuong x4t
ké ngheéo khé.

Ngudi dich Kinh Thanh dung cum tt “ndng 14i” dé dich hai
thuat ngit ma theo nguyén vin cé nghia la “1di sudt” (3w7) va
“lgi nhudn” (n127n). That ra, nguyén vin khong néi dén muc
141 sudt cao hay thip. Ban Truyén thong dich sat v&i nguyén
van hon: “nhd 161 va sy dn-16i qua phép ma lam cho ctia-céi
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minh thém lén.” Ngudi kiém tién nhd 14i sut “chit chia” tién
nay cho ngudi “co long thuong x6t ké nghéo khé.” Pay 1a két
qué hét stic ngac nhién nhung bay t4 su té tri clia Chta trong
viéc ban phudc cho ngudi thuong x6t. Thuat nglt & day dung
cho “ngudi cé long thuong x6t” (ni1}) va “ké nghéo khé” (7570)
cling xudt hién trong Chdm 19:17. Cau nay khen nggi ngudi
cho ngudi nghéo vay la cho Buc Gia-vé vay. Cling nhu Cham
Ngon 19:17 (va Phuc Truyén 15 va 28), ChAm Ngobn 28:8 cho
rang sy té tri clia Puc Gia-vé vugt trén cd két qud hién nhién.
Ngai la Ping thuc thi cong bing cho ngusi nghéo va sé ban
phudc cho nhiing ai gip ngudi nghéo. Pong thdi Ngai ciing
rlia s4 nhitng ké ap bic nguoi nghéo.

Chi c6 mét phan doan trong lich s& Cyu Uéc ghi lai ngudi
Y-so-ra-én lam theo diéu luat cdm cho vay tién ldy lai: Do 1a
Né-hé-mi 5:1-13. Trong thoi hau luu day, Né-hé-mi quan ly
viéc xay dung lai tudng thanh Gié-ru-sa-lem. Tuy nhién, 6ng
cling phéi gidi quyét nhitng mau thuln trong céng déng. Lic
bay gid, mot s6 ngudi Do Thai [Am vao tinh trang vo cung
nghéo khd. Giai phéap clia 6ng 1a thyc hién diéu luat vé viéc
cho vay tién va lam guong nhan tu.

Theo Né-hé-mi 5:1-5, c6 mot nan déi xdy ra tao nén sy
chénh 1éch 16n vé kinh té€ gifta ngudi giau va ngudi ngheo.®
Nhiing ai c6 tién mua lda thi séng thodi mai sung tlc, trong
khi nhitng ngudi khong c6 diéu kién thi phai cim c6 rudng
dat (c. 3) va thAm chi, ho phéi ban con cai lam n6 1é (c. 5). Cau
1 cho biét ngudi nghéo 1én an “anh em minh” 1a ké 4p buc ho.
Tinh anh em trong giao udc hau nhu bi pha huy luc bay gig.*

3 C6 thé 1a do Né-hé-mi dem ngudi & nong thon dé xay tudng thanh, va vi
ho khoéng thé trong lua ctia ho (F. Charles Fensham, The Books of Ezra and
Nehemiah, NICOT [Grand Rapids, MI: Eerdmans, 1982], 191).

3% Jacob M. Myers, Ezra, Nehemiah, Anchor Bible 14 (Garden City, NY:
Doubleday, 1965), 130.
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Né-hé-mi dua ra cau trd 16i dut khoat. Né-hé-mi 1én an
ngudi giau (c. 7-8). Theo c. 10, ngay cd Né-hé-mi cling cho vay
tién ldy 1di, nhung sau d6 6ng yéu ciu moi ngudi chdm dut
viéc 14y 1ai. Ong kéu goi tra lai dat cling nhu tién 1di cho ngudi
ngheéo (c. 11-12), va cac lanh dao da lam theo 161 Né-hé-mi kéu
goi (c. 13). Bong co clia Né-hé-mi dugc ghi trong c. 9: “Diéu
cac ong lam khong phai chat nao. Pang 1é cac 6ng phéi dn &
trong su kinh s¢ Dttc Chua Trdi dé cac dan tdc thu dich khong
si nhuc ching ta chi?” Né-hé-mi chuong 5 minh hoa rit rd
nhitng nguyén tac day vé viéc cho vay tién nhu di chép trong
cac sach Ngii Kinh.

Cyu Udc ludn dong nhdt vé viéc cho vay tién ldy 1ai: Ngusi
Y-so-ra-én khong dugc 1y l4i t ngudi Y-so-ra-én nghéo khé.
Ho phai kinh s¢ Chua va lam theo sy nhan ti Ngai, tuc la chi
cho vay d€ gitip ngudi nghéo vi long thuong xo6t. Trong cac bo
luat khac ctia ving Can Péng cd, chi c6 duy nhat Ngii Kinh
cdm viéc 14y 13i.%” Tai sao nhu vay? Mot s6 hoc gid cho ring
s& di Ngii Kinh cdm viéc 14y 14i 14 vi ngay xua 1ai suit rat cao.
Trong bo ludt cla Eshnunna va b luit cia Hammurabi, c6
diéu luat giéi han 13i sudt t6i da 1a 20% khi cho vay tién bac
va 33.3% khi cho vay ltia.3® C6 ban hgp dong tif vung Mé-so-
bd-ta-mi cd dé cap dén 14i suat tit 10-60%.% Vi vay, Cole cho
rang lai sudt cao la ly do Xuit 22 cdm viéc 14y 13i.*° C4 hai hoc

3 Neufeld, “The Prohibitions against Loans at Interest in Ancient Hebrew
Laws”, 359; Erich Zenger, “Geld als Lebensmittel? Uber die Wertung
des Reichtums im Psalter (Psalmen 15.49.112)”, trong Gott und Geld
(Neukirchen-Vluyn: Neukirchener Verlag, 2007), 77; Baker, Tight Fists or
Open Hands?, 254.

3 Robert P. Maloney, “Usury and Restrictions on Interest-taking in the
Ancient Near East”, Catholic Biblical Quarterly 36 (1974): 3—-4.

% Erhard Gerstenberger, Leviticus, trans. Douglas W. Stott, 1* American ed.,
OTL (Louisville, KY: Westminster/John Knox, 1996), 387.

40 Cole, Exodus, 175.
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gia Kraus va VanGemeren déu cho ring lii suit cao la ly do Thi
Thién 15 1én an viéc 18y 1di.* Tuy nhién, Cuu Udc chua bao gid
dé cap dén muc do 14i sudt chinh 13 ly do.

Muc dich quan trong nhit & day 1a dé bdo vé ngudi nghéo
(bao gdm quyén s& hitu dit) vi sy nhin tf clia Duc Gia-vé. Rit
nhiéu tac gid tng hd quan diém nay. Kaiser cho ring ly do cim
14y 14i 14 vi ngudi nghéo. Ong ly luin ring ngudi céng chinh
phdi cho ngudi nghéo vay khong 14y 13i, nhung c6 thé 14y l4i
néu muc dich 1a [Am &n.*? North cho ring Ngii Kinh tao diéu
kién cho vay mién 13i suit 12 vi muc dich ti thién.** Mot s6 hoc
gid khac, bao gdbm Wenham,* Dahood,* va Wright,* cho ring
diéu lust cAm lay 13i 14 nhdm muc dich bdo vé ngusi ngheéo.

VAN DPE CHO VAY TIEN LAY LAI TRONG TAN UOGC

Tan UGc khong dé cip nhiéu dén vin dé cho vay tién lay
14i. Cau chuyén ngu ngdn ma Chua Gié-xu ké cho thay viéc gt
tién vao ngin hang dé hudng 1ai suit la viéc théng thudng (Mat
25:27; Lu-ca 19:23). Tuy nhién, Lu-ca 6 1a phan doan duy nhit
huéng din moén dé vé viéc cho vay tién. Mic du phin doan
nay khong dé cap dén van dé 14y 13i, nhung dya trén E-xé-chi-
én 18:8 va Lu-ca 6, giao phu Tertullian (khoang 160-230 SC)

4 Hans-Joachim Kraus, A Continental Commentary: Psalms 1-59

(Minneapolis, MN: Fortress Press, 1993), 230; Willem A. VanGemeren, The
Expositor’s Bible Commentary: Psalms, ed. Tremper Longman va David E.
Garland, rev. ed., vol 5 (Grand Rapids: Zondervan, 2006), 184.

42 Walter C. Kaiser, Toward Old Testament Ethics (Grand Rapids: Zondervan,
1983), 215-17.

3 Gary North, Leviticus: An Economic Commentary (Tyler, TX: Institute for
Christian Economics, 1994), 480.

4 Wenham, The Book of Leviticus, 322.

4 Mitchell J. Dahood, Psalms I, 1-50, AB 16 (Garden City, NJ: Doubleday,
1966), 84.

46 Wright, Old Testament Ethics, 165.
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cim viéc cho vay tién 14y 14i.#” Theo Thomas Aquinas (khodng
1225-1274 SC), méc du Phuc 23:19 cho phép ldy l3i ti ngudi
ngoai Y-so-ra-én, nhung ong cho rdng Chua Gié-xu cdm viéc
nay trong Lu-ca 6:35.% Tuy nhién, trong Lu-ca 6, Chtia Gié-xu
kéu goi tin hitu d6i x v&i nhau cach td té theo sy nhén tu clia
btic Chua Trdi, tiép tuc tinh thin clia Cyu Udc, nhin manh
long thuong xot d6i véi ngusi nghéo.

Trong bai gidng nay, Chta Gié-xu ap dung nguyén tic yéu
thuong ké 14n cin (Lu-ca 6:27-36), bao gdbm cd yéu thuong ké
thu (c. 32). Va, Ngai kéu goi tin hitu giup nhiing ngudi khong
thé giup minh. Trong cau 30, Chua Gié-xu day rdng: “Ai xin,
hdy cho.” Ngai cho ring nhiing ngudi yéu ké thu minh la
nhiing ngudi dugc on (c. 32-34). Diéu nay phan biét gitta ngudi
tin kinh va nguoi khong tin kinh. Trong cau 35-36 c6 ndi dung
ching ta ddc biét quan tam:

$Nhung cdc con hdy yéu ké thu minh, hdy lam on, va
hdy cho mugn ma diing mong trd lai. Nhv vdy, phdn
thuéng ctia cdc con sé ldn, va cdc con sé la con ciia
bdng Chi Cao, vi Ngai ldy long nhdn tit d6i ddi ngudi
v0 on va ké doc dc. **Hay thuong xot nhu Cha cdc con
hay thuong xot.

Chua Gié-xu kéu goi cdc mon do cho vay nhung khong
mong ngudi ta trd ng. Piéu nay gidng nhu Xuit 22:26, kéu goi
ngudi cho vay tién tra lai vat thé chip trudc khi mit trdi 1dn,
c6 nghia 12 ngudi cho vay khong cé co s& (vat ddm bdo) dé doi
ngudi vay trd ng. Theo Chua Gié-xu, dong cd cia hanh dong do
1a dé€ dugc on, tiic 1a dugc lam con clia Pang Chi Cao. Va Ngai
kéu goi hanh dong thém: “Hay thuong x46t nhu Cha cac con
hay thuong xo6t.” Chtia Gié-xu kéu goi cac mén do noi guong
buc Chua Troi.

7 Jones, Reforming the Morality of Usury, 26.
48 Aquinas, ST 1-2.105.3 va 1-2.108.3.
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CO POC NHAN CO PUQC PHEP CHO VAY TIEN LAY LAI?

Toéi mudn quay lai thic mic cia mot muc su vé€ Thi Thién
15:5: “Chung ta c6 dugc phép lay 13i khi cho vay tién khong?”
Co déc nhan c6 thé cho vay tién ldy 13i khong? Toi tin ring
chung ta cé thé cho vay tién 1y 1di, nhung phai cAn nhic tinh
huéng cu thé.

Chung ta cin phdi biét ring trong lich s& Hoi Thanh, c6 rat
nhiéu Gido Hoi nghi cAm viéc cho vay tién 14y 13i.* Cac gido
phu va Thomas Aquinas cung déng y rang viéc 14y 14i 1a toi 16i.
Tuy nhién, trong cudéc Cai Chanh & thé ky 16, quan diém nay
d3 dugc thay d6i hoan toan ngugc lai.>® Sy thay déi nay chi yéu
do John Calvin. Vao thdi diém d6, cac nén kinh té clia Chau Au
bit dau phat trién viéc kinh doanh thuong mai rong rii. Mic
du John Calvin rat nghi ngd viéc cho vay tién 1y 13i, ong khong
tuyét d6i cAm. Theo quan diém cia 6ng, Kinh Thanh khong
tuyét doi cdm lay 131" Theo Michael Wykes, Calvin cho phép
14y 14i 14 vi tinh hinh chinh tri cia Cgu Udc hoan toan khac
v6i tinh hinh chinh tri clia thdi 6ng. Tinh hinh mai khién cho
cac ménh lénh clia Cuu USc khong con duge ap dung. B6i voi
Calvin, vin dé€ chung ta nén cho vay tién 14y 14i hoic khong 1ay
14i cling tuy vao viéc 1ay 13i d6 c6 di ngugc vdi su cong bing
hodc tinh yéu thuong hay khong.*? Theo Calvin, vin dé chinh
trong Lu-ca 6:35 1a tinh yéu thuong, vi vy viéc ldy l4i khong
hén 12 tdi 16i.* Ong nhdn manh ring nhitng ménh lénh Cyu
Ugc thudng mang tinh chinh tri, va khong phai tdt ca hinh

4 Paul A Wee, “Biblical Ethics and Lending to the Poor”, The Ecumenical
Review 38:4 (1986): 423.

%0 Jones, Reforming the Morality of Usury, ix.

*! John Calvin, De Usuris, dugc trich din trong Michael Wykes, “Devaluing
the Scholastics: Calvin’s Ethics of Usury”, Calvin Theological Journal 38
(2003): 42.

2 N.t.

53 N.t., 44.
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thirc 14y 1di déu bi cdm.** Lién quan dén Thi 15:5, Calvin cho
rdng viéc cAm cho vay tién 14y l4i muc dich 1a dé bdo vé ngudi
nghéo tranh bi lgi dung. Vi vay, 6ng khong cdm viéc 1y 1ai
nhung khuyén khich moi ngudi ap dung luét tinh yéu thuong
trong Ma-thi-o 7:12.% Ciing viy, lién quan dén Lé-vi Ky 25:35-
37, Calvin l4p ludn rdng, muc dich cia ménh lénh cAm cho vay
tién 14y l4i 1a d€ bdo vé ngudi nghéo khdi bi ap buic. Vi vay, dng
dua ra két ludn, ngudi ta dugc phép cho vay tién va ldy 14i néu
ho khong ap buc ngudi ngheéo.®¢

Téi tin ring quan diém ctia Calvin 1a ding. Tuy nhién, quan
diém clia 6ng can dugc bé sung hai diéu. Thit nhdt, khi Calvin
dé cap dén tinh hinh chinh tri méi, ching ta phéi hiéu ring
trong Giao Udc M6i, bic Chua Troi khong con xem dan Ngai
nhu la mét qudc gia. Trong HO1 Thanh, chung ta khong cé dit
12 sAn nghiép thwa ké t t6 phu theo nhu y cia Biic Chta Trdi.
Vi vy, khi gidi nghia vin d€ nay trong boi cdnh cla cd Kinh
Thanh, nhitng diéu luat cdm viéc ldy 14i khong con dugc ap
dung. Tuy nhién, dong co ctia diéu luat nay vin con gia tri Ung
dung, vi Btic Chua Troi van ludn la Bdng Nhan Tu. Ngai van
yéu cau chung ta noi theo tinh yéu thuong ctia Ngai (Eph 5:1-
2).5 Do do6, chiing ta c6 thé hoc theo md hinh ma Chua d ban
cho ngudi Y-so-ra-én. Chung ta 4p dung tinh thin yéu thuong

* N.t., 46.

%5 John Calvin, Commentary on the Book of Psalms, trans. James Anderson,
vol 1 (Grand Rapids: Eerdmans, 1949), 214.

¢ Wykes, “Devaluing the Scholastics”, 47.

57 P6ivéi Cuu Udc, Cyril Rodd nghi ngd khai niém cho ring chtng ta phai
noi theo DPtic Chua Tréi. Ong cho ring chtng ta phai séng thanh khiét theo
cach clia con ngudi trong khi Chua thanh khiét theo cach cia Ngai (Cyril
S. Rodd, Glimpses of a Strange Land: Studies in Old Testament Ethics
[Edinburgh: T&T Clark, 2001], 69). Ong cdnh b4o nhu vy ciing hgp Iy nhung
khong c6 nghia chtung ta khong thé khong ndi vé viéc noi theo Duc Chua
Trdi. Viéc noi theo khong nhat thiét phéi bao gom ting chi tiét.
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ctia diéu luat cdm viéc cho vay tién 14y 14i d6i v&i ngudi nghéo.
Nguyén tic ctia nhitng diéu luat nay 14 bio vé ngudi ngheéo.

Vivay, khi gdp anh em trong tinh trang nghéo ting, ching
ta khong cho vay tién 14y 14i. That sy, néu cho vay tién, toi
khong mong nhan lai voén (Lu-ca 6:35). T6i giup d& vi mudn
bay to tinh yéu thuong nhu Chtia di yéu téi. Trong trudng hgp
do, c6 1é chung ta nén cho ludn thay vi cho vay. Néu ho vay
tién nhung khong c6 kha ning trd lai, ho c6 thé xiu hé, va
moi quan hé s€ bi pha v&. Tuy nhién, néu mot ngudi mudn vay
tién cla ngudi khac dé lam dn, ngudi vay tién nén trd von lan
13i. O trudng hgp nay, ca ngudi vay va ngudi cho vay déu chiu
nguy co rui ro mit tién, nhung cé hai ciing c6 co hdi sinh lgi.
Trudng hop nay khong phai la ngudi vay tién do nghéo khé va
can lta hoic gao dé€ 4n ngay hom nay, ma 1a vi ho muén kiém
tién. Trong tinh huéng nay, Co d6c nhan cho vay 1y 1di khong
vi pham nguyén téic ctia Chtia Gié-xu vé tinh yéu thuong,.

Chuong trinh vay vén nhé (cho ngudi nghéo vay mot sé
tién nhoé dé ho khdi nghiép) 1a mot trudng hgp dic biét. Cac
t6 chuc st dung phuong phap nay dé gitip ngudi nghéo phat
trién kinh té€ cta cong déng. Ho c6 nhitng phuong phap dé
gitip ngudi nghéo thoat khéi tinh trang nghéo khé. Do vay,
t6 chuc cho vay ciing c6 thé 14y l3i. VA ngudi vay tién nén trd
ng, khong nhitng vi tu cach clia ban than, ma con dé giup lai
ngudi khic. Nhu vay, cd cong doéng, du gidu hay nghéo, moi
ngudi cin ap dung 161 Chuia kéu goi yéu thuong ké 14n can nhu
chinh minh.
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TOM TAT

Semper reformanda la khdi niém thudng dung dé dién dat y
tudng Hoi Thanh luén luén cdn dugc cdi chanh: méi thé hé Co
Déc can doc va hiéu y nghia st diép Kinh Thanh tuy theo ting
thoi dé lam ching nhéan cho Chua Gié-xu mot cach trung tin
trong moi béi canh déi mdi.

Thu tin 1 Phi-e-rd dua ra van dé cdac cong dong Co Béc tha
huong - con goi la cac cong dong “kiéu ngu” (1:1) dang séng
rdi rdc & ving Tay A vao thé ky ddu — thudng bi xem la “cong
ddn hang hai” trong xd héi ma ho dang sinh séng, va doi khi
khéng dugc hudng ddy du sy bdo vé vé mdt chinh tri va ludt
phdp. D6i vdi cdc cong dong nay, tac gid thu 1 Phi-e-rd khuyén
ho nhd cay ning quyén Thanh Linh lam cho nén thanh (1:2)
dé dn & ngay lanh giita dan ngoai (2:12) va cé thé chiu khé vi
danh DBdng Christ (4:14) khi gdp nhitng ap luc vé mdt chinh
tri-xd hoi.

Ngay nay, tai nhiéu quéc gia & Chau A nhu Malaysia,
Indonesia, Thdi Lan, va Viét Nam, cdc cong dong Co Ddoc ciing
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dugc xem la nhitng cong dong kiéu ngu vi ho séng trong moi
truong chinh tri-xd héi va ton gido khdc biét vdi gia tri va
niém tin Co Doc. Ngoai ra, da s6 cdc cong dong Co Dbc goc
Chau A tai Hoa Ky ciing dang trdi nghiém su kiéu ngu, vi la
ngudi da vang sinh séng trong mot xa héi c6 ngudi da trdng
chiém da sé. Bing tinh thdn semper reformanda, nhiing cong
doéng kiéu ngu thoi nay ciing can doc Kinh Thanh trong ndng
quyén bién déi ctia Thanh Linh dé xdc dinh cach séng ngay
lanh giita dan ngoai.

Du & hoan canh nao, cac cong doéng kiéu ngu phdi kién tao
mot khéng gian tinh thdn va chiém nghiém thdn hoc cho
riéng ho, bdi & ho viia thudc vé lan khéng thudc vé xd hdi ma
ho hién dang cu ngu. Khéng gian tinh thdn nay phdi dugc
ddt dudi su té tri cia Pitc Chiia Trdi dé cdac cong dong Ca Péc
kiéu ngu khéng dé bi sa vao 16i séng va cach hanh xit ctia
x@ hoi duong thoi. Hon thé nita, cdc cong dong Co Doc kiéu
ngu, nhu la nhitng “ngudi & tro, ké di duong” (2:11), phai luén
nhd cay su dan ddt ctia Thanh Linh dé dudc cdi chanh va déi
mdi khong ngung vdi muc dich lam chiing nhan trung tin cho
Chtia Gié-xu trong mbi giai doan lich stt va vi tri dia ly ma
Chtia dang ddt dé.
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Our task here is to consider the legacy of the Reformation
— given that the occasion of this conference is on the 500th
year anniversary of when Martin Luther nailed the 95 Theses
to the door of Castle Church in Wittenberg — in the context
of Southeast Asian Christianity and of the Southeast Asian
diaspora represented by the history and mission of Union
University of California. For our purposes, I wish to begin
and engage dialogically with the first letter of St. Peter in
the New Testament. This is suitable, I suggest, on two fronts:
first given the Reformation’s theological commitment to sola
scriptura or the primary of scripture, and second, given that
this Petrine correspondence was addressed directly to the
Christian diaspora in Asia, among other nearby locales (1 Pet.
1:1).! Of course, we will need to extrapolate from 1 Peter’s first
century Mediterranean context since the Asia of that letter is
specifically West Asia (what is today the Turkish peninsula), to
the contemporary world of Southeast Asia and its American
diaspora, but that is precisely the purpose of this essay.

The three sections that follow will therefore consider first
1 Peter in its original situation, then look at this epistle from
a Southeast Asian perspective at the beginning of the 21%-
century, and conclude with a reading and critical response
from the Asian American diasporic context. I will show that
different hearings and readings of this letter are not just
possible but also viable, but then intend to argue that the
Reformation cry of semper reformanda — that the church is
reformed and ought always to be reforming — is surely true
also vis-a-vis its commitment to the authority of scripture.
More precisely, we ought to read scripture in both in faith
and critically since the deliverances of a prior generation’s

! Unless otherwise noted, all scriptural citations and quotations will derive
from the New Revised Standard Version of the Bible.
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understandings may not be helpful for the next one. In that
case, semper reformanda demands a renewed attention to
scripture in every generation, to its meaning and message,
so that the church - no less the Southeast Asian churches in
their various diasporic venues, certainly the Vietnamese and
the Vietnamese American churches, albeit not restricted to
these — can be reformed and renewed in order to bear faithful
witness in ever new and changing contexts.?

DIASPORIC RENEWAL/SURVIVAL IN THE SPIRIT:
PETRINE PERSPECTIVES

As part of the Southeast Asian diaspora myself, I am
pleasantly surprised to realize that the Asian diasporic
existence has a long history that reaches back to, and even
goes behind or before, the first century Jesus movement
itself. Peter begins his letter, “To the exiles of the Dispersion
in Pontus, Galatia, Cappadocia, Asia, and Bithynia” (1:1b).?
Such an address clarifies this as a circular letter, directed to
those of “the Dispersion” — diacmopdc (diasporas) — which
generally referred in that time to Jews outside of Palestine,
in this case, who were both temporary and more-or-less

2 This essay brings together my previous efforts along two distinct registers:
in Asian American theology, and in theological interpretation of scripture
- e.g., in my books, The Future of Evangelical Theology: Soundings from
the Asian American Diaspora (Downers Grove: IVP Academic, 2014), and
The Hermeneutical Spirit: Theological Interpretation and the Scriptural
Imagination for the 21" Century (Eugene, Ore.: Cascade Books, 2017) - so
that what is proposed here is a theological reading of scripture (1 Peter, to
be exact) from a diasporic Asian location.

3 We do not have to resolve the scholarly debate about whether or not the
beginning of the epistle, “Peter, an apostle of Jesus Christ...” (1:1a), is true
even if, for our purposes, it is just as easy to identify the author of this letter
following its self-designation.



Hop Tuyén Thdn Hoc Tin Lanh 1 75

permanent residents in five Roman provinces, of which Asia
was the furthest West. We know also that Asia then “was one of
the most Hellenized, most thickly populated, and wealthiest
of the Roman provinces.™ Thus we are not surprised to know
that another part of the New Testament written to some of
its leading churches — the book of Revelation was composed
for congregations in the cities of Ephesus, Smyrna, Pergamum,
Thyatira, Sardis, Philadelphia, and Laodicea — condemned the
reliance and valorization of affluence in that region.’

Yet it was precisely amidst such prosperity that Peter
writes to “exiles of the Dispersion” mopemidnpolg d0omopdg
(parepidemois diasporas). Later in the letter, Peter addresses
them as, “as aliens and exiles” (2:11a) — mapoikovg kai
nopemONUovs (paroikous kai parepidemous) — thus indicating
that these believers in Jesus were those who were “resident
aliens” in these provinces, perhaps even in the socio-religious
and political senses of that notion.® If parepidemos usually
referred to travelers and ethnic migrants, such a person
was also considered to be “a sojourner, and hence without
the recognized status even of a napowoc [paroikous].”” The
latter, on the other hand, also was “not a full citizen and ...
having neither the obligations nor the privileges that fell to

* Paul J. Achtemeier, 1 Peter: A Commentary on First Peter, Hermeneia
(Minneapolis: Augsburg Fortress, 1996), 85.

5 See Robert M. Royalty, Jr., The Streets of Heaven: The Ideology of Wealth
in the Apocalypse of John (Mason, Ga.: Mercer University Press, 1998);
I will have to return on another occasion to read the last book of the New
Testament from an Asian or Asian American perspective!

¢ See Graham Houston, Leading by Example: Peter’s Way for the Church
Today (Milton Keynes, UK: Paternoster, 2008), ch. 3; parepidemoi appears
once more in the NT in the so-called “hall of faith”: “.. They confessed that
they were strangers and foreigners on the earth ...” (Heb. 11:13b).

7 Achtemeier, 1 Peter, 173.



76 Semper Reformanda

citizens, nevertheless did have a recognized status and hence
was not totally outside legal protection.”® As such, then, Peter
was writing to messianists that may have been immigrants
from Palestine or other parts of the Mediterranean world, but
these did not have all of the freedoms and advantages of full
citizenship. Likely, these resident aliens derived from “mixed
economic and social backgrounds.”

Although I will treat the recipients of this circular letter as
composed of Jews and Gentiles, there is some evidence that
they were predominantly if not exclusively the latter.’® From
that perspective, it makes sense to understand references to
this exilic experience in spiritual terms as much as in political
ones. As those “who have been chosen and destined by God
the Father” (1:2a), with “an inheritance that is imperishable,
undefiled, and unfading, kept in heaven” (1:4), their allegiances
were not with the Roman system or belonging to this world.
But even if this was not an immigrant group of believers in
the geographic, ethnic, or social sense, there is also no reason
for other readers to eliminate these features entirely either.
Although there is little hint from the letter that these were
forced exiles, there is much to be said for understanding their
diasporic identity as chosen or voluntary, at least with regard
to their Christian aspects."

This being the case, it becomes clearer that and why the
author urges his readers to commit themselves spiritually and

8 Ibid.

? Ibid., 57.

10 E.g., J. Ramsey Michaels, 1 Peter, Word Biblical Commentary 49 (Waco,
Tex.: Word, 1988), xlix-1v, argues the letter was written primarily to Gentiles,
proselytes, and God-fearers (cf. Acts 10:34-35).

I See Andrew M. Mbuvi, Temple, Exile and Identity in 1 Peter, Library of
New Testament Studies 345 (New York: T & T Clark, 2007), 29.
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theologically in faith: “If you invoke as Father the one who
judges all people impartially according to their deeds, live in
reverent fear during the time of your exile” (1:17). Similarly,
and by extension, he admonishes: “Beloved, I urge you as aliens
and exiles to abstain from the desires of the flesh that wage
war against the soul. Conduct yourselves honourably among
the Gentiles, so that, though they malign you as evildoers,
they may see your honourable deeds and glorify God when he
comes to judge” (2:11-12). On the one hand, exilic existence is
divinely oriented, focused on the call to holiness that contrasts
with the sinfulness of the world (see 1:14-16). On the other
hand, exilic spirituality and faithfulness also has historical
and political purchase in relationship to their Asian (and other
provincial) neighbors. The call to holiness in that respect has a
missional character: to live in such a way that unbelievers will
be alerted to their evil deeds and character.

That these believers are being maligned by those among
whom they lived suggests that they are being persecuted.!> The
author seems aware that his readers, “even if now for a little ...
have had to suffer various trials” (1:6). There appears to have
been certain groups such as slaves who also experienced unjust
distress (2:19-20),"3 but many others also must have understood
themselves to have “suffer[red] for doing what is right” (3:17a).

12 See Travis B. Williams, Persecution in 1 Peter: Differentiating and
Contextualizing Early Christian Suffering, Supplements to Novum
Testamentum 145 (Leiden: Brill, 2012), for a detailed and comprehensive
study of the kinds, extent, and context of the persecution endured by these
believers in ancient West Asia.

13 See Shively T. J. Smith, Strangers to Family: Diaspora and 1 Peter’s
Invention of God’s Household (Waco, Tex.: Baylor University Press, 2016),
ch. 3, on “Provinces and Households,” which details the social locations and
relational matrices of various groups — slaves, women, even government-
related officials — addressed in the letter.
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Hence, they were warned: “let none of you suffer as a murderer,
a thief, a criminal, or even as a mischief-maker. Yet if any of
you suffers as a Christian, do not consider it a disgrace, but
glorify God because you bear this name” (4:15-16). Perhaps the
situation was intensifying: “do not be surprised at the fiery
ordeal that is taking place among you to test you, as though
something strange were happening to you” (4:12). As such,
then, the apostolic word was to strengthen resolve: “let those
suffering in accordance with God’s will entrust themselves to
a faithful Creator, while continuing to do good” (4:19). In the
end, theirs was a spiritual battle against the devil himself that
all believers were subject to even aliens and exiles, so: “Resist
him, steadfast in your faith, for you know that your brothers
and sisters throughout the world are undergoing the same
kinds of suffering” (5:9).

It would appear incontrovertible then that the resident
aliens of Asia Minor (and the surrounding Roman provinces)
were having to survive amidst the antagonism and hostility of
the wider culture. Thus, the Petrine challenge was that they
embraced their divinely providential status while “bearing the
burden of marginal rights, ostracism, and verbal abuse.”” So
even if they were a “pilgrim people” first and foremost because
of their ethnic or economic status, their religious, ecclesial, and
social commitments were to inspire endurance of the “pain,

!4 1f Mark Dubis, Messianic Woes in First Peter: Suffering and Eschatology
in 1 Peter 4:12-19, Studies in Biblical Literature 33 (New York: Peter Lang,
2002), is correct regarding this passage of 4:12ff. as being apocalyptic in
nature, then later readers might either dismiss its relevance to their
lives if not similarly (apocalyptically) understood or reinterpret their
circumstances in this same (apocalyptic) manner; both has happened, but
our reading is independent of such extrapolations.

15 Earl J. Richard, Reading 1 Peter, Jude, and 2 Peter: A Literary and
Theological Commentary (Macon, Ga.: Smyth & Helwys, 2000), 103.
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abuse, and ostracism that Christians as a minority group suffer
in a pagan society.”

In this context, it is also perhaps unsurprising that
these aliens and exiles were enjoined to live in ways that
minimized the possibility that they could be accused of being
troublemakers. Be law abiding and honorable, was the call:

For the Lord’s sake accept the authority of every human
institution, whether of the emperor as supreme, or of governors,
as sent by him to punish those who do wrong and to praise
those who do right. For it is God’s will that by doing right you
should silence the ignorance of the foolish. As servants of God,
live as free people, yet do not use your freedom as a pretext for
evil. Honour everyone. Love the family of believers. Fear God.
Honour the emperor (2:13-17).

Believers in the Lord Jesus Christ ought not to do anything
that would attract negative attention to their lives.

Might such a posture lead to a form of quietism vis-a-vis
the surrounding social and political culture? Surely a Marxist
kind of political revolution is out of the question. However,
there might be at least a subtle, if not overtly subversive, form
of Christian response, perhaps a way of life of good deeds
that nevertheless manifest a kind of “calculated conformity”
or “cautious resistance.”” After all, if the supremacy of the
emperor is accepted, this is only “for the Lord’s sake” (2:13),
not to mention that this is acknowledged along with the
conviction that “angels, authorities, and powers [are] made
subject to him [the Lord]” (3:22b). Further, pagan or heathen

16 1bid., 23.

17 See Travis B. Williams, Good Works in 1 Peter: Negotiating Social Conflict
and Christian Identity in the Greco-Roman World, Wissenschaftliche
Untersuchungen Zum Neuen Testament 337 (Tibingen: Mohr Siebeck,
2014), chs. 8-9.
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social norms are intentionally flaunted and renounced: “You
have already spent enough time in doing what the Gentiles like
to do, living in licentiousness, passions, drunkenness, revels,
carousing, and lawless idolatry. They are surprised that you
no longer join them in the same excesses of dissipation, and
so they blaspheme” (4:3-4). Thus, did the epistle sketch the
possibilities of what might be considered a dual citizenship
— of heaven and in the imperial West Asian context — one
that enabled both messianic commitment and social
survival.’® Arguably, the letter’s opening address to “exiles
of the Dispersion” frames, and thereby invites, its recipients
to embracing a self-understanding that is within but not of
the imperial regime.” There are various indicators, then, that
such a peaceable way of life (3:11b) was not devoid of counter-
cultural dispositions and conduct.

In the big scheme of things, however, the goal was
endurance of cultural criticism if not actual social and political
maltreatment, in order to achieve (at least in part) and attain
“the salvation of [their] souls” (1:9b; also 2:2b, 25b). Although
“rejected by mortals,” resident aliens ought to realize that
they are “yet chosen and precious in God’s sight” (2:4b). As
“chosen” — literally, éxAextov (eklekton) or elect (also: 1:1, 2:6,

'8 This is the argument of African American NT scholar, Shively Smith, in her
Strangers to Family; my strategy, as unfolded in part 3 later, is sympathetic
to her reading of this Christian letter but adopts a varying reception stance
based in part on the semper reformanda principle which retrieval at this
time also motivates our re-reading of this portion of the NT.

19 See David G. Horrell, “Between Conformity and Resistance: Beyond the
Balch-Elliott Debate towards a Postcolonial Reading of First Peter,” in
Robert L. Webb and Betsy Bauman-Martin, eds., Reading First Peter with
New Eyes: Methodological Reassessment of the Letter of First Peter, Library
of New Testament Studies 364 (London and New York: T & T Clark, 2007),
109-43.
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9, 5:13) — of God, they were also the scorned of the world: “But
you are a chosen race, a royal priesthood, a holy nation, God’s
own people, in order that you may proclaim the mighty acts
of him who called you out of darkness into his marvellous
light” (2:11). One ought not go out of one’s way to trouble the
darkness of the pagan world, but yet Christian love, hospitality,
and speech (4:8-11) ought to be observable by the world and
even remarkable to them.

How might this maltreated group of diasporic Asians
find strength to remain faithful? Perhaps because they have
been “sanctified by the Spirit to be obedient to Jesus Christ”
(1:2b). The Spirit of Christ not only has foretold before of these
torments that are being experienced (1:11-12), but now enables
them to give an account to and live before God in the requisite
blameless way (4:5-6). More specifically, it is the divine Spirit
that empowers their persevering witness in the face of travail
and intimidation: “If you are reviled for the name of Christ,
you are blessed, because the spirit of glory, which is the Spirit
of God, is resting on you” (4:14).2° These pilgrim people are
thereby not alone but accompanied, and indeed formed to be a
persevering community, by the Holy Spirit during this stormy
season within a hostile polis.

Our brief assessment of the Petrine rhetoric suggests that
these aliens and exiles of Asia (and related regions) found

20 Dubis, Messianic Woes in First Peter, ch. 6, suggests that the Spirit’s
messianic anointing in Isaiah is not only alluded to here in 4:14 but is also the
extended from the individual (Messiah) to the Petrine (exilic) community;
the role of the Spirit in enabling navigation between “assimilation [to the
world] and defection [from the church” is highlighted by Joel B. Green,
“Living in Exile: The Church in the Diaspora in 1 Peter,” in Kent E. Brower
and Andy Johnson, eds., Holiness and Ecclesiology in the New Testament
(Grand Rapids, and Cambridge, UK: William B. Eerdmans, 2007), 311-25,
esp. 316 and 320-22..
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renewal by the Spirit of the living God to enable persistence and
overcoming in a difficult social and political atmosphere. They
were not to give unbelievers any occasion to bring accusations
even as they were to be law-abiding and honorable before the
principalities and powers of their age. If they were without full
political, civil, and legal protections, they were nevertheless
expected to be responsible resident aliens, contributing to
their social world if in no other way than by honoring the
powers that be.

RENEWAL IN MANY TONGUES: SOUTHEAST ASIAN
CHRISTIANITY IN THE 215" CENTURY

This Petrine message, I will now suggest, not only remained
pertinent to, but arguably also was assumed by other Asians
even if disconnected in space and time. If we fast forwarded
to the other side of the Asian continent twenty centuries later,
I now seek to portray in broad brush strokes, how Southeast
Asian Christian faithfulness can be understood in light of the
resident alien posture prescribed in this apostolic letter. To be
clear, I will not be producing any documented Southeast Asian
readings of 1 Peter even as it would be ridiculous to claim that in
the short space of this segment of a theological essay we might
do adequate justice to describing Southeast Asian Christianity
at the turn of the third millennium.? At the same time, I wish
be suggestive about how the conditions under which Southeast
Asian Christians have lived, at least in the recent past, might
be considered when refracted through a Petrine lens. Some
general comments on Malaysia (with a comparative aside

2l Those interested in a more extended scholarly account can consult
Michael Nai-Chiu Poon, Christian Movements in Southeast Asia: A
Theological Exploration (Singapore: Armour Publishing, 2010).
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regarding Indonesia), Thailand, and Vietnam will be sufficient
for our purposes.?

Malaysia is of course of personal interest given that is
my nation of birth. Of primary import in the context of this
discussion, however, are two sets of facts: first, that Malaysia
is an Islamic nation (over 60% of Malaysians are Muslim), and
hence that Christians are a minority population religiously
(under 10%), and second, that the latter group are also a
minority population ethnically, consisting mostly of Chinese
and South Asian (Indian) immigrants who live alongside
native or indigenous Malays, who are religiously Muslim.
Christians thereby live as resident aliens in Malaysia in both
possible senses of the Petrine notion: as spiritually marginal
and as ethnically minoritized. Christian evangelism of
Muslims in legally prohibited in this country although cases
of conversion of Malays occasionally surface. The point is that
explicit efforts to proselytize are not part of the Christian
mission or modus operandi, at least not with any sustained
intentionality vis-a-vis the indigenous Muslim Malays.?® While
apostolic boldness might be proclaimed as a virtue, even that
which prophetically denounces unjust governance — e.g., Peter
and John’s courageous stance: “Whether it is right in God’s
sight to listen to you rather than to God, you must judge; for
we cannot keep from speaking about what we have seen and

22 Various chapters in Peter C. Phan, Christianities in Asia (Malden, Mass.:
Wiley-Blackwell, 2010), overview Christianity in these and other Southeast
Asian nations; my account will be rather general, fitted to our scriptural
analysis in many ways, rather than purporting to be an empirical or
historical study.

23 For more on Protestant Christian strategies for engagement in the Islamic
context of Malaysia, see Rowan Peter, Proclaiming the Peacemaker: The
Malaysian Church as an Agent of Reconciliation in a Multicultural Society
(Oxford: Regnum Books, 2012).



84 Semper Reformanda

heard” (Acts 4:19-20) — the majority of the time Christians
abide by the general principle we have already seen enunciated
in West Asia: “For the Lord’s sake accept the authority of every
human institution, whether of the emperor as supreme, or of
governors” (1 Pet. 2:13-14a). By and large, Christian believers
“lay low,” thus not providing occasion for unbelieving
slander. In the various instances in which such persecution
is experienced, however, it is hoped that they might be able
to testify such has been unprovoked, and in that sense, their
resilience is also authoritatively commended by the writer of
the letter to that previous generation of (West) Asian resident
aliens. The point is that the flourishing of Christians in
Malaysia depends in part on how they are perceived: less as
agitators of the Muslim center and more as contributors to
national prosperity.

Like in Malaysia, Christians are slightly under 10% of
Indonesians, albeit with various important differences,
including that the latter is the fourth largest population in the
world. This is important since with almost 80% adhering to
the Islamic faith (over 200 million), this island-country is the
largest Muslim-majority nation worldwide. Yet, and here again
contrasting with their northern neighbor, rather than Islam
being the official religion, it is one of six recognized by the state
ideology of Pancasila that attempts to promote interreligious
toleration amidst national unity.?* Protestants are predominant
among the Christians in the land and quite vibrant across
various sectors. In that respect, while being less dispersed
exiles under the threat of political harassment, they are no less
obligated to navigate the challenging path between being a

24 See Benyamin Fleming Intan, “Public Religion” and the Pancasila-Based
State of Indonesia: An Ethical and Sociological Analysis (New York: Peter
Lang, 2006).
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religious minority and bearing an evangelistic witness. As with
their West Asian colleagues from the first century, Indonesian
Protestants would accept that they also are addressed by these
Petrine words: “like living stones, let yourselves be built into
a spiritual house, to be a holy priesthood, to offer spiritual
sacrifices acceptable to God through Jesus Christ” (2:5).

If the Southeast Asian Peninsula and further southern
Indonesian archipelago are Muslim-dominated, Thailand
is officially a Theravada Buddhist country, organized as a
constitutional monarchy (the king must be Buddhist) even if
currently (since 2014) ruled by the military junta. With around
95% Theravadan and almost 5% Muslim (primarily in the
peninsular strip reaching down to and bordering Malaysia),
that leaves very few Christians! But because Buddhist practice
on the indigenous ground is popularized, Christian mission
efforts have not been hesitant about reaching out to the wider
Buddhist population,® even if success so far is numerically
inconsequential. Precisely because Buddhism is so culturally
ingrained, Thais cannot envision Christian conversion in
any other sense as abandonment of their Thai identity.
Hence, by and large, this very small groupings of Christians
would resonate with the Petrine distinction between their
present form of life, consecrated to holiness, and that of
their neighbors, at least metaphorically if not literally full of
“licentiousness, passions, drunkenness, revels, carousing, and
lawless idolatry” (4:3). Christian solidarity would be a precious
sensibility since otherwise, faithfulness to the way of Jesus
would be overwhelmed by submersion into the prevailing non-
Christian — Buddhist — culture and society. Thus, hearkening
to the Petrine call would be exigent, if for no other reason than

25 The Southeast Asian Network has long been producing missiological
literature for the Thai Buddhist context.
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that resources for buttressing Christian identity are scarce
in this Buddhist-dominated world: “all of you, have unity of
spirit, sympathy, love for one another, a tender heart, and a
humble mind. Do not repay evil for evil or abuse for abuse;
but, on the contrary, repay with a blessing. It is for this that
you were called—that you might inherit a blessing” (3:8-9).
So, while not quite exiles in the migrant or diasporic sense,
Thai Christians would certainly resonate with the apostolic
message as resident aliens devoted to the Lordship of Jesus
Christ amidst the Buddhist imperial system.?® The question
there might be how to honor their king as their West Asian
forebears were requested to do 2000 years before them.

In now finally turning to Vietnam, I confess little expertise
and much ignorance. In my understanding, however, there
are a number of parallels between the West Asians Peter
was addressing and contemporary Vietnamese Christianity,
especially of the Protestant sort (we are, after all, celebrating the
Reformation). First, imperial Rome could at any point, and did
in some instances under specific emperors, persecute the early
West Asian believers; the government of the Socialist Republic
of Vietnam, meanwhile, as one of five official communist
administrations in the world today (with China, Cuba, Laos,
and North Korea), can also make life very difficult, if not
outright tyrannize Christians in this coastal country. Second,
if West Asian messianists were exilic and resident aliens,
contemporary Vietnamese Protestants, numbering under one
percent of the population, are also a severely pressured group.?’
Last but not least, whereas West Asian Christians in the first

26 See Kenneth Fleming, Buddhist-Christian Encounter in Contemporary
Thailand, Religionswissenschaft 19 (New York: Peter Lang, 2014).

2 Vince Le, “The Pentecostal Movement in Vietnam,” in Amos Yong and
Vinson Synan, eds., Global Renewal Christianity: Spirit-Empowered
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century were of mixed socio-economic backgrounds, the
majority of evangelical and pentecostal Christians in Vietnam
are found chiefly among indigenous populations in the rural
and mountain regions of the country, and in that sense doubly
(or triply, one might argue) marginalized on account of their
lower class and geographic locations.*

Christians in Vietnam are actually not supposed to be
gathering without registering with the government. Yet how to
track small groups dispersed in the country - and mountain-
sides is not an easy task. Evangelical and pentecostal renewal
makes sense in this context since these groups likely engage
in minimal direct political involvement, if any, so are less
prone to running up against government officials or realities.
“Staying low” is part and parcel of their political way of life,
even strategy, even as in these spaces they are more inclined to
ignore, rather than honor, the socialist regime.

The preceding is obviously both generalized in the extreme
and perhaps distorted via the Petrine lens. Still, within this
context of celebrating the legacy of the Reformation, the
scriptural frame has been helpful, I would argue, in enabling
us to appreciate the form of at least Protestant Christianity
in Southeast Asia in more or less recent times. Many are
diasporic communities, even if one or more generation have
elapsed from when their ancestors moved into these parts of
the Asian continent, but all are resident aliens forging lives of
discipleship and witness within socio-political and religious
domains that are contrasting, if not also inimical, to their

Movements Past, Present, and Future, vol. I: Asia and Oceania (Lake Mary,
Fla.: Charisma House Publishers, 2016), 181-95.

28 See Vince Le, Vietnamese Evangelicals and Pentecostalism: The Politics
of Divine Intervention (Leiden: Brill, 2018).
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Christian faith.? This is an important point to confront,
particularly as we shift to the American context in the next
(and final) part of our essay, since in that sphere, Christians
are in the majority in almost every sense, not in the religious,
cultural, or political minority as they were in West Asia. So,
if Southeast Asian resident aliens might find comfort in the
closing words of the apostolic missive sent to their West Asian
counterparts a long time ago: “Humble yourselves therefore
under the mighty hand of God, so that he may exalt you in due
time. Cast all your anxiety on him, because he cares for you.
Discipline yourselves .... And after you have suffered for a little
while, the God of all grace, who has called you to his eternal
glory in Christ, will himself restore, support, strengthen, and
establish you” (5:6-8a, 10), how might this read in the Asian
North American diasporic context? Yes, God’s promises will
prove themselves true in order to reform and renew our lives
and churches, whether across continents or across centuries of
time, but can 1 Peter be a force for renewal and revitalization
of the faith for Southeast Asians once more transferred across
a vast hemispheric divide?

LIMINAL RENEWAL: ASTAN AMERICAN CHRISTIANITY
ON THE ECCLESIAL AND POLITICAL MARGINS?

In the last part of this essay, I want to switch contexts one
more time, to the Southeast Asian diaspora to the Americas.
Of course, we cannot hope to do justice to the historical and
ethnic diversity of this reality, much less to its theological
dimensions. I write, for instance, as a Malaysian Chinese whose
parents migrated to the USA to pastor among the Chinese-

2 See also my short essay, “Evangelism and the Political in Southeast Asia:
A Pentecostal Perspective,” Evangelical Review of Theology and Politics 4
(2016): EF18-EF20.
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speaking diaspora to Northern California, and so I can say
little about the Laotian, Hmong, or Vietnamese refugee
experiences across the continent for instance.’® Hence, I will
speak more generically from an Asian American perspective if
for no other reason than expedience, and that this is arguably
in continuity, even if twice removed, with the West Asian
diasporan community to which Peter addressed his apostolic
communiqué long ago.

From this contested Asian American site, nevertheless,
I wish to explore the fortunes of the Petrine appeal. More
precisely, I ask how the apostolic dispatch might be received
among those who find themselves, regardless of Asian nation
of origin, stereotyped as perpetual foreigners or as model
minorities. These labels, of course, are discriminatory, but I will
persist in thinking with and through them, hermeneutically,
in order to ask if and how 1 Peter can be a resource for ecclesial
renewal across the Asian American diaspora.

Asian Americans are perpetual foreigners because for
historical reasons and because of their appearance, whites
have and always will assume they are from elsewhere than
America.* Yet they strive to fit in, and do so by playing by the

30 An initial foray toward a Vietnamese American theology is charted by
Roman Catholic Vietnamese theologian, Peter C. Phan, Christianity With
an Asian Face: Asian American Theology in the Making (Maryknoll: Orbis
Books, 2003), ch. 11: “The Dragon and the Eagle: Toward a Vietnamese
American theology.”

31 And also from an existential perspective, when in Asian countries (from
which their ancestors originated), at least 1.5 and later generations are also
not acknowledged because they sound different (their American accents
are unmistakable, or they do not speak the requisite Asian language); for
further discussion of the perpetual foreigner experience, see Frank W. Yu,
Yellow: Race in American beyond Black and White (New York: Basic Books,
2002), ch. 3.
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social and cultural conventions — the rules — of the host nation.
From that perspective, they have acclimated themselves to
American culture and, for those who are Christians, to the
sub-cultures of American Christianity around the country.
For Asian American Protestants, more particularly, they have
assimilated with the conservativism of their evangelical hosts,
thereby at least attempting to demonstrate their belonging as
resident aliens. Yet these historic “absolute aliens” can never
do enough to be convincing about their Americanness;*? they
just don’t look the part.

1 Peter’s pleas remain forceful in this Asian American
diasporic environment. “Like obedient children,” they are
urged: “do not be conformed to the desires that you formerly
had in ignorance” (1:14), even while they are reminded: “You
know that you were ransomed from the futile ways inherited
from your ancestors” (1:18a). This buttresses the evangelical
conversion narrative, surely, that they have left behind their
Asian (e.g., Malaysian, Vietnamese, or whatever) practices and
cultures, and are to embrace the American — read: evangelical
— way of life. The evangelical church has not only sent
missionaries across and around the Pacific Rim, but now will
oversee the maturation of Asian American believers in their
new homeland; hence the paternalist rhetoric of the Petrine
discourse is directly applicable to Asian Americans exiles
(aliens and strangers) who are mentored and even supervised(!)
by their (white) evangelical hosts: “Rid yourselves, therefore, of
all malice, and all guile, insincerity, envy, and all slander. Like
newborn infants, long for the pure, spiritual milk, so that by it
you may grow into salvation” (2:1-2). When Peter writes: “Now

32 See Derek Chang, Citizens of a Christian Nation: Evangelical Missions
and the Problem of Race in the Nineteenth Century (Philadelphia:
University of Pennsylvania Press, 2010), 63.
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that you have purified your souls by your obedience to the
truth so that you have genuine mutual love, love one another
deeply from the heart” (1:22), conformity to the truth of the
gospel is equivalent with compliance with the norms of the
(white) evangelical church. Asian American persistence and
flourishing depends in large part on their subservience to and
docility vis-a-vis evangelical cultural expectations.®

And here is where the perpetual foreigner is called upon
to live fully into the model minority image. The latter, while
seriously problematic on so many levels — vis-a-vis not just
Asian Americans but also whites and those of other ethnicities
— is rooted deep in the nineteenth century history of Asian
American quietism (compared to African American resistance
to post-Civil War lynching and Jim Crow)** and unfortunately
remains profoundly potent. Asian Americans do not want to
disappoint — more important: dishonor! — their parents, for
example,* so they ought to avoid any behaviors that would bring
a bad name to their family, clan, ancestors, and by extension,
to their people. This means, especially but not only for East
Asian Americans who are deeply shaped by Confucian cultural
protocols, acting in ways that gain the approval of those outside
their family, clan, and people groups, in other words, living

3 Another, more sympathetic but also historically informed, Asian
American consideration is Russell G. Moy, “Resident Aliens of the Diaspora:
1 Peter and Chinese Protestants in San Francisco,” Semeia 90-91 (2002):
51-67.

34 Chang, Citizens of a Christian Nation, is an excellent comparative study
that documents the contrasting fortunes of Asian and black American
subjects.

% E.g., Jeanette Yep, et al., Following Jesus without Dishonoring Your
Parents (Downers Grove: IVP Books, 1998); cf. Nikki A. Toyama and Tracey
Gee, eds., More Than Serving Tea: Asian American Women on Expectations,
Relationships, Leadership and Faith (Downers Grove: IVP Books, 2006).
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deferentially in relationship to whites so as to facilitate their
acceptance among the dominant (white) evangelical church
and the wider (white) American cultural spaces, whether in
their residential communities, employment venues, or other
public spaces and spheres.*® As such, Asian American socialize
themselves into the model minority orientation, adapting to
its assumptions and adopting its values even if they may never
have heard about it.

The discursive counsel of 1 Peter reinforces these survival
instincts as well as the model minority ideal, however damaging
in reality and in the long run. Thus, because of the other-worldly
commitments of evangelical spirituality, the Petrine emphasis
on heaven (1:4, 3:22) and on spiritual salvation (e.g., 1:9, 22,
2:25), the proper attitude and disposition, regardless of what the
circumstances might be, should be on unobtrusive perseverance:
“The end of all things is near; therefore be serious and discipline
yourselves for the sake of your prayers. Above all, maintain
constant love for one another, for love covers a multitude of
sins. Be hospitable to one another without complaining” (4:7-
9). If perpetual foreigners are to hearken to their superiors and
authorities — and these are not just imperial but also ecclesial
leaders — then model minorities ought to “suck it up,” so to speak,
as those exhibiting the spiritual humility and maturity that is
properly oriented to the soteriological realities that really matter:
“In the same way, you who are younger must accept the authority
of the elders. And all of you must clothe yourselves with humility

3 For further discussion of the internalization of the model minority
mentality by Asian American Christians, see Rudy V. Busto, “The Gospel
according to the Model Minority? Hazarding an Interpretation of Asian
American Evangelical College Students,” in David K. Yoo, ed., New Spiritual
Homes: Religion and Asian Americans (Honolulu: University of Hawaii
Press, 1999), 169-87.
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inyour dealings with one another, for ‘God opposes the proud, but
gives grace to the humble’” (5:5). After all, if the Petrine Christians
could submit to the reigning authorities amidst challenging
circumstances (also 2:13, 18, 3:1), then authentic Christian
sincerity in the Southeast Asian diaspora will conform any Asian
American unruliness and fleshliness to the dictates of the (white)
evangelical and political preferences. Peter’s call for diasporic
self-examination continues to ring loud and clear: “For the time
has come for judgement to begin with the household of God,; if
it begins with us, what will be the end for those who do not obey
the gospel of God?” (4:17) — accentuating the need to embody the
model minority witness so as to remain irreproachable before
(white) Evangelicalism and to be amalgamated to the broader
American public square in all possible ways so as to compensate
for their phenotype and pigmentation.*’

Postcolonial biblical scholars like Elisabeth Schiissler
Fiorenza have attempted to identify the silenced voices within
the cracks of the Petrine letter, whether of those questioning
civic withdrawal, or of women, or of slaves or others within
the paterfamilias and ecclesial circles who were in receipt of
the letter.®® I am less focused on the household codes explicit
in this apostolic exhortation than on its capacity to catalyze
ecclesial reform and renewal for the Asian American diaspora.
If the author of the epistle to the resident alien believers in
West Asian was concerned that this elect people of God would
remain a “holy nation” discernible from unholy pagans and be
a “royal priesthood” capable to bearing witness and mediating

3" The preceding is wholly my own, fallible, reading of 1 Peter’s reception in
the contemporary Asian American climate.

38 See Elisabeth Schiissler Fiorenza, “The First Letter of Peter,” in Fernando
E. Segovia and R. S. Sugitharajah, eds., 4 Postcolonial Commentary on the
New Testament Writings (London and New York: T & T Clark, 2009), 379-403.
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the gospel to an adverse first century Gentile milieu, then I
believe we ought to be anxious about how those of us who
believe ourselves to be “sanctified by the Spirit” (1:2) can yet
remain “a chosen race” (2:9) in a multi-ethnic and multi-racial
political space in twenty-first century American context. The
racialization of America into black-and-white has definitive
implications also for Asian Americans regardless of the hue
— darker or lighter — of their skin color.* We cannot remain
content with being a “chosen race” that enjoys model minority
privileges especially when that itself perpetuates injustice
across the color spectrum.* Yet if we are to renew and revive
the Asian American Christian witness in the present time,
what options are available?

To be sure, nothing comprehensive can be proposed in
the time and space remaining. What has emerged over the
course of this hermeneutical sojourn, however, is not that the
Reformation commitment to sola scriptura is unviable, but that
any reading and reception of scripture ought to be attentive both
to its original contexts and to the contemporary realities. The

% See my essay, “Race and the Political in 21% Century Evangelical America:
A Review Essay,” Evangelical Review of Theology and Politics 5 (2017): RA1-
11.

40 My point here is the flip side of what raised by Betsy Bauman-Martin,
“Speaking Jewish: Postcolonial Aliens and Strangers in First Peter,” in in
Robert L. Webb and Betsy Bauman-Martin, eds., Reading First Peter with
New Eyes: Methodological Reassessment of the Letter of First Peter, Library
of New Testament Studies 364 (London and New York: T & T Clark, 2007),
144-77: that the Petrine strategy for Gentile survival in imperial West Asia
was appropriation of a Jewish identity, one that was politically and literally
hazardous to Jews in a post-Christendom context; similarly, I suggest an
uncritical contemporary Asian American adaptation of the Petrine proposal
developed from two millennia ago in another set of circumstances mutes
the ecclesial voice of the “model minority” and subordinates the theological
integrity of the “perpetual foreigner” to the host church and society.
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resident aliens of West Asia written to by Peter were marginal
communitiesinalmost everyrespect: ethnically (possibly), socio-
economically and class-wise (probably), culturally (assuredly),
and religious (definitively). The Asian American diaspora of the
present era may be perpetual foreigners ethnically but those
who are Christians are part of the establishment — more-or-
less — religiously. What I mean is that the evangelical church
is both in a post-Christendom phase but yet also one in which
it continues to have access to political power, for good or ill. In
that respect, Asian American Christians, especially but perhaps
not only of the evangelical sort, are both outsiders and insiders,
albeit in different respects.

From this perspective, then, I suggest development of an
Asian American perpetual foreigner hermeneutical stance,
one that can take advantage of their outsider’s (even resident
alien) vantage point but yet in ways that enable more apt
ecclesial and even political witness in ways that go beyond
what the model minority mind might feel comfortable with.*!
This might mean that we read 1 Peter again but differently,
even as it might mean we read this first Petrine epistle
canonically, with other apostolic and scriptural voices, in
order to discern when it is important and right to keep quiet
and submissive even to our ecclesial and political hosts and
when it is imperative and urgent to speak truth to even the
imperial powers. Asian American immigrants of whatever
generation might seek to settle into our American home, but
the truth of 1 Peter is that it calls attention in an undeniable
manner to the fact that Christian faithfulness is forged within

41 Elsewhere I have sketched such a stance: Yong, “American Political
Theology in a Post-al Age: A Perpetual Foreigner and Pentecostal Stance,”
in Miguel A. De La Torre, ed., Faith and Resistance in the Age of Trump
(Maryknoll: Orbis Books, 2017), 107-14.
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diasporic spaces of liminality, horizoned by the coming reign
of God, and thus never permitting, for any sustained period,
anyway, the comfortability that leads to full accommodation
to the cultural status quo. Such liminal, hybrid, and dynamic
historical life we can and ought to bear witness to from out
of our perpetually foreign Asian American situatedness.* This
scripturally informed perspective, I proffer, would be what
the Reformers would have welcomed as part of the church
that is reformed-and-always-reforming, even as those of us
who are attempting to follow the leading of the Holy Spirit
will inevitably always need to adjust to be and do what is

appropriate for every new time and space.*

2 See Sang Hyun Lee, From a Liminal Place: An Asian American Theology
(Minneapolis: Fortress Press, 2010).

43 Thanks to Dr. Vince Le, for feedback on an earlier version of this essay. I
am grateful also to Drs. Linh Doan and Philip Khanh Trinh for the invitation
to give one of the plenary lectures at Union College of California’s Annual
Theological Conference on 24 October 2017, this year devoted to receiving
the legacy of the Protestant Reformation in its 500™ year. Questions and
comments from the audience helped me to finalize the paper. All errors of fact
or interpretation remain my own.
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CONG TAC BIEN DICH VA PHO BIEN
KINH THANH VIET NGU VAO CUOI THE KY 19

bdng Ngoc Phuc
Thanh vién cia Hoi Pong Quén Tri Vin Phim Nguén Sdng
Sang lap vién ctia Thu Vién Tin Lanh Ministry

TOM TAT

Mot trong nhitng dnh hudng quan trong ciia phong trao Cdi
Chanh la su thuc ddy cong tac dich thudt Kinh Thanh sang
cdc ngén ngit dia phuong va phé bién Kinh Thanh cho nhiéu
ddn toc tai nhiéu qudc gia trén thé gidi. Cong tdc dich thudt
va phé bién Kinh Thdanh cho Viét Nam dudc thuc hién tit thé
ky 19. Bai thuyét trinh nay sé trinh bay két qud so khdi cia
viéc khdo citu ban dich Viét ngit cita mot s6 sach Phic Am
trong Kinh Thanh dugc dich va phat hanh vao cudi thé ky 19.
Ddc diém ctia nhitng ban dich nay so v6i van Quéc ngit cung
thoi ky sé dudc phan tich.

I. HOAT PONG PHO BIEN KINH THANH TAI VIET NAM
TRONG THE KY 19

Theo cac tai liéu hién c6, Thanh Kinh Hdi Anh quéc va
Hai ngoai (British & Foreign Bible Society) di phan phoi
Kinh Thanh tai Viét Nam tt nhiing ndm 1830. Trong mot
buc thu g&i cho Thanh Kinh Hoi Anh quéc va Hai ngoai dé
ngay 24/9/1832, dugc in lai trong cudén Two Voyages along the
Coast of China in 1831 and 1832, phat hanh vao nam 1833,
Muc su Charles Gutzlaff viét: “Khéng bao lau nita, chung ta
sé can khodng 10.000 cuén Thanh Kinh Tan Udc dé phat cho
bang Ngoai, bang Trong, Hdi Nam, ving duyén hdi Trung
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Hoa, Mdn Thanh, Pai Han, ... Nhitng chi tiét ghi lai trong
buic thu nay cho thiy t nhitng nim 1830, Kinh Thanh di dugc
phan phoi tai Pang Trong va Pang Ngoai. Viét Nam diing dau
danh sach vu tién phan phéi Kinh Thanh. Trong thdi gian nay,
ban Kinh Thanh chit Han do Muc su Robert Morrison (1782-
1834) dich tai Trung Hoa, in vao nam 1822, da dugc gidi thiéu
cho nguai Viét.

Trong buc thu gdi cho Thanh Kinh Hoi Anh qudc va Héi
ngoai néu trén, Muc su Charles Gutzlaff viét thém: “Téi ldy
lam tiéc la nhitng ban dich cho ving Péng Duong (Indo-
Chinese) vdn chua in xong”?. Khi ghi lai nhitng dong chit nay,
Muc su Charles Gutzlaff dd dung chit Indo-Chinese dé néi vé
vung Bong Duong. Co 1&8 Muc su Charles Gutzlaff mudn nhic
dén nhiing ban dich Kinh Thanh bang tiéng Thai va Cam-pu-
chia ma khong phai 1a ban tiéng Viét. Trong cac sach clia 6ng,
Muc su Charles Gutzlaff dung nhitng chit nhu Cochin-China,
Annam hodc Tonkin khi dé€ cip dén Viét Nam, ma khong dung
chit Indo-Chinese.

Trong khodng thdi gian tit ndim 1847 dén 1900, ban dich
Kinh Thanh Vin Ly (Wen Li) dugc phé bién nhiéu nhAt tai Viét
Nam. Ban dich nay do John Robert Morrison (1814-1843) ciing
cac muc su nhu Charles Gutzlaff (1803-1851), Walter Henry
Medhurst (1796-1857), va Elijah Coleman Bridgman (1801-
1861) chuyén ngit t nguyén vin Hebrew va Greek sang chit
Han. Pay ciing 14 ban Kinh Thanh dugc Thanh Kinh Héi va Uy
Ban Dich thu4t Kinh Thanh Viét Nam thudc Hoi Truyén Giao
Phiic Am Lién Hiép (Christian and Missionary Alliance) dung
dé tham khdo khi dich toan bo Kinh Thanh sang tiéng Viét vao
dau thé ky 20.

! Gutzlaff, C., Journal of Two Voyages along the Coast of China in 1831 and
1832, London: John P. Haven (1833), vii.
2 Ibid.
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Nim 1859, Phap chi€ém Sai Gon. Sau khi mién Nam Viét Nam
bi ngudi Phap chiém dong, bén canh Kinh Thanh chit Han,
Thanh Kinh Hdi d4 phd bién mot s6 Kinh Thanh tiéng Phap tai
Viét Nam. Dén cudi thé ky 19, mot s6 sach trong Kinh Thanh
dugc dich sang chlt Qudc ngit va chit Nom. Cac sach nay da dugc
phan phoi rong rii tai Viét Nam trong nhiing nim 1890.

I1. CONG TAC BIEN DICH KINH THANH TIENG VIET VAO
THE KY 19

Trong nhiing ndm dau cta thap nién 1830, khi ddm nhan
cdng tac phin phoi Kinh Thanh cho khu vuc phia Péng cta
A Chau, Muc su Charles Gutzlaff dd dich mét phdn Kinh
Thanh sang tiéng Thai, Lao, Cam-pu-chia, va chi Han; 6ng
cling dv dinh dich Kinh Thanh sang tiéng Viét. Trong tac
phdm Journal of Three Voyages along the Coast of China in
1831, 1832 and 1833, dudc xuit ban tai London vao nim 1834,
Muc su Charles Gutzlaff cho biét 6ng d4 soan bdn théo tu dién
tiéng Viét®. Nhitng ndm sau do, c6 thé Muc su Charles Gutzlaff
da dich mot phdn Kinh Thanh sang tiéng Viét. Tuy nhién, ké
hoach dich Kinh Thanh sang tiéng Viét cia Muc su Charles
Gutzlaff da bi gian doan vi 6ng vé v&i Chua vao nidm 1851. Sau
do, Thanh Kinh Hoéi vi khdng c6 ngudi vira biét tiéng Viét gidi
viia hiéu biét Kinh Thanh dt siu sic dé tiép néi cdng viéc nén
chuong trinh dich Kinh Thanh sang tiéng Viét bi gian doan.

Cudi thé ky 19, Thanh Kinh Hoi Anh quéc va Hai ngoai xtic
tién chuong trinh dich Kinh Thanh sang tiéng Viét trd lai. Lin
nay, Thanh Kinh Hoéi d4 mdi Jean Pierre Joseph Bonet (1844-

3 Nguyén vin: “Many tracks have been written, a Siamese and a Cochin
Chinese dictionary framed, the Scriptures partially or wholly translated
into five dialects” Gutzlaff, C., Journal of Three Voyages, London: Frederick
Westley and A.H. Davis (1834), Ixxxv.
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1907), gido su cda trudng Ngon Ngit Bong Phuong tai Paris
dich Kinh Thanh.

Sach diu tién trong Kinh Thanh dugc dich sang tiéng Viét
1a Phic Am Lu-ca. Gido su Jean Pierre Joseph Bonet di dich
Phuc Am Lu-ca sang tiéng Viét mdt lic hai bdn dich khac
nhau: mot bdn chit Ném va mdt ban chit Qudc ngl. Bdn dich
Quéc ngit sau d6 da dugc in tai Paris v6i s6 lugng 10.000 cudn
va dugc phat hanh vao nam 1890 tai Paris va London. Nam
1891 Phuc Am Lu-ca dugc chinh thitc phan phdi tai mién Nam
Viét Nam, ltc do6 goi la Cochin-China.

Sau khi dich xong Phuc Am Lu-ca, Gido su Jean Pierre
Joseph Bonet tiép tuc dich Phtic Am Méc sang ch{t Ném va chi
Quéc ngii. Chung ta khong rd 4n ban Qudc ngilt dau tién cla
Phiic Am Méac dugc phat hanh vao nim nao, nhung Phic Am
Mac di dugc tai ban vao nam 1896.

Thanh Kinh Héi Anh qudc va Hai ngoai (British & Foreign
Bible Society) dugc thanh l4p ti nim 1804. Bén nim 1900,
trong ban tém lugc thanh qué gin 100 ndm dich Kinh Thanh
cia Thanh Kinh HOi - Ecumenical List of Translations of
the Holy Scriptures — Classified Scientifically According to
Geographical and Linguistic, Considerations Up to the Year
1900 - Robert Needham Cust, Pho Chu tich Thanh Kinh Hoi
Anh quéc va Hai ngoai, ghi nhan tiéng Viét 1a mot trong nhitng
ngoén nglt c6 moét phin Kinh Thanh dugc dich va phat hanh
trudc ndm 1900* Robert Needham Cust cho biét tiéu chuidn
dé dugc liét ké vao ban danh sach nay 12 ngdn ngit d6 phai co it
nhit moét sich trong Kinh Thanh dugc dich xong, dugc in, va
dugc phat hanh rong rii véi muc dich citu réi linh hon. Theo
tai liéu hién cé, dén ndm 1900 it nhat ba Phic Am — hodc cé

* Cust, R.N,, Ecumenical List of Translations of the Holy Scriptures
— Classified Scientifically According to Geographical and Linguistic,
Considerations Up to the Year 1900, London, BFBS, (1900), 25.
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thé c& bén Phuc Am - d4 dugc dich va phat hanh bing tiéng
Viét. Vi Kinh Thanh tiéng Viét dat nhiing yéu ciu noi trén nén
tiéng Viét dugc liét vao ban danh sach nay.

Trudc khi Hoi Truyén Gido Phuc Am Lién Hiép dén Viét
Nam, trong khodng thdi gian ti ndm (1890-1910), Thanh Kinh
Hoi Anh quéc va Hai ngoai da chuyén ngit sang tiéng Viét bay
sach trong Kinh Thanh la Lu-ca, Mac, Gidng, Ma-thi-o, Cong
Vu, R6-ma, va Sing Thé Ky. Ban dich nhiing sach nay dugc
in bang chit Qudc ngii va chlt Nom; dugc phat hanh rong rii
trong trong sudt 35 ndm, vdi s6 lugng vai traim ngan cudn, cho
dén khi ban dich toan bo Kinh Thanh tiéng Viét dugc phat
hanh vao ndm 1925.

II1. VAI NHAN XET VE NHUNG BAN DICH KINH THANH
TIENG VIET TRONG THE KY 19

Nhim c6 ging luu gitt nhiing di sdn cta cong dong Tin
Lanh Viét Nam, trong nhiing ndm qua, Thu Vién Tin Lanh da
thuc hién mot s6 cong trinh nghién ctu d€ tim lai nhitng ban
dich Kinh Thanh Viét ngit d4u tién. An ban Phtic Am Lu-ca
(1890), Phuic Am Méc (1899), Phuc Am Gidng (1900), va mot
phin Phuic Am Mac (1896) da dugc thu thap. Duédi day 1a vai
nhan xét sd khdi vé€ nhitng ban dich nay.

3. Ban dich Phtic Am Lu-ca (1890)
a. Biéndich

Phtic Am Lu-ca 1a sach d4u tién trong Kinh Thanh dugc
dich sang tiéng Viét. Jean Pierre Joseph Bonet, gido su clia
trudng Ngon Ngit Bong Phuong tai Paris (Paris School of
Oriental Languages), da dich Phuc Am Lu-ca sang chit Quéc
nglt va chit Nom vao nam 1889. Cong trinh nay dugc thuc
hién véi su bdo trg clia Thanh Kinh Hoi Anh quéc va Hai ngoai
(British and Foreign Bible Society).
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b. Xuitban

Sau khi Jean Bonet dich xong Phic Am Lu-ca, Chas Schefer,
dai dién cia Thanh Kinh Hoéi tai Paris d4 dé nghi in Phuc Am
Lu-ca bing chit Nom trudc vi vao thdi do s6 ngudi Viét biét
chlt Quéc ngit chua nhiéu. Tuy nhién, do Thanh Kinh Hoi
khoéng c6 miu chit Nom dé lam ban k&m in Kinh Thanh nén
Thanh Kinh Hoi di phat hanh ban dich cht Qudc ngit trudc.

Ban dich Quéc nglt dugc Thanh Kinh Hoi xudt ban tai
Paris va London vao nim 1890 v&i s6 lugng mudi ngan cudn.
Tya dé ctia Phic Am Lu-ca trong chit Quéc ngit 1a Sach Tin
Lanh Theo Ong Thanh Luca®, va tya dé trong chit Nom 1a Lg-
gia Phudc Am. Phiic Am Lu-ca d3 dugc chinh thuc phan phdi
tai Sai Gon ti nim 1891. Pén nim 1898 ban dich Qudc ngit
Phuic Am Lu-ca dugc Thanh Kinh Héi tai ban ldn thi hai.
c. Picdiém

Vin phong: Trudc hét, cich hanh vin trong ban dich Phuc
Am Lu-ca (1890) mang nhiing nét dic trung clia vin hoc Quéc
ngi trong giai doan phai thai.

Vao cudi thé ky 19, cac hoc gid Viét Nam la Truong Vinh Ky
va Huynh Tinh Clia d4 gidi thiéu mot 161 van Quéc ngl binh di
moc mac danh viét cho dai chung. Cau vin khong dung tit ngit
han 1a4m, nhung dung t ngi binh dan; va do d6, d4 bi mot s6
nha phé binh thudc thé hé sau cho 1a qué mua va tho tuc. Bén
canh ban chit phéng khoang dé dii clia ngudi mién Nam, s&
di cac hoc gid Truong Vinh Ky va Huynh Tinh Cla phd bién
van phong binh dan nhu vay la vi lic d6 co rdt it ngudi biét chit
Quéc ngilt cdn bdn, nén viéc cd xuy vin phong mang tinh han
lam la chua phu hgp.

5 B.FE.B.S.,Sdch Tin Lanh Theo Ong Thanh Luca, London & Paris: Imprimerie
Polyglotte A. Lanier et ses Fils (1890).
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Cach hanh van binh di méc mac cia vin Qudc ngit trong
giai doan nay da thé hién ré trong ban dich Quéc ngit Phiic Am
Lu-ca (1890). Chung ta c6 thé thdy mét thi du tiéu biéu trong
phan m& dau chia ciu chuyén Ngudi Con Trai Hoang Dang do
Duc Chua Gié-xu ké. Cac ciu Kinh Thanh Lu-ca 15:11-13 da
dugc Jean Bonet dich nhu sau: “Co mot o6ng kia dudc hai dita
trai. Diia em thua vdi cha rang: Xin cha chia phdn ctia téi cho
téi. Vdy 6ng dy chia ctia minh cho hai dita con. Sau it ngay
thang em thdu ldy phdn cta riéng, b6 nha ma di phuong xa,
dn uéng choi boi xai hét ctia minh. Phd ctia réi ...” Trong nhiing
cau Kinh Thanh nay, Jean Bonet da dung chit “ctia” — la ti ngit
binh dan ctia ngudi mién Nam — dé€ dich khai niém gia tai, cha
céi, va tai sin, dugc nhic nidm lan trong cac ciu Kinh Thanh
trén. Jean Bonet cling dd khéo léo dung cac thanh ngit binh dan
1a “chia ctia”, “thau ctia” va “pha cta” dé dich mot cach séng
dong va trung thuc ndi dung cac cau Kinh Thanh nay.

Vin mach va phuong ngii: Mot dic diém khac cta van
Quéc ngilt trong giai doan nay 1a vin viét nhu noi, va ciu van
dung rat nhiéu phuong ngit mién Nam. Nhitng dic diém trén
dé dang nhan thdy trong ban dich Phtic Am Lu-ca (1890) clia
Jean Bonet; s& di nhu vay 1a vi Jean Bonet da song va lam viéc
tai mién Nam 20 ndm; 6ng hoc tiéng Viét  mién Nam nén ban
dich Phtic Am Lu-ca cfia Bonet dugc viét theo cach hanh vin
ctia ngudi mién Nam, va dung nhiéu ti ngli cia mién Nam.

Chit giong clia ngudi mién Nam dugc thiy rd ngay trong
chuong ddu tién ctia ban dich Phiic Am Lu-ca (1890). Trong
phén du clia chuong 1, tac gid Phuc Am Lu-ca d3 gidi thich
cho Theophilus, mét nhan vit quyén quy - va 1a doc gid dau
tién ctia Phiic Am Lu-ca - vé cach tac gid suu tAm tai liéu va
bién soan sach. Loi gidi thich nay da dugc Jean Bonet dich
nhu sau: “Cdc truyén dy thi t6i dd xem xét ki cang ca thay,
nén tudng ciing theo thi ty ma viét cho 6ng Theophile, la
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nguoi rdt tot, cung cho 6ng biét ddng nhitng déu ngudi ta
dd day cho 6ng la déu thiét khong sai dugc.” (Lu-ca 1:3-
4). Nhitng tv ngt mién Nam ma Bonet di dung trong ciu nay
1a déng (dugc), déu (diéu), va thiét (that). L&i van dugc viét nhu
la 161 hai ngudi noéi chuyén véi nhau. Chit “cang” trong cac cau
Kinh Thanh nay 1a “cang”; c6 1& day 14 16i chinh ta clia ngudi
sap chil.

Bién dich hay phién dm: Khi dich Kinh Thanh sang tiéng
Viét, Jean Bonet di gap mdt khoé khan nhu cac dich gid Viét
Nam vao thoi do, va cling nhu thoi nay gap phai: dé 1a nhiing
khai niém méi la d6i voi ngudi Viét. Vi khong co ti ngli tuong
duong trong tiéng Viét dé€ dich, dich gi4 phai dung phién 4m.
Vai thi du tiéu biéu 12 xa-bdng, xa phong (savon), xi ga (cigare),
ga (gare). Kho khan tuong tu cling xay ra khi dich tén va dia
danh. Trong trudng hgp nay, dich gia cé vai su chon lya: dich
theo nghia sang tiéng Viét (Puritan: Thanh gi4o), phién 4m
theo nguyén van (Khristos: Ki-td), phién am theo cach ma
ngudi Trung Hoa d3 phién 4m (Columbus: Kha Lu4n Bd), hoic
dung chii trong nguyén ban (Cesar). Tuy theo béi canh, phong
cach, vin mach, quan diém, cht dich, v. v, dich gi4 c6 thé chon
mot trong bon cach dich nay.

Khi chuyén ng@ tén ngudi va dia danh, Jean Bonet thudng
dung phién 4m. Jean Bonet 14 tin hitu Cong gido nén da so6 tén
cac nhan vat va dia danh trong Phiic Am Lu-ca, Bonet d4 phién
am theo cach goi quen thudc ctia cac tin hitu Cong gido tai Viét
Nam thoi d6. Vai danh tu riéng dién hinh dugc dung trong
chuong 2 clia Phitic Am Lu-ca nhu Juse (Joseph: Gi6-sép), Maria
(Marie: Ma-ry), vd Belem (Bethléhem: Bét-lé-hem), Bonet
khong dung gach néi khi phién &m nén di viét la Belem thay
vi Bé-lem, va Maria thay vi Ma-ri-a. Trong vai trudng hgp, Jean
Bonet dung nguyén vin tiéng Phap nhu Cesar trong chuong
hai, Capernaum trong chuong bay.
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Khi chuyén ngit mdt s6 danh tt mang y nghia than hoc,
Jean Bonet di chon cach dich sang tiéng Viét néu nhitng danh
tr d6 da co trong tiéng Viét. Néu khong, 6ng phién Am theo
nguyén vin hoic dung chit trong nguyén vin, nhung han ché
dung ti Han Viét, hoac phién am theo cach ctia nguoi Trung
Hoa.

Mot trong nhitng thi du tiéu biéu clia cach dich trén 1a
khi dich chit evangile sang tiéng Viét, Jean Bonet dd khong
dich evangile 1a Phiic Am, 1a tU tuong déi quen thudc voi
nhitng ngudi cé hoc thoi do, nhung da dich 1a Tin Lanh, ttic
1a Tin Muing theo phuong ngii clia ngudi mién Nam. Ly do clia
su chon lya nay 1a vi chit Tin Lanh 1a tiéng thuln Viét, trong
khi d6 Phiic Am 1a chit Han Viét. Néu tiéng Viét da co ti ngi
tuong duong thi Jean Bonet khong dung chit Han Viét. Do do,
tén sach Phiic Am Theo Thanh Lu-ca da dugc dich 1a Tin Lanh
Theo Ong Thanh Luca. Jean Bonet c6 1& khong thé ngd ring
chtt Tin Lanh ma 6ng di dich vé sau lai dugc chon lam tén goi
chinh thic cia dao Tin Lanh tai Viét Nam.

Jean Bonet d3 4p dung nhitng nguyén téc trén khi dich cac
danh hiéu ctia Ba Ng6i Buc Chua Trdi.

Khi dich danh hiéu BPiic Chuaa Jesus, Bonet di dich theo
16i phién am truc tiép 1a Piic Chua Jésu. Ong da khong phién
am la Da T6, theo Han Viét, hay Gié-su, theo cht Nom; bdi vi
cé hai danh hiéu nay, trong chit Han hay chit Ném, déu khong
gitip doc gia hiéu thém vé y nghia clia danh hiéu Jesus trong
tén ctia Chua.

Tuong ty, khi dich danh hiéu Ding Christ, Bonet khong
phién 4m theo chit Hin nhung phién 4m truc tiép la Kirixito,
theo chit Christum trong tiéng Latin, va Khristos trong tiéng
Hy Lap. Luc d6, ngudi Trung Hoa dd ghi am danh hiéu
Christum la Ki-Li-X#-Tuc, phat am theo giong Han Viét 1a Co-
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Loi-Tu-Déc (EFIHTE), va ngusi Viet da goi tit 1a Co-Ddc (
ZE). Néu danh hiéu Pang Christ dugc dich theo Han Vian la
Ki-Li-Xu-Ttc, hodc Han Viét 14 Co-Lgi-Tu-Pdc, hay Co-Ddc,
nhitng danh xung nay khong gitip cho doc gia Viét Nam hiéu
rd hon vé ¥ nghia ctia danh hiéu Ping Christ - 1a mdt khai
niém thin hoc kho gidi thich d4y da va chinh xac trong mot
vai chit. Vi thé, Jean Bonet di quyét dinh chon 16i phién 4m
truc tiép theo giong Viét Nam ma khong ding cich phién 4m
clia ngudi Trung Hoa.

Ciling vy, Jean Bonet di dung 16i phién 4m dé dich btc
Thanh Linh (PEsprit) la Piuc Chua Phirito, theo chit Spiritus
trong tiéng Latin. Ong khong dich 1a Ptic Thanh Linh hay Dtic
Thanh Than vi khong mudn dung chit Han Viét.

Trong khi cac danh hiéu Jesus, Christ, va I’Esprit tuong
doi xa la v6i ngudi Viét, khai niém vé Dieu (Troi) lai rit quen
thudc véi ngudi Viét, do doé trong ban dich Phtic Am Lu-ca,
Jean Bonet di dich Dieu 14 Pttc Chua Trdi (thudn Viét). Jean
Bonet ¢6 ging tranh khong dich Dieu la Thién Chua vi day
1a tv Han Viét. Trong tw dién clia minh, Jean Bonet gidi thich
rdng Chua Trdi (seigneur du ceil) 1a Buc Chta Trdi clia ngudi
tin Chua (Dieu des Chrétiens)®.

Khi dich danh hiéu Ba Ngoi Biic Chaa Trdi, Jean Bonet luén
thém chit “Puic Chia” vao dau moi danh hiéu. Chit “Ptic Chua”
khong c6 trong nguyén van Kinh Thanh nhung lai dugc thém
vao ban dich tiéng Viét dé bay t6 long tén kinh cho phu hgp voi
van héa Viét Nam, va dé lam rd nghia theo cht dich clia ngusi
dich. Trong tiéng Viét, chit “dtc” dugc dit trudc danh hiéu
clia nhitng bac dang kinh trong nhu Duc Khéng Tw, Dtic Phit,
buc Trin Hung DPao. Do do, chit “dlic” dugc dit trudc chit

¢ Bonet, J., Pai Nam Quéc Am Ty Vung Hop Gidi Pai Phap Qudc Am —
Dictionnaire Annamite-Francais, Langue Officielle et Langue Vulgaire,
Tome 2, Paris: Imprimerie Nationale (1900).
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Chtia la thich hgp v&i van héa Viét Nam. Linh muc Alexandre
de Rhodes la ngudi déu tién di ap dung cach viét nay. Trong
cudn Phép Gidng Tam Ngay, xuit bdn vao nim 1651, Linh muc
Alexandre de Rhodes di thém chit “diic” khi dich chit Domino
(Chua) trong tiéng Latin 14 “ditc Chua blsi”’. Danh hiéu “dtic
Chtia blgi” - chinh 1a “Pttic Chua Trdi” - dugc viét theo cach
phat 4m c@ia ngudi Viét tai Pang Trong vao thé ky 17.

Trong ban dich Kinh Thanh cda minh, Jean Bonet di
dich chit Dieu trong tiéng Phap, hay Deum trong tiéng Latin,
la “Ptic Chua Trdi”; vi ddy 1a danh xung ctia Chua cho nén
tdt cd mAiu tu dau tién déu dugc viét hoa; con chit Domino
trong tiéng Latin — Seigneur trong tiéng Phap — thi 6ng dich
1a “Chtia.” Jean Bonet da thém chit “Piic Chuia” vao dau mébi
danh hiéu ctia Ba Ngoi Duic Chta Tréi dé xac dinh cd ba danh
hiéu nay déu 1a “Chtia” va thudc vé Ba Ngodi Buc Chua Troi. Pa
s6 cac dich gid Kinh Thanh Tin Lanh vé sau déu giit chit “Puc
Chta” ma Jean Bonet da dung.

Thiéu nhdt quan: Ban dich ctia Jean Bonet c6 vai thiéu sot
vé su nhat quan. Mot trong nhitng thi du tiéu biéu 14 viéc dich
chit Dieu trong tiéng Phap. Nhu di noi & trén, hiu hét trong
céac chuong ctia Phiic Am Lu-ca, Jean Bonet da dich chit Dieu 1a
Dbtic Chua Troi (thudn Viét); tuy nhién dén chuong 20, trong
cac cau 37-38, Jean Bonet di dich chit Dieu 1a Thién Chuia (Han
Viét). Cac nha phién dich Kinh Thanh ngay nay c6 thé tranh sai
s6t nay nhd ban thdo dugc thim tra bing nhitng chuong trinh
dién toan dé tranh trudng hgp cing mot chit dugc dich véi
nhiéu ti khac nhau, va vi viy s&€ mit tinh dong nhit.

Jean Bonet da dich Kinh Thanh cach day hon 125 nam, vao
thoi do, 6ng khong c6 cac phuong tién tan tién hd trg nén
c6 vai chit dugc dich khac nhau trong ban dich ctia Bonet. Vi

7 Rhodes, A., Catechismus pro iis, qui volunt suscipere baptismum, in octo
dies divisus, Rome: Typis Sacre Congregationis de Propaganda Fide (1651).
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nhiing so xudt trén, mot s6 doc gid di phé binh dich gid da
dich nhitng danh hiéu nay khong déng nhit. Diéu cin luu y 1a
d4u c6 su khac biét trong cach dung chit, y nghia trong nhiing
cau Kinh Thanh trén van chinh xac nhu nhau, bdi vi Thién
Chta trong Han Viét la Btic Chua Trdi trong tiéng Viét.

Béi canh phong tuc van héa: Vao thap nién 1880, Phap da
cai tri mién Nam nhung mién Bic va mién Trung luc d6 van
con thudc quyén cai tri cia nha Nguyén. Tai mién Trung va
mién Bic, viéc phd bién Loi Chua bi ngin cim,; trong khi do,
tai mién Nam, Thanh Kinh Hoéi c¢6 nhiéu co hdi hon tiép xtc
v&i ngudi dan dé phd bién Loi Chua. Ban dich Phuc Am Lu-ca
(1890) dugc thuc hién trong giai doan nay dudng nhu nhim
vao nhom dc gid cht yéu la nhitng ngudi dang song tai mién
Nam; va do do, ban dich dad phdn dnh van hoéa va tap quan cta
ngudi mién Nam.

Tai mién Nam, khi mot phu nit c6 thai, ngudi mién Nam
thudng goi 1a c6 bdu, hay cé chita. Hai chit nay 14 tiéng tugng
hinh, vita mang y nghia mang thai vita dién t4 hinh dnh ngudi
phu nit gia ting vé kich thudc. Jean Bonet di dich cau Kinh
Thanh Lu-ca 1:36 “Et voila, Elisabeth ta cousine a aussi
congu un fils en sa vieillesse; et c’est ici le sixiéme mois de la
grossesse de celle qui était appelée stérile” la “Kia, Isave la
ba con vdi ba da gia réi ma ciing co6 chiu thai mét con trai;
trudc ngudi ta kéu ba dy la son, ma bdy gid c6 chia dugc sau
thang.” Jean Bonet da dung chit “cd chita”, dic trung cia mién
Nam, d€ dich “de la grossesse de celle” trong tiéng Phap viia
c6y nghia mang thai, vita dién ta su gia ting kich thudc. Cach
dung chit ndy vita thé hién tinh than hoi nhip vin hoa dia
phuong, vita dién ta trung thuc y nghia va ndi dung.

Phat am: Ban dich ctia Jean Bonet ciing ghi lai nhitng khac
biét clia chit viét do cich phat Am. Gidng nhu chit “trdi” do
cach phat &m theo dia phuong mién Trung vao thé ky thu 17
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da dugc viét 1a “bldi” trong cudn Phép Gidng Tam Ngay, mot
vai chit trong ban dich Phiic Am Lu-ca (1890) da dugc viét theo
cach phat &m clia ngudi mién Nam. Mot thi du vé cach viét nay
la ba “gda” hay ba “gia” trong Lu-ca 21:3 di dugc viét thanh ba
“v4” trong ban dich Phtic Am Lu-ca (1890).

4. Bén dich Phuc Am Mac (1899)
a. Bién dich

Sau khi chuyén ngit xong Phuc Am Lu-ca, Gido su Jean
Bonet dich Phtic Am Mac. Tua dé Phiuc Am Mac dugc dich sang
chit Quéc ngit 1a Sach Tin Lanh Theo Ong Thanh Marc. Tua
dé ctia Phuc Am Mac trong ban chit Ném 1a Ma-kha Phtic Am.
Chung ta khong rd 4n bin d4u tién trong chit Qudc nglt clia
Phiic Am Méac dugc phat hanh vao nim nao, nhung Phic Am
Mac do Jean Bonet dich d4 dugc tai bdn vao nim 1896.

Ciing vao nam 1896, Walter James, mdt nhan vién Thanh
Kinh Hoi ngudi Anh, dugc ¢t dén Sai Gon. Walter James hoc cd
tiéng Viét 1an tiéng Cam-pu-chia. Walter James d4 dich lai sach
Mac, dich thém sach Gidng, va saich Céng vu. Ban dich Phic Am
Mac do Walter James thuc hién dugc hiéu dinh b&i Petros Hang,
mot thu ky ctia chinh quyén Phap tai Péng Duong; Pierre, mot
nguoi Phap & Sai Gon, va Lac San, mot ngudi Hoa & Chg Lon.
b. Xudtban

Do khéng mudn viéc phat hanh ban dich Phtic Am Mac bi
cham tré, Thanh Kinh Hoi d4 dit mua mdt may danh chit co
d4u tiéng Viét - von di rat hiém vao thdi do - gbi dén Singapore.
Ban dich Phuc Am Mac ctia Walter James dugc in 1an dau vao
niam 1899. Tua dé clia Phuc Am MAc trong chit Quéc ngit do
Walter James phién dich 1a Sdch Tin Lanh Theo Ong Thanh
Marécé®. S6 lugng in ciia dn ban dau tién la 2.000 cudn, va

8 B.E.B.S,, Sdch Tin Lanh Theo Ong Thanh Mardcé, Singapore: American
Mission Press (1899).
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dugc in tai American Mission Press, Singapore. Walter James
da tryc tiép diéu hanh cong viéc in 4n bdn dau tién nay.

Cling trong nim 1899, Thanh Kinh Hoi d3 cho in 4n ban
tht hai. S6 lugng in 14n nay 1a 5.000 cuén. Mot bén in cia Phuc
Am MAc trong 4n bdn thi hai phat hanh vao ndm 1899 d3 dugc
luu gitt tai Edinburgh Library thudc National Bible Society ctia
Scotland. Vao nam 2009, nhan dip ky niém 110 ndm phat hanh
ban dich nay, Thanh Kinh Hoi d3 ting cho Téng Lién Hoi clia
Hoéi Thanh Tin Lanh Mién Nam Viét Nam mot 4n ban Phuc
Am Mac (1899) ctia Walter James dich. Ban dich Phiic Am Mac
nay di dugc tai ban vao nidm 2011, va di phat hanh vao 1& Ky
Niém 100 Niam Tin Lanh Truyén Dén Viét Nam.

c. Piacdiém

Nguyén tac: Jean Bonet la ngudi Phap. Khi chuyén ngit hai
Phuc Am Lu-ca va MAc, Jean Bonet dd dich tif bAdn Kinh Thanh
tiéng Phap Ostervald. Walter James la ngudi Anh. Khi dich
lai Phiic Am Ma4c, bén canh ban tiéng Phap Ostervald, Walter
James di tham khdo thém ban dich King James (1611) bang
tiéng Anh. Do d6, bdn dich Phiic Am Mac (1899) da c6 thém
vai cu Kinh Thanh, nhu Mac 9:44 va 9:46c, c6 trong ban dich
tiéng Phap Ostervald va King James (1611), nhung khong co
trong ban Kinh Thanh Viét Ngit (1925).

Vin phong: Giéng nhu cach hanh vin trong ban dich Phuc
Am Lu-ca (1890), bdn dich Phiic Am Mac (1899) dugc dich
theo cach viét binh di clia vin Qudc ngii vao cudi thé ky 19.
Van viét gidong nhu van noi; dung nhiéu chit “ring, thi, ma, 1a”.
Chuong 7 ctia Phic Am Mac dugec m& dau nhu sau: “Héi dy
mdy ngudi Pharisiéu cung mot it ngudi chit nghia & tai thanh
Jérusalem nhém lgi dén Duic Chua Jésus. Khi thdy mot hai
ddy td ngudi ngoi dn dung tay lam la tay khéng rita trudc, thi
chung noé trach. Vi nhitng ngudi Pharisiéu, cung hét thdy dan
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Judéu, hé ai dn thi phdi rita tay trudc, lam nhu vdy la giit theo
phép truyén ciia mdy ngudi ké cd” (Mac 7:1-3).

Tit ngit: Ban dich Phtic Am Mac (1899) dung nhiéu tit ngit
binh dan hon ban dich Phic Am Lu-ca (1890) va 4n ban Phtc
Am Mac (1896) do Jean Bonet chuyén ngit trudc d6. Mot trong
nhitng Iy do din dén di€u nay c6 1€ 1a vi Walter James khong
gidi tiéng Viét nhu Jean Bonet.

Walter James dén Viét Nam vao nam 1896, va chi 3 nam sau,
ban dich Phuc Am Mac (1899) do dng chuyén ngit dugc phat
hanh. Trong khi d6, nhu di dé€ cap, Jean Bonet di song tai Viét
Nam 20 ndm. Jean Bonet la moét hoc gid; cong viéc chuyén mon
ctia 6ng la dich thuét. Thém vao do, Jean Bonet da bién soan bd
t dién Dictionnaire Annamite-Francais: Langue Officielle et
Langue Vulgaire (1899-1890), trong d6 y nghia va ngi cdn cla
modi chit dugc gii thich bang cht Quéc nglt, Phap, Han, va
No6m, 12 bdn loai chit viét phd bién tai Viét Nam thdi by gid.
Cong trinh bién soan tu dién Viét-Phap ctia Jean Bonet chiing
td 6ng rat giodi tiéng Viét. Cung vdi Truong Vinh Ky va Huynh
Tinh Cla, Jean Bonet 14 mdt trong nhiing ngudi gidi chit Quéc
ng{t nhat vao cudi thé ky 19. Trong khi do, Walter James chi
mdi dén Viét Nam dugc ba nidm, vi viy von tU tiéng Viét clia
Walter James khoéng phong pht bing ctia Jean Bonet. Sy khac
biét d6 da thé hién trong bdn dich Phic Am Mac (1899).

Cung nidm Phiic Am Méc (1899) xuit ban, tap I ctia bd t
dién Viét-Phap do Jean Bonet bién soan dugc phat hanh. Trong
bo tir dién nay, Jean Bonet giai thich va phan loai rd chi nao
nén dung trong van kién chinh thiic, va chit nao la ti ngi binh
dan. R4t tiéc Walter James d4 khong thé tAn dung dugc tai liéu
quy gia nay trong Phiic Am Mac béi vi tit dién do Jean Bonet
bién soan di dugc trudng Vién Dong Bac CS phat hanh cung
niam v&i ban dich méi ctia Phiic Am Mac (1899).
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O mot phuong dién nio dé, viéc dung nhiéu tif ngit binh
dan trong vin viét c¢6 thé 1am cho cau vin khong dugc trang
nha. Tuy nhién, trong mét s6 trudng hop, viéc dung nhiéu tw
ngll binh dan lai gitip doc gia phé thong hiéu ndi dung vin ban
dé dang hon.

Mac 10:2-4 trong ban Kinh Thanh Viét Ngit (1925) dugc
dich nhu sau: “Cdc ngudi Pha-ri-si bén dén gdn héi dé thir
Ngai rdng: Nguoi nam c6 phép dé vg minh chang? Ngai tra 16i
rang: Vay chd Moi-se day cdac nguoi diéu chi? Ho thua rang:
Mobi-se c6 cho phép viét td dé va cho phép dé vg.” Mot s6 doc
gid tré ngldy nay khong hiéu chit “d€ vg” nghia 1a gi khi doc
nhiing cau Kinh Thanh nay.

Nguyén vidn nhling cdu Kinh Thanh nay trong bdn King
James (1611) va Ostervald (1877) nhu sau:

“And the Pharisees came to him, and asked him, Is it
lawful for a man to put away his wife? tempting him. And he
answered and said unto them, What did Moses command you?
And they said, Moses suffered to write a bill of divorcement,
and to put her away.” (Ban King James - 1611)

“Alors les Pharisiens vinrent et lui demanderent pour
Péprouver: Est-il permis a un homme de quitter sa femme? Il
répondit et leur dit: Qu’est-ce que Moise vous a commandé?
Ils lui divent: Moise a permis d’écrire la lettre de divorce, et de
la répudier.” (Ban Ostervald -1877)

Phan doan Kinh Thanh nay trong Phuc Am Mac - ban dich
1899 — dugc dich nhu sau: “Thi c6 nhitng ké Pharisiéu dén héi
nguoi rang: Vay chd ngudi ta c6 phép b vg chdang? Ma nhiing
ké dy mudn thit ngudi. Piic Chuia Jésus trd ldi chung né rang:
Vay chd 6ng Maisen ddn bay thé nao: Chuing né thua ring: Ong
Maisen cho phép lam chit t& dé ma dé vg.”
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Vo cuéi thé ky 19, ngudi Viét dung hai chit “dé” va “bd” dé
dién td khai niém “ly di”. Chit “bd” 1a tiéng ctia gidi binh dan,
va chit “dé” thudng dugc dung voi gidi tri thiic. Walter James
d3 dung c4 hai chit “dé” va “bd” dé dich khai niém “ly di” cho
phu hop véi van mach. Khi chti tif ca déng tif 1a ngudi binh
thuong, 6ng dung chit “bd vo”; khi chii tr 1a Moi-se, mot nhan
vat dang kinh, 6ng dung chit “dé”. Cach dich nay vira dé hiéu,
vUa phu hop v6i van héa Viét Nam thoi do, vira chinh xac voi
nguyén vin clia nhitng ban dich ma 6ng da tham khao. Do do,
khi doc Mac 10:2-4 trong ban dich 1899, da s6 doc gid c6 thé
hiéu dugc ndi dung cac cau Kinh Thanh trén dang duara tranh
luan vé van dé ly di. Trong khi d6, da s6 doc gid phé thong ngay
nay, khi doc ban dich Kinh Thanh (1925) kho c6 thé nhan biét
dugc chii dé ly di khi m&i doc 14n dau.

Tén ngudi, dia danh: Chit Quéc ngit dugc phd bién cho
coéng chung t nAm 1869 dén nay di hon 150 ndm, diu vay cac
dich gia Viét Nam dudng nhu vin chua tim dugc mdt phuong
thitc thda dang nao dé dich cac danh ti riéng trong cac ngoén
ngit TAy phuong sang tiéng Viét. Jean Bonet va Walter James
da phéi déi dién véi van dé nay khi dich Kinh Thanh vao thé
ky 19. Walter James d3 4ap dung ba cach khac nhau dé€ dich
nhiing danh tU riéng. Thi nhét, viét theo cich goi quen thudc
ctia ngudi Viét. Thtt hai, viét theo cich phat &m. Thi ba, viét
theo nguyén vin tiéng Phap. Ap dung phuong thic d6, danh
sach tén cac st d6 trong Mac 3:16-19 dugc dich nhu sau: “Ong
thit nhitt la 6ng Simon, thi ngudi dat tén cho la 6ng Phéré;
con 6ng Jacobé la con 6ng Zébédé, va 6ng Juong, la em rudt
ong Jacobé; ngudi lai ddt tén hai 6ng ndy tén la Bonnerges,
nghia la, nhitng con sdm sét; va 6ng Anré, o6ng Philiphé, 6ng
Batélémi, 6ng Mathieu va 6ng Thomas, 6ng Jacobé con trai
ong Alphée, 6ng Thaddée, 6ng Simon ddt thém la ké Cananite,
va Judas Iscarioté, la ddy td ngay sau ndp ngudi”. Trong ban
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liét ké noi trén, nhiing chit Phéro (Pierre), Jacobé (Jacques), va
Juong (Jean) 14 tén cic st d6 dugc viét theo cach quen goi ctia
ngudi Viét. Zébédé, Anré, Philiphé, Batblémi, va Iscarioté la
nhiing tén viét theo 18i phién 4m nhung khong diing gach néi;
con Simon, Bonnerges, Mathieu, Thomas, Alphée, Thaddée,
Judas 1a nhiing tén viét theo nguyén vin tiéng Phap.

Tuong ty, cac dia danh Jérusalem (Jérusalem), Galiléa
(Galilée), viv dugc viét theo 16i phién &m khong cé gach ndi;
con Cananite, Capernaiim, Jourdain, v.v dugc viét theo nguyén
van tiéng Phap.

Nhitng danh tit than hoc:

Trong ban dich Phic Am Lu-ca (1890), Jean Bonet di Viét
héa chit Dieu trong tiéng Phap - Deum trong tiéng Latin - va
da dich la Duc Chua Trdi. Cach dich tén cia Ptic Chaa Troi
trong Phuc Am Lu-ca (1890) da dugc giit nguyén khong thay
déi trong ban dich hiéu dinh Phiic Am Mac (1899).

Trong khi viéc dich tén ctia Btc Chtia Troi khong thay déi
thi viéc chuyén ngit tén Duc Chua Jesus lai c6 thay déi. Trong
ban dich Phiic Am Lu-ca (1890), Jean Bonet da dich tén ciia
biic Chua Jesus la Buic Chita Jésu dua theo cach viét trong
tiéng Phap Jésus. Trong ban dich Phuc Am Mac (1896), Jean
Bonet d4 siia lai la Piic Chua Jé-sus. Trong ban dich Phic Am
Mac (1899), Walter James di bdé ddu gach ndi va viét 1a Puc
Chtia Jésus. K€ tir d6 cho t&i nay, tén clia Diic Chua Jesus da
dugc viét 1a Puc Chuia Jésus trong cac ban dich Kinh Thanh
tiéng Viét do Thanh Kinh Hdi xuit ban.

Trong ban dich Phic Am Lu-ca (1890), Jean Bonet di dich
buc Thanh Linh (IEsprit) la Buc Chuaa Phiritd. Trong ban dich
Phtic Am Mac (1899), danh hiéu ctia Dttc Thanh Linh dugc dich
thanh hai cach khac nhau. C6 nhiing chd chit IEsprit trong
ban dich Phap Vin Ostervald dugc dich 1a Buc Chaa Phiritd
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- theo cach phat &m chit Spiritus clia bdn Vulgate trong tiéng
Latin; nhiéu chd khac, chit ’Esprit (Phap) da dugc dich 1a Bic
Chtia Thanh Than - theo y nghia ctia chit Holy Spirit trong ban
Anh Ngit King James.

Viéc dich danh hiéu cia Ptic Thanh Linh theo hai cach
khac nhau 14 moét thi du tiéu biéu cho su trdn tr§ ctia nhitng
ngudi dich Kinh Thanh & thoi diém do khi phai chuyén ngit
mot s6 danh tu than hoc sang tiéng Viét. Cau hoi dugc dit ra
la nén dich theo y nghia hay theo cach phién am. Trong ban
dich Phtiic Am Méc (1899), cd hai cach déu dugc st dung. Mot
khai niém thin hoc khac 14 1€ bap-tém ciing di dugc dich nhu
vay. L& baptéme trong tiéng Phap dugc dich dua theo y nghia
la “phép rlta t6i” (Mac 1:4; 10:38-39; 11:30; 16:16), “phép rita”
(Mac 1:5; 1:9), “rlta t6i” (Mac 1:8), “rirta” (Mac 1:8); hodc theo
cach phién am la “baotixit6” (Mac 6:14).

Nhitng tU ngit xudt phat t Do Thai gido di dugc dich
theo 16i phién dm. Vai vi du tiéu biéu clia cach dich nay 1a
ngdy Sa-bat (sabbat - Phap) dugc dich la “ngay 1€ sabbat6?,
“ngay sabbat6”; va 1& Vugt Qua) (Paque - Phap) dugc dich 1a
“]& Paska”.

5. Ban dich Phiic Am Giing (1900)
a. Biéndich

Sau khi chuyén ngit Phiic Am M4c, Gido su Jean Bonet dugc
mdi dé dich Phic Am Gidng nhung dng khong thé tiép tuc
dich Kinh Thanh vi phai hoan tit cong viéc bién soan bd tu
dién Dictionnaire Annamite-Francais, Langue Officielle et
Langue Vulgaire. Nhu d3 dé cap & phan trén, Walter James
chinh 1a ngudi dich Phuc Am Gidng sang tiéng Viét.
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b. Xuitban

Phuc Am Gidng, ban dich Quéc ngit c6 tua dé 1a Tin Lanh
Theo Ong Thanh Juong®, phu dé bing tiéng Phép 14 Sain Jean
en Annamite. Sich dudc in tai nha in Paul Lemaire & Paris va
dugc xut bdn vao nim 1900. Tya dé ban dich Phtic Am Giing
trong chit Ném 1a Udc Han Phudc Am.

c. Vai nhin xét

Phiic Am Giing dugc ghi lai dé giup doc gid hiéu mot s6 y
nghia thin hoc lién hé dén nhitng di€u Bic Chua Jesus da day
va lam. Phtic Am Giing dugc dich sang tiéng Viét vao cudi thé
ky thit 19, khi ma ch@ Qudc nglt con chua hoan thién, va nhiing
khai niém thin hoc van con xa la v8i ngudi Viét. Do do, viéc
chuyén ngit chinh x4c y nghia Phuc Am Giing doi héi nhiing
nd luc rat 16n t dich gia.

Do khuén khé gi6i han cia bai viét nay, nhitng nhan dinh
vé Ban dich Phic Am Giing (1900) khong thé dugc trinh bay
mot cach day dd. Dudi day 1a vai diém cin ban.

Khac véi viéc chuyén ngit Phuc Am Lu-ca va Phuc Am Mac
trudc do - dich ndi dung Kinh Thanh theo phan doan - Phuc
Am Gidng dugc dich theo ting cau Kinh Thanh, vd méi cau
Kinh Thanh dugc in thanh tiing phén riéng 1é.

Khai niém than hoc d4u tién vé Puc Chuia Jesus ma tac gia
Phuc Am Gidng di gidi thiéu cho doc gia 1a Logos (Adyoc). Logos
1a mot danh hiéu trinh bay mot s6 ban chat ctia Puic Chua Jesus:
Ngai c6 tU trudc vo cung; Ngai & cung Ptc Chua Troi, va Ngai
la buc Chuta Trdi. Chit Adyog trong nguyén van Hy Lap co rat
nhiéu nghia. Vai y nghia cin ban chi nay 1a “161”, “cidn nguyén”,
“nguyén nhan”, “ludn d€”, vv. Pa s6 cac ngdn ngi trén thé gisi
khong c6 danh tit mang nhiing y nghia tuong duong véi chit
Logos, vi vy cac dich gid di dich chit Logos theo y nghia dau

° B.E.B.S., Tin Lanh Theo Ong Thanh Juong, Paris: Paul Lemaire (1900).
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tién ctia chit nay trong tiéng Hy Lap 14 Loi (La Parole — Phap;
Word - Anh).

Trong ban dich Phuc Am Gidng (1900), Walter James da
dich Logos la Ng6i Loi - khong theo y nghia ciia chit nay dung
theo nguyén van Hy Lap — nhung theo y nghia ctia chit nay
trong cac ban dich tiéng Anh va tiéng Phap. Tuy nhién, diéu
ngac nhién thu vi la cht Ngoi Loi ma Walter James da dung
dé dich danh hiéu Logos ctia Btic Chua Jesus lai lién hé véi
chit “dtic Chua bloi” ma Linh muc Alexandre de Rhodes dung
dé gidi thiéu Buc Chua Trdi cho ngudi Viét luc chit Qudc ngtt
con phoi thai. Chit “dic Chua bloi” dugc dung trong thé ky
17 vita c6 y nghia la Dttc Chua Troi, vita c6 y nghia la Loi. Day
12 y nghia ctia chit Logos ma tac gi4 Phuc Am Giing d4 dung,
va la y nghia clia chit Ngoi Loi ma Walter James da dich. buc
Chua Jesus la Ngoi Loi va Buc Chua Jesus cling chinh la Btic
Chua Troi.

Danh hiéu Ngbi L&i ma Walter James da chon dé dich chit
Logos trong ban dich Phic Am Gidng (1900) van con dugc st
dung trong cac ban dich Kinh Thanh Tin Lanh tiéng Viét dén
ngay nay.

Mot khai niém than hoc quan trong khac c6 lién hé dén mot
danh hiéu khéc ctia Btic Chua Jesus dugc nhic dén trong Phuc
Am Giang 1a Messiah. P4y 14 mot danh tif c6 ngfi cin tu tiéng
Hé-bo-ro (Hebrew). Chit Messiah (nw'n. — Masiah) nguyén
nghia trong tiéng Hé-bo-ro la “dugc xtic ddu.” Chit nay thudng
dugc ngudi Do Thai dung dé chi vé mot “ngudi dugc xtc diu,”
va cling dugc dung dé chi vé “vat dugc xtic ddu.” Danh hiéu
nay con dugc ngudi Do Thai dung vi mot y nghia dic biét dé
goi Pang Ctu Tinh ma ho dang tréng chd — Pang Ctu Tinh do6
dugc goi 1a Ddng Messiah. Tac gid Phiic Am Gidng d4 luu y doc
gid clia minh rang Pang Messiah dugc du ngon trong Thanh
Kinh Cyu Udc chinh la Bic Chua Jesus.
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Trong c& Kinh Thanh Tan Udc, chi c6 hai 14n chit Messiah
dugc viét theo ngit cin Hebrew, va cd hai lan déu dugc ghi
lai trong Phuc Am Giang (1:41; 4:25). Khi dich sang tiéng Viét,
do khong co tf ngit tuong duong, Walter James da dung cach
dich theo 16i phat &m dé dién td danh hiéu nay. Trong Ban
dich Phtc Am Giing (1900), Ding Messiah dugc viét 1a “ddng
Messias”, tuong tu nhu chit Messiah trong tiéng Anh va Messie
trong tiéng Phap.

Dbing Christ (Xpuotég - Christds) la mdt danh hiéu khac
ctia Buc Chua Jesus. Pdng Christ chinh 13 DPing Messiah
(Masiah) dugc dich sang tiéng Hy Lap. Trong Ban Dich Phuc
Am Giing (1900), Walter James da dung chit “Kirixit6” ma Jean
Bonet d4 dung khi dich danh hiéu P4ng Christ trong Phuc Am
Lu-ca (1890). “Kirixit6” la dang viét theo cach phat Am kéo dai
chit (Xpotdg - Christos) trong tiéng Viét.

Khi doc Phtic Am Giing, ngudi tin Chta khong thé nao
khong doc cau Kinh Thanh Gidng 3:16. Cau Kinh Thanh quan
trong nay da dugc Walter James dich nhu sau:

“Vi DPiic Chtia Trdi dd yéu thuong thién ha la thé nao, thi
ngudi cho sai Con mot ngudi xuéng, ma ké nao cé long tin
ngudi thi khéi chét khén nan, ma lai ddng song khéng cung”
(Giang 3:16 — Ban dich Phuc Am Giang 1900).

IV. TOM LUQC

Trong bai viét nay, chung ta di 6n lai vai nét vé cong tac
dich thuat va phan phéi Kinh Thanh tai Viét Nam vao thé ky
thtt 19 do Thanh Kinh Hoi Anh qudc va Hai ngoai (British &
Foreign Bible Society) thuc hién. Mot vai ghi nhén so lugc vé
ddc diém cac ban dich Phiic Am Lu-ca (1890), Mac (1899), va
Gidng (1900) trong béi cdnh chit Qudc nglt dang phat trién da
duogc trinh bay.
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Vao cubi thé ky 19, c6 khodng 20 triéu ngudi song trén
toan cdi Pong Duong. Hién nay, din s6 Viét Nam di trén 95
triéu ngudi. Mic dau Phuc Am clia Chtia da dugc dich sang
tiéng Viét cach day hon 125 ndm, du vay, dai da s6 ngudi Viét
ngdy nay vin chua c6 co hoi biét vé su ciu rbi ctia Chua. La
nhiing ngudi dang song & thé ky 21, cau héi dugc dit ra cho
mdi ching ta 14 trong nhitng nim thang sip dén chtng ta c
thé 1am gi dé dem Phtic Am ctia Chtia cho gén 100 triéu ngudi
Viét dang song rdi rac khap moi noi trén thé gisi.
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GIOI THIEU SACH MO1
Nguyén Kim Son

Timoteo D. Gener and Stephen T. Pardue, eds. Asian
Christian Theology: Evangelical Perspectives [Thin Hoc Co
DPdc A Chau: Cac Quan Piém Tin Lanh]. UK: Langham Global
Library, 2019.

Quyén Thdan Hoc Co Péc A Chau: Cic Quan Piém
Tin Lanh (Anh ngit) gom 17 bai ludn (essay) do 17 hoc gia
ngudi chau A viét, dugc chia thanh 2 phan: “Cac chi dé vé
tin ly” (Doctrinal Themes) va “Cac méi quan tdm hién thoi”
(Contemporary Concerns). CAc bai viét trong sach thé hién rd
4 dic tinh: thian hoc Co Poc dua trén nén tadng Kinh Thanh
(biblically rooted), nhan thitc yéu t6 lich st (historically aware),
gan lién v6i boi cinh (contextually engaged), va mang tinh tin
lanh phé quét (broadly evangelical). Sach gidi thiéu va khuyén
khich nguén thin hoc tin lanh lién hé chit ché dén nhiing vin
dé c6 ¥ nghia dic biét ddi v6i cac Hoi Thanh & chau A - noi ma
Hoi Thanh dang dugc ddy lén manh mé: ct méi 8 tin hitu trén
toan cdu thi cé 1 tin hitu & chau luc nay.

SAU PAY LA SO LUQC PHAN “GIOT THIEU” CUA SACH

Khi dé cap dén yéu t6 “thdn hoc Co Péc dya trén nén
tdng Kinh Thanh”, cac bai viét trong sich déu thé hién su
cam doan Kinh Thanh 1a chudn muc tiéu chuin cho than hoc
(the norming norm for theology), 14 L&i Chua duy nhat dugc
phan ra véi Hoi Thanh va cho Hoi Thanh, chinh 1a nguén (the
source) lugng dinh cudi cing ma tdt cd cac ngudn khac dung
dé d6i chiéu. Noi don gidn hon, su gidng day Co Déc phéi dua
trén nén tdng Kinh Thanh vi diéu d6 phan dnh viéc nghién ctiu
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Kinh Thanh ky ludng dé dua ra chiing ¢t nhit quan t cac cau
chuyén khac nhau vé sy sing tao, su sa ngi, su cttu chudc, va sy
phuc héi trong Pang Christ.

Vé dic tinh thi hai, cac bai viét trong sich déu thé hién su
nhan thiic yéu t6 lich st. Cac tac gia cho ring chung ta c6 thé
va sé thu thap dugc nhitng nhan dinh quan trong (important
insight) ti nhitng ngudi cha ngudi me trong duc tin, va sé la
moi hoa 16n néu ching ta hodc khudc t nhitng nhan dinh
quan trong dugc duc két ti sy cdnh tinh Co Do, hodc phét &
trudc nhitng thit bai clia ho. Néi cach khac, cac tic gid nhan
thdy tin hitu séng tai chau A & thé ky 21 hoan toan tach biét
v6i nhiing x3 hdi noi ma hau hét cac nén thin hoc phuong Tay
(Western theology) ra doi, va vi thé, nén thin hoc duong dai
can dugc ty do tim cach dién dat niém tin Co P6c kinh dién
theo 16i riéng dic trung. Ngoai ra, cac tic gia ciing luu y dén
nhitng nhan dinh t6t nhit di c6 trong qua kh.

Dic tinh thi ba 14 viéc trién khai nén than hoc gén lién
v8i béi cadnh (contextually engaged). & muc d6 t6i thiéu, sy
lién hé nay phai gin lién véi thuc té : than hoc tdn tai 1a dé
phuc vu Hoi Thanh, va Hoi Thanh khong xuit hién t chdn
hu v6 (vacuum). Néu nhitng nha thin hoc dem lai bat ky mot
lgi ich ndo cho Hoi Thanh thi d6 phai 14 1gi ich tu viéc truyén
tai su day d6 Co B6c bing nhitng ngdn ti c6 thé hiéu dugc, va
phai hudng dén nhiing vin dé cip bach trong tiing bodi cdnh
clia tiing nén vin hoa. T4t cd cic tic gid trong sach nay déu
cam két mang dén mat duc tin (faith) gin giii nhit véi nhiing
nén vin hod va béi cinh ctia chiu A. Nhu cach day khong lau
Hwa Yung ting ly luidn, muc tiéu khoéng phdi 1a thin hoc “trai
chudi” (banana) — A chau & bén ngoai nhung Phuong Tay (mau
tréng) & bén trong — ma la thin hoc “trai xoai” (mango), nghia
14, su hinh thanh (formation) va sy ti€p néi (articulation) tin
ly Co DPéc (Christian doctrine) phai dugc thé hién rd qua viéc



124 Gidi Thiéu Sdach Mdi

nghiém tuc cam két v6i cic vin hod va tinh hinh thuc tai &
chau A.

Sau cung, cic bai ludn trong sich nay déu mang tinh tin lanh
phé quat (broadly evangelical). Cum t tin lanh (evangelical)
vé co bdn, nhu John Stott 14p luin, phéi c6 lién quan dén phuc
am mang tinh ba ngoi (trinitarian gospel): “Coéng tac khai to
ctia Btic Chuia Cha, céng tac ctu chudc ctia buic Chua Con, va
cbng tac bién cai cla Chtia Thanh Linh”. La “mot tuyén dan
phtuc 4m” (gospel people), nhitng ngudi Tin Lanh cam két
tuyén xung Buc Chua Trdi va song theo Ngai trong anh sang
clia nhitng thuc tai nay. Theo Stott gidi thich, moét khi chung
ta ndm bat dugc tinh chat cot 16i cta nhiing diéu Pic Chua
Troi phan va hanh dong trong Pang Christ, ching ta cu kién
dinh vé su vu viét cia Thanh Kinh, sy trong tdm ciia cdng tac
dén toi cia Pang Christ, va ning quyén clia Dtic Thanh Linh
bién cdi ching ta trd nén dan sy clia Biic Chta Trdi. Lé duong
nhién, viéc khdng dinh tinh thin tin lanh (evangelicalism),
theo nhu nhiing cam két nay, chi 1a4 mdt nia ciu chuyén, vi
ngudi Tin Lanh khong chi dong long trong viéc chia sé niém
tin ma thoi. N&a ciu chuyén con lai chinh 14 tinh thin Tin
Lanh - mdt phong trao cu thé va mang tinh lich st, dugc ra doi
trong béi cdnh c6 nhiéu dap ting clia Hoi Thanh trudc sy déi
mdi hién dai (modernity). Cu thé hon, 17 bai ludn trong sich
nay tim cach thyc hién thin hoc (doing theology) sao cho nhit
quan voi nhiing gia tri va nhitng cam két cia ngudi Tin Lanh
qua cic mang lugi tiéu biéu nhu Hiép Hoi Than Hoc A Chau
(ATA), Phong Trao Lausanne (the Lausanne Movement), va Lién
Hiép Tin Lanh Thé Gidi (the World Evangelical Alliance).

Tran trong gidi thiéu quyén Thdn Hoc Co Péc A Chdu: Cac
Quan Piém Tin Lanh dén v&i ban doc.






